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Introduction

Most early Slavonic documents are translated texts. Unlike Greek, Latin,
and some other medieval sacral languages with developed pre-Christian literary
traditions, Slavonic was initially created as a lingua translationis from Greek,
and mainly from the “Semitized” Greek of the Bible and early Christian
literature. Many of the Slavonic writings could hardly be properly interpreted
without referring to their Vorlage. This problem is especially striking when we
deal with those texts for which there are no surviving prototypes or versions in
other languages.

The significance of some such texts goes far beyond their value for Slavic
research, when their lost originals belong to ancient traditions that form the
foundation of our culture. One of the most significant ancient documents to have
been preserved solely in translation into Slavonic is the pseudepigraphon
Apocalypse of Abraham (= ApAb).' Its lost Hebrew (or, less probably,
Palestinian Aramaic) original may be defined as the earliest mystical writing of
Judaeo-Christian civilization and as representative of a missing link between
early apocalyptic and medieval Hekhalot traditions. ApAb is of great interest for
the study of the roots of both rabbinic Judaism and early Christianity. At the
same time, the Slavonic prototext of ApAb is no less important for the
investigation of Slavonic literary activity at the very beginning of its
development.

Contents

ApAb consists of two main parts—“aggadic” and “apocalyptic”—
distinguished by genre and, according to some opinions, originally independent
(see Ginzberg 1906:92). The two parts, nevertheless, make up a coherent
narrative presenting a prehistory and expansion of the biblical story of
Abraham’s covenant with God (Gen 15). The first “aggadic” part (ch. 1-8)
concerns Abraham’s rejection of idolatry.” Having experienced the weakness of
helplessly damaged idols (ch. 1-2), Abraham comes to the conclusion that idols
are weaker than men, their makers (3:1-4), that they cannot help themselves

' On possible Arabic translation reflected in Buliigiyya see Wasserstrom 2000.

2 Stories similar to the aggadic part are well attested in pseudepigrapha and especially in
rabbinic sources; see Jub 12; Gen. Rab. 38:13; Tanna debe Eliahu 2:25; Seder Eliahu
Rabba 33; cf. Horovits (1881:1,43—44); Jellinek (1853-1878:1.26;2.118-119); Margulies
(1947:204-205).
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(3:5-7), and therefore cannot help those who worship them (3:8). Trying to
persuade his father Terah (ch. 4), Abraham performs a final test, this time
intentional, of one of the idols (ch. 5). Then, pursuing the perfect object of
worship, Abraham reflects on the hierarchy of idols (ch. 6) and then on the
hierarchy of natural elements and luminaries (ch. 7:1-10). His reflection ends
with a monotheistic conclusion (7:11-12). This leads to revelation and divine
intervention which burns Terah’s house but saves Abraham (ch. 8). The
apocalyptic part, following this story, contains the descriptions of the “Covenant
Between the Pieces” (ch. 9-14) and of the ascension to heaven, including the
apocalypse itself (15-31).* The revelation, introduced already at the conclusion
of the aggadic prehistory, continues with God’s command on sacrifice (ch. 9; ad
Gen 15:9). Abraham then receives instructions from the head of angels, Yahoel
(ch. 10-11). They travel together to the prescribed place of the offering, mount
Horeb (ch. 12), where Azazel tries to seduce Abraham (ch. 13-14; ad Gen
15:11). The fulfillment of the sacrifice is followed by the ascension to heaven
(ch. 15), where Yahoel teaches Abraham a song praising God (ch. 16-17). In
heaven Abraham sees the divine throne (ch. 18) and celestial “powers” on eight
firmaments (ch. 19). The vision of the “lower” sky is followed by the “promise
of seed” (20:1-5; ad Gen 15:5). The vision of earth contains figurative answers
to two theological questions that Abraham raises. The first one has to do with
the existence of evil in the world (20:7). It is answered by the vision of creation
(21:1-22:2), inhabited by the chosen people and peoples belonging to Azazel,
righteous and sinners (22:3-5), and by the vision of the first men seduced by
Azazel (23:1-11). This leads Abraham to the second question: “why ... is evil
desired in the heart of man?” (23:12-14). The answer, which contains
allegorical depictions of the sins of heathens (ch. 24) and the sins of Israel
(idolatry and murder, ch. 25; cf. 27:7), is concluded by the declaration of the
principle of free will combined with predetermination (ch. 26). In the last
chapters Abraham is shown the future of his progeny: the details of and the
reasons for the destruction of the First Temple (ch. 27), the exile (28-29:3), the
false and true Messiahs (29:4—-14), the final judgment and salvation (29:14-21),
the punishment of heathens and the gathering of Israel (ch. 30-31).

Original

The original of ApAb is presumed to have been composed in Palestine in the
early centuries of the Common Era. It may be dated mainly on the basis of
internal data (such as the relation of the document to the destruction of the
Second Temple, etc.; cf. Kulik 1997b). The earliest reliable external evidence

3 Parallels to the apocalyptic part, which are relevant for the puposes of retroversion, may
be found below (see esp. ch. 4).
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for the dating of ApAb is contained in the Clementine Recognitiones 32-33 (2nd
cent.).* Both the contents and linguistic features of the document display its
undoubtedly Jewish origin, while the specifically Essene milieu suggested by
some scholars (see BL:21; Riesler 1928:1267) is not so obvious. The same is
true of supposedly dualistic (ancient Gnostic or medieval Bogomil) and
Christian interpolations and glosses (see, e.g., Frey 1928:31-32); some of these
were recognized as such due to a misinterpretation of the text (see 20:5,7; 22:5;
29:3—-13; cf. Licht 1971 and Hall 1988).

Extant Version

ApAb has come down to us in East Slavic copies dating from the 14th
century onwards. In accordance with a very common pattern, these copies go
back to the South Slavic prototext (translated from Greek), which, as Lunt
(1985) has shown, may date to the 10th-11th centuries. A relatively full text of
ApADb is found in six manuscripts from the 14th to 17th centuries, four of which
are integrated into the Palaea Interpretata (mss ABCK; for abbreviations see
the list of manuscripts). Other copies are obviously secondary and contain
almost no independent evidence (cf. Lunt 1985:56 and n. 3; RL:686—687).
Codex Sylvester (ms S) is the oldest and the only independent manuscript
containing the full text of Ap4b. Although it is also the most obscure and is
considered “extremely faulty” (RL:686), abundant “in errors major and minor,”
it preserves valuable evidence of the Slavonic prototext and its sources.
Important observations were also made on the basis of the readings in Synodal
Palaea (Syn. 211, ms B). The detailed description and stratification of the
manuscripts are presented by Turdeanu (1972), as well as in the critical editions
by Philonenko (Phil:14-20) and Rubinkiewicz (Rub:15-27). See also brief but
valuable characterizations in RL (681-682, 686—688) and Lunt (1985:55-56).

Scholarship

The history of the scholarship of ApAb involves more than a hundred years
of largely fragmentary research abounding in translations based on incomplete
evidence and short surveys based on these translations. The document was
mentioned first in 1842 by Vostokov (Boctokos 1842:728-734). A fragment of
the oldest copy of ApAb preserved in Codex Sylvester (= S, 14th cent.) was
published by Sreznevskij (CpesneBckuii 1860:XX-XXI). There are three

* For a detailed discussion of the date of Ap4b; see BL (XV-XIX); Phil (34-35); RL
(683); Rub (70-73); Kulik (1997b); cf. our comm. to 1:9; 9:9; 27:5.
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editions of the complete text of S: by Sreznevskij (CpesneBckmii 1861—
1863:648-665), Tikhonravov (1863:32-78—together with the text from
Volokolamsk Palaea = A, 15th cent.) and Novitskij (HoBumkwmii 1891, facsimile
edition). Porfir’ev published a copy dating from the 16th-17th cents. (Solovetsk
Palaea = K). The facsimile edition of the version from the 16th-cent. Synodal
Palaea (= B) was included in the critical edition by Rubinkiewicz of 1987
(Rub:227-257). Some fragments were also published by Pypin (Ilpmun
1862:2.24-26) and Franko (®panko 1896:80-84). In 1897 ApAb was translated
into German by Bonwetsch (Bonw). This translation contained an apparatus
based on four manuscripts. Another German translation was accomplished by
Riesler in 1928. In 1918 Box and Landsman published an English translation
accompanied by a detailed commentary and introduction (BL). Since then, ApAb
has been translated into English twice: by Rubinkiewicz in 1983 (RL; noted by
Lunt) and by Pennington in 1985. French translations were included in the
critical editions by both Philonenko (Phil) and Rubinkiewicz (Rub). Among the
most significant articles the following should be mentioned: Frey (1928),
Ginzberg (1906), Licht (1971), Rubinkiewicz (1974; 1979; 1980), and
Rubinstein (1953; 1954; 1957). See also Hall (1984), Weitzman (1994), and
Kulik (1997a,b). The article by Turdeanu (1972), which laid the basis for critical
editions of the document, and the important work by Lunt (1985) on the
language of ApAb deserve special attention. Our study is possible thanks to the
publications of critical editions by Philonenko-Sayar and Philonenko in 1981
(Phil) and by Rubinkiewicz in 1987 (Rub). We recommend to use these editions
during the examination of the present work. A more detailed up-to-date
bibliography on the issue may be found in Kulik 2002.

Purposes and Methods

Our goal is to take a further step in the research on ApAb. The extraordinary
obscurity of the text of ApAb cannot be explained only by corruption in the
process of inner-Slavonic transmission of the document. We assume that a
significant part of the problems of interpretation go back to an early and
sometimes very literal translation. It is well known that “the main reason for
incomprehensibility [of early Slavonic texts] is, of course, literal translation, and
the list of works in which whole passages are completely without meaning in
Slavonic is long ...” (Thomson 1978:117). As we shall see below, our text has
some features of those sacral verbum de verbo translations which were created
as “rewriting of the original with corresponding lexical items from the receptor
language” (Nida 1964:186; cf. Thomson 1988b). Thus, the only way to improve
our understanding of the document is to retrovert fragments of its Greek Vorlage
and, sometimes, even of the Semitic original.
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The absence of a developed general methodology of retroversion (which,
moreover, must differ for different cultural patterns) deprives us of the
advantage of an a priori methodological approach. The elaboration of principles
and tools for the retroversion based on Slavonic material should be preceded by
practical application to a wide range of texts and the accumulation of successful
solutions. Our exercise belongs to the first stage of this accumulation, in which
we deal with separate problems of interpretation, trying to solve them by means
of retroversion. In other words, we see ourselves methodologically committed to
a convincing retroversion of any obscure or ambiguous portion of the text, until
we are assured that its difficulty does not originate from the stage of translation.

This purpose must include two overlapping tasks: (1) to characterize a lost
text on the basis of a secondary translation thereof and (2) to improve the
interpretation of a preserved text on the basis of a reconstruction of its lost
sources. Thus, the results of such study will be of two types: innovative
linguistic interpretations and textual choices based on retroversions on the one
hand, and reconstructed Greek and Semitic forms presenting the evidence for a
lost Greek Vorlage and Semitic original on the other. Hence, almost every
comment in this interdisciplinary study can be elaborated from the points of
view of its contribution both to Slavic philology and to Jewish studies (for
examples of the former see Kulik 1997a, and of the latter, Kulik 1997b).
However, we limit ourselves here to bringing together the primary data
necessary to generate innovative interpretations and to provide a sufficient basis
for independent research in each of these disciplines.

Most of the retroversions become possible when the translation either cites
(paraphrases) a known text or imitates the linguistic structure of the Vorlage.
This imitation results mainly from either misinterpretation or a tendency to
literalism: “the more literal the translation, the more reliable the retroversion”
(Olofsson 1990:73; cf. Tov 1981:101). The main criteria of our retroversions are
the linguistic demands of the target languages and the contextual probability,
examined, when possible, against the intertextual background, including
precedents on the level of translation or parallels on the level of Vorlage and
original. The Slavonic Bible, thus, is very useful for our purpose, since it passed
the same stages of transmission as ApAb (Hebrew/Aramaic- Greek-Slavonic),
but in contrast to ApAb, its Greek Vorlage and Semitic original have survived as
LXX and MT. Lexical equivalents from these three sources (or groups of
sources) are well reflected in lexicography (see below, Structure). This is one of
the reasons for the fact that more space in this work is allotted to lexica than to
morphology or syntax. We may also plead in excuse that the tools for lexical
reconstruction are incomparably better elaborated: here we can base ourselves
on typology, precedents from other translations, and not only on speculations
based on single cases. As noted in regard to the reconstruction of the Hebrew
Vorlage of LXX, “a retroversion on the semantic level based on a study of
translation technique that concerns the vocabulary of the translators can be made
with a reasonable degree of certainty,” while grammatical deviations “cannot be
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reconstructed with confidence” (Olofsson 1990:71; cf. Tov 1981:100-101, 114;
Barr 1968:265-266).

Structure

This study is organized formally as a discussion of separate problematic
segments of the text, classified according to the types of the retroverted
phenomena. We proceed from the problems of the retroversion of the Greek
Vorlage (chapter 1) to the cases where the reconstruction of the Semitic original
is involved (chapter 2). These chapters are followed by the examination of the
cases where retroversion is interlaced with text-critical problems (chapter 3) and
intertextual analysis (chapter 4). The classification and arrangement of cases to
different chapters is sometimes impeded by the fact that one case may involve
more than one type of analysis. For this reason all chapters have cross-
references. The Slavonic text of the passages discussed, with indications of all
significant discrepancies, is cited in standard transliteration used also in both
editions of ApAb (e for t, o for w, y for oy and &, 70 for i, s for m, 4, m). The
texts and apparatuses of the editions (Phil and Rub) are used critically and are
checked against the manuscripts at our disposal. We strongly recommend to use
both critical editions of ApAb (Phil and Rub) while examining this study. The
justification of reconstructions may not be presented in cases of widespread
regular equivalents well attested in lexicography (mainly by Slov, Mikl, Srezn,
SRJall-17 and SDRJal1-14 for Greek-Slavonic “formal equivalents” and HR
for Hebrew/Aramaic-Greek ones attested in LXX and ot Y').

Translation

The work is prefaced by a translation of the entire document. It presents the
context of the fragments discussed in the study and thus serves two main
purposes: (1) to illustrate the contextual considerations of new interpretations
and (2) to reflect the interpretive innovations and their influence on the
understanding of the broader text. The translation functions also as a basis for
cross-references. We have taken into account the achievements of previous
English translations, while, as stated above, basing ourselves on new readings
developed in the present study. Words added in order to clarify a literal
translation are put in square brackets “[ ].” Although the translation is not
accompanied by an apparatus, the elements of the text which do not occur in the
version of the Codex Sylvester (ms S) are enclosed in triangular brackets “< >";
this is justified by the significant divergence of this oldest manuscript from other
versions. Semitic proper names are presented in their reconstructed original
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forms: this holds for common biblical names, such as Abraham, Terah, or
Michael, as well as for the names which are unique to this document, such as
Mar-Umath(a) (CS Marumafa and Marumat, Gk Marumatha/Marumat), Bar-
Eshath(a) (CS and Middle Gk Varisat), rare Azazel (CS and Middle Gk Azazil),
or Ya(h)oel (CS and Middle Gk laoil), which occurs also in the Slavonic Life of
Adam and Eve. We follow the chapter division established by Bonwetsch
(Bonw) and the verse division of RL (with exceptions conditioned by new
syntactic divisions).






Translation

1. Prehistory: Abraham The Iconoclast (1-8)

1.1. Abraham Tests Idols (1-2)

i.1.1. Fall of Mar-Umath (1)

1:1

1:2

1:3

1:4

1:7

1:8

On the day when I was destroying’' the gods of my father Terah and the
gods of my brother Nahor, when I was testing which one was the truly
strong god,

at the time when my lot came up, when I had finished the services of
my father Terah’s sacrifice to his gods of wood, stone, gold, silver,
brass and iron,

I, Abraham, having entered their temple for the service,” found a god
named Mar-Umath,? carved out of stone, fallen at the feet of an iron
god, Nakhon.*

And it came to pass, that when I saw this, my heart was troubled. And I
fell to thinking, because I, Abraham, was unable to return him to his
place all by myself, since he was heavier than’ a great stone.

And I went and told my father. And he entered with me.

And as we both were moving him [Mar-Umath] to return him in his
place, his head fell off of him, while I was still holding him by his
head.

And it came to pass, when my father saw that the head of Mar-Umath
had fallen off of him, he said to me, “Abraham!”

And I said, “Here am I!” And he said to me, “Bring me an axe and a
chisel® from the house.”

For the principles and conventions of the translations see Introduction. The footnotes to
the translation contain references to the sections discussing the marked verses.

' CS nacmpwzamu—Gk emkeipe ‘destroy’ or emEéw/emEw “carve’ (see 1.2.1).

2 CS cayouctvr mpe6oi—Gk Ae1Toupyian Bucias—Heb 1277 MY (see 4.4.1).

3 CS Mapymagho—Aram (X)NIX 71 “the lord of the nation” (see 2.1.1).

* CS Haxon—Heb 7121 “stable; firmly established’ (see 2.1.3).

5 CS omv—Gk et —Heb/Aram -2, here “than’ (see 2.3.1.1).

6 CS *uzmar—Gk *\Luo(os)—Heb 211X (see 2.2.1)
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1:9 And I brought [them] to him from the house. And he carved’ another
Mar-Umath, out of another stone, without a head, and [placed on him]
the head that had been thrown down from Mar-Umath, and smashed the
rest of Mar-Umath.®

1.1.ii. Fall of Five Idols (2)

2:1 And he made five other gods, and he gave them to me [and] told me to
sell them outside in the street of the town.’

2:2 And I saddled my father’s ass and put them on it [and] went out to the
main road to sell them.

2:3 And behold, merchants from Paddan Aram came with camels to go to
Egypt to buy <kokonil" from the Nile there.

2:4 And I greeted them and they answered me>."" And I began to talk with

them. One of their camels bellowed. The ass took fright and he ran and
threw down the gods. And three of them were smashed and two
remained.

2:5 And it came to pass, when the Syrians saw that I had gods, they
said to me,

“Why did you not tell us that <you had gods?
We would have bought them> before the ass heard the camel’s cry
and you would have had no loss.
2:6 Give <us> at least the remaining gods
and we will give you a proper price.”

2:7 <And I thought [it over] in my heart. And they gave [also] the price>
of the smashed gods for the gods that remained.

2:8 Since I had been distressed in my heart [wondering], “How would I let
my father know about the matter?!”'?

2:9 And the debris of the smashed [gods] I cast into the water of the river
Gur, which was at that place. And they sank into the depths and were
no more.

7 CS ycBuu—Gk mekekde ‘hew’ taken for meAekileo ‘behead’ (1.1.2).

¥ See 2.1.1.

° CS enE na nymu epadvcyFmv (S epadvcmbmv al)—Gk tEco v T 086 Ths
mOAecos—Heb V71 YW 721072 PIN2A (see 4.1.2).

10 CS koxonur—Gk kdkkov Nethou (see 1.1.1).

""'The portions of text which do not occur in the version of Codex Sylvester (ms S) are
enclosed in triangular brackets.

12.CS mpunecmu kynio—Gk TapéxXely TPayHa TIVI “to cause trouble to s.-0.” or Gk
<?>—Heb 7X 727 X377 “let s.-0. know about the matter” (see 2.3.3.1).
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1.ii. Abraham Reflects on Idolatry (3)

3:1 And while I was still walking on the road, my heart was disturbed and
my mind was distracted. And I said in my heart,

3:2 <“What is the profit of the labor which my father is doing?"?
3:3 Is not he rather a god of his gods,

since by his sculpting, carving and skill they come into being?
3:4 It would be more fitting for them to worship my father,

since they are his work.
What gain is there for my father in his own works?>

3:5 Behold, Mar-Umath'* fell
and was unable to get up again in his own temple,
nor could I lift him on my own,
until my father came and we both lifted him.

3:6 And as we were unable, his head fell off of him.
And he placed it on another stone of another god,
which he had made without a head.

3:7 And [likewise were] the other five gods
which were smashed down from the ass,
which were able neither to save themselves
nor to hurt the ass for it smashed them,
nor did their shards come up from the river.”

3:8 And I said to myself,”” “If it is thus, how then can my father’s god,
Mar-Umath, having a head of one stone and [the rest] being made of
another stone, save a man, or hear a man’s prayer and reward him?”

i.iii. Abraham Preaches Monotheism (4—8)

1.1i1.1. Attempt to Persuade Terah (4)

4:1 And thinking thus, I came to my father’s house and watered the ass and
set out hay for it. I brought out the money and gave it into the hand of
my father Terah.

4:2 When he saw it, he was glad, and he said,

B CS umo cu muxomv OFanus exce 0Bemv omwys mou—Gk TiS TEPIOCEIN EV TG
uoxfe @ poxBEl Tatrp pou—Heb AR PYW 121Y2 17N 71 (see 4.1.1).
14
See 2.1.1.
13 CS u pEroxw kb cppoyy moemy—Heb 227 9X 1R (see 2.1.4).
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4:3

4:4

4:5

4:6

Retroverting Slavonic Pseudepigrapha

“Blessed by my gods are you, Abraham,'’
for you gave honor to the gods,'’
so that my labor was not in vain!”

And I declared and said to him,

“Hear, Terah, [my] father!

It is the gods who are blessed by <you,

since you are a god to them,

since you> have made them;

since their blessing is perdition, and their power is vain.

They could not help themselves,

how [then] will they help you or bless me?

[In fact] I was for you a kind god of this gain,

since it was through my cleverness that I brought you the money
for the smashed [gods].”

And when he heard my word, his anger was kindled against me, since I
had spoken harsh words against his gods.

1.i11.11. Fall of Bar-Eshath (5)

5:1

5:2
5:3

5:4

5:5
5:6

When I saw'® my father’s anger, 1 went out. <And afterward, when I
had gone out,> he called me, saying, “Abraham!”

And I said, “Here am I!”

And he said, “Gather and take the splinters from the wood out of which
I was making wooden gods before you came [and] cook me a meal!”
And it came to pass, when I was collecting the wooden splinters, I
found among them a small god, lying among the pieces of wood on my
left.

And on his forehead was written: “god Bar-Eshath.”"

<And it came to pass, when I found him, I held back> and did not tell
my father that I had found the wooden god Bar-Eshath among the
chips. And it came to pass, after I had put the splinters on the fire, in
order to cook food for my father, that I went out to ask about the food
and I put Bar-Eshath near the hearth of fire, saying to him menacingly,

1 Gnecnenn mol aspaame 6mv moumv—Gk sUNOYTUEVOS (or: EUAOYNTOS) cou” ABpau
TOls Bedis pou—Heb *7K? 072X 70K N2 (see 2.3.2.1).

"7 CS npunecmu yBuy “bring a price”—Gk Tiunv ¢pépeiv “give an honor” (see 1.5.1).

18 CS npBuwicnumu—Gk katavosw—Heb X7, 79X (see 1.2.2).

19 CS Bapucamv—Gk *Bapnoat/B(c)—Aram (X)NWK 12 “fiery’ (see 2.1.2).
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5:7 “Bar-Eshath, make sure that the fire does not go out before I come
back. If the fire does go out, blow on it to make it flare up.”

5:8 [And] I went out, having kindled my fire.”’

5:9 When I came back again I found Bar-Eshath fallen backwards, his feet
enveloped in fire and terribly burned.

5:10  Laughing greatly to myself, I said, “Bar-Eshath, you certainly are able
to kindle fire and cook food!”

5:11 And it came to pass, while I was speaking laughingly, that he was
gradually®' burned up by the fire and became ashes.

And I brought the food to my father, [and] he ate.
And I gave him wine and milk, and he drank and satiated himself and
blessed Mar-Umath, his god.

5:14 And 1 said to him, “Father Terah, do not bless your god Mar-Umath, do
not praise him! Praise rather your god Bar-Eshath because, in his love
for you he threw himself into the fire in order to cook your food.”

5:15 And he said to me, “And where is he now?”

: “He has been reduced to ashes in the fury of the fire and become dust.”
And he said,

“QGreat is the power of Bar-Eshath!
I shall make another today,
and tomorrow he will make my food

12>

i.1ii.111. Hierarchy of Gods (6)

6:1 When I, Abraham, heard such words from my father, I [both] laughed

in my mind and [yet] groaned in the bitterness <and> anger of my
1'22

sou
6:2 And I said, “How can a statue made by my father [ever] be his helper?
6:3 Or would he have subordinated his body to his soul, his soul to his

spirit, then his spirit—to folly and ignorance?”*

6:4 And 1 said, “Must one put up with evil? Let me risk my life** for purity
and I shall put forth my own clear thinking before him!”
6:5 I declared and said,

2 CS comeopumu ceEmv—Gk pds Mol (see 1.5.2).

21 CS nomany nomany (ms B}—Gk koaTa pikpov pikpdv—Heb vyn uyn (see 3.1).

22 CS 6 2opecmu. .. Oywa céoes—Heb w1 12 (see 2.3.3.2).

BCS w y6o mEno nosunyrn Gydems ceoeu Owi u Owio OX08uU a OXa 6e3yMbIO U
neeBocecmeuro—Heb MW M22177 M1 M7 WO NR TV (see 4.3.2).

2 CS sepay ymv ceou—Gk pided TV Yuxnv pou—Heb W1 IR (see 2.3.3.3).
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6:6

6:7

6:8

6:9

6:10

6:11

6:12
6:13
6:14

6:15
6:16
6:17
6:18

6:19

Retroverting Slavonic Pseudepigrapha

“Father Terah, whichever of these gods you praise, you err in your
thinking.

Behold, my brother Nahor’s gods standing in the holy temple are
more honored than yours.

For behold, Zoukh,” my brother Nahor’s god, is more honored
than your god Mar-Umath, since he is made of gold sold by men.
And if he becomes worn out with the years, he will be remade,
whereas Mar-Umath,? if he is changed or broken, will not be
remade, since he is of stone.

[And] what about Yoavon,” a god <who is in the power of another
god>, who stands beside Zoukh? <Since [even] he is more honored
than the god Bar-Eshath® who is made of wood, while [Yoavon
is] forged of silver. And being better proportioned,” he is sold by
men in order to show him.>

But Bar-Eshath <, your god, before he was made had been rooted
in the ground.

Being great and wondrous, with branches, flowers and [various]
beauties.

And you cut him with an ax, and by your skill the god was made.
And behold, he has dried up, and his sap is gone.

He fell from the heights to the ground, and he went from greatness
to insignificance,

and his appearance™ has faded.>

[Now] he himself has been burned up by the fire,

and he turned into ashes and is no more.

Yet you say: “Today I shall make another one, and tomorrow he
will make my food.”

[But] he retained no strength®' utterly perishing!

i.iii.iv. Hierarchy of Natural Elements and Luminaries (7)

7:1

This I say:

5 CS 3oyxw/3oyxe/3oyxuu—cf. Gk Zoux/Zouxe/*Zoux10s (see 4.5).

2 See 2.1.1.

27 CS Hoasonv—cf. Gk lofeo, laBou, loou (see 4.5).

B See 2.1.2.

¥ CS conpumBpenue (< *conpumBpente)—Gk cuppeTPOTEPOS (see 1.2.3).

30 CS s30pb nuya e2o—Gk 0 dYis TOL TPoowTOU auTou—Heb 11D MAT (see 2.3.3.4).
31 CS nu cunvr ocmasu—Gk kol 0UK EKPATNOC 10)U0s—Heb 112 XY X9 or 12 IRWI K7
12 (see 2.3.3.5).
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7:3

7:4
7:5

7:6

7:7

7:8

7:9

7:10

Translation 15

Fire is the noblest [element] in the image [of the world], since even
the things which are [otherwise] unsubdued are subdued in it, and
[since] it mocks with its flames the things which perish easily.
<But I would not call it a god either, since it is subjugated to
water.>

Water is indeed nobler, since it overcomes fire and soaks the earth.
But I would not call it a god, since it is subjugated to the earth,
running underneath it.

I would rather call the earth the noblest, since it overcomes the
substance and abundance of water.
But neither would I call it gods, since it is dried up by the sun [and
since it is] made for men to plow.*

<[So] I would call the sun nobler than the earth,> since with its
rays it illumines the inhabited world and the various airs.

But I would not make it into a god™ either, since its course is
obscured [both] at night [and] by the clouds.

Nor, again, would I call the moon and the stars gods, since they too
in their times at night can darken their light.

1.1ii.v. Monotheistic Conclusion (7:11-12)

7:11

7:12

Listen, Terah, my father, I shall seek in your presence the God** who
created all the gods which we consider!

For who is it, or which one is it

who colored® heaven and made the sun golden,

who has given light to the moon and the stars with it,

who has dried the earth in the midst of many waters,

who set you yourself among the elements,

and who now has chosen me in the distraction of my mind?—
Will he reveal himself by himself to us?—

[He is] the God!”

32.CS g#no from Gk epyaleopoi—Heb T2y here ‘plow’ (see 1.3.2).
33 CS mozo 6v 62 nonoocy—Heb DIRY AWK (see 2.3.3.6).
3. CS gw3uwgy (SUD sw3eBuyy al.) npedv moboio Goea—Heb (2°7)7% 2/2/78/NR WX

(see 3.2).

35 CS y6aspumu—Gk mopdupe (see 1.3.3).
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1.iii.vi. Punishment of Terah (8)

8:1

8:2

8:3

8:4

8:5

8:6

And as I was thinking about these things, here is what happened to my
father Terah in the courtyard of his house: The voice of the Mighty One
came down from heaven in a stream of fire, saying and calling,
“Abraham, Abraham!”

And I said, “Here am I!”

And he said,

“In the wisdom of your heart you are searching for the God of gods
and the Creator.

I am he!

Leave Terah your father, and leave the house, so that you too are
not slain for the sins of your father’s house!”

And I went out. And it came to pass as [ was going out, that I had not
even gotten as far as going beyond the doors of the courtyard

when the sound of thunder came forth and burned him and his house
and everything in the house, down to the ground [to a distance of] forty
cubits.

i1. Revelation (9-32)

it.i. Sacrifice (9-14)

i1.1.1. Command on Sacrifice (9)

9:1
9:2
9:3

9:4

Then came a voice saying to me twice, “Abraham, Abraham!”
And I said “Here am I!”
And he said,

“Behold, it is I!

Fear not, for [ am the primordial® and mighty God,
who initially created the two luminaries®’ of the world.
I protect you®® and I am your helper.

136

3% CS npeace Bra—Gk PO TGV olicdvev, or Gk s els Tov olcdvo—Heb 71 7
here ‘for ever’ (see 1.3.4.).
37 CS ceBma dual. ‘lights’—Gk ¢pcdTa here dual: ‘luminaries’—Heb MR(2) (see 1.3.5).
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Translation 17

Go, take for me a heifer in her third year, and a she-goat in her third
year, and ram in his third year, and a turtledove, and a pigeon, and set
out for me a pure sacrifice.

And in this sacrifice I shall set before you the ages

and make you know secrets,*

and you will see great things which you have not seen,

since you loved to search for me,

and I called you ‘my friend.’
But for forty days abstain from every food which issues from fire, and
from the drinking of wine, and from anointing [yourself] with oil.
And then you shall set out for me the sacrifice which I have
commanded you, in the place which I shall show you on a high
mountain.
And there shall I show you the ages: things built and firmed, made and
renewed*’ by my word.
And I shall make you know what will come to pass in them on those
who have done evil and [those who have done] just things among the
race of men.”

i1.1.11. Angel Yahoel (10-11)

10:1

10:2

10:3

10:4

10:5

And it came to pass, when I heard the voice announcing such words to
me, and I looked hither and thither.

And behold, there was no breath of man, and my spirit was affrighted,
and my soul fled from me,* and I became like a stone, and fell down
upon the earth, for there was no longer strength in me to stand up on
the earth.

And when I was still face down on the earth, I heard the voice <of the
Holy One>, saying, “Go, Yahoel, the namesake** of the mediation of
my ineffable name, sanctify this man and strengthen him from his
trembling!”

And the angel whom he sent to me in the likeness of a man came, and
he took me by my right hand and stood me on my feet.

And he said to me,

38 CS asv ecmv 0 me6E wums—Heb T9¥ 13 291X (see 2.2.3).

39 CS cvbmodenas—Heb MMX1 (see 4.4.2).

40 Ms S has CS nonosenus—possibly Gk eykaivia—Heb 172117 (see 1.3.6).

41 CS yorcace ca Oxv mou u ustEorce owa mos omv mene—Gk NTVEUU Hou ETapayOn
kol \puxr pou eENABev—Heb >3 RYY WoI 117 79721 (see 4.1.3).

42 CS mw3w + gen.—Gk emedvupos + gen. “name-sake of” (see 1.4.1).
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10:11

10:12

10:13

10:14
10:15

10:16

10:17
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“Stand up, <Abraham,> the friend of God who has loved you,

let human trembling not enfold you.

For behold, I am sent to you to strengthen you and to bless you in
the name of God,

the creator of heavenly and earthly things, who has loved you.

Be bold and hasten to him.

I am Yahoel named by him

who shakes those which are with me on the seventh vault, on the
firmament.

I am a power in the midst of the Ineffable

who put together his names in me.

I am appointed according to his commandment

to reconcile the rivalries of the Living Creatures of the Cherubim
against one another, and teach those who bear him [to sing] the
Song in the middle of man’s night, at the seventh hour.

I am made in order to rule over the Leviathans,

since the attack and the threat of every reptile are subjugated to
me.

<I am ordered to unlock Hades and to destroy those who worship
the dead things.>

I am ordered to burn your father’s house with him, for he honored
the dead things.

I am sent to you now to bless you and the land which the Eternal
One, called by you, has prepared for you.

And for your sake I have indicated the way of earth.*

Stand up, Abraham, go boldly, be very joyful and rejoice!

And I am with you,

since an honorable portion has been prepared for you by the
Eternal One.

Go, fulfill your sacrifice of the command!

For behold, I am appointed to be with you and with the progeny
which is due to be born from you.

And Michael is with me in order to bless you forever.

Be bold, go!”

i1.1.111. Journey to Horeb (12)

11:1

And I stood and saw him who had taken my right hand and set me on
my feet.

. CS nymo semnviu—Heb YIR/DPY MIR/TT (see 2.2.4).
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The appearance of the griffin’s body* was like sapphire, and the
likeness of his face like chrysolite, and the hair of his head like snow,

and a turban on his head like the appearance of the bow in the clouds,
and the closing of his garments [like] purple, and a golden staff [was]

And he said to me “Abraham!” and I said, “Here is your servant!” And

Come with me and I shall go with you,
visible until the sacrifice, but after the sacrifice invisible forever.

And we went, the two of us alone together, forty days and nights.

And I ate no bread and drank no water, because [my] food was to see
the angel who was with me, and his speech with me was my drink.

And we came to the glorious God’s mountains—Horeb.

And T said to the angel, “Singer of the Eternal One, behold, I have no
sacrifice with me, nor do I know a place for an altar on the mountain,

And I looked behind me. And behold, all the prescribed sacrifices were
following us: the calf, the she-goat, the ram, the turtledove, and the

And the angel said to me, “Abraham!” And I said, “Here am I!”

And he said to me, “Slaughter and cut all this, putting together the two
halves, one against the other. But do not cut the birds.

And give them [halves] to the two men whom I shall show you
standing beside you, since they are the altar on the mountain, to offer

The turtledove and the pigeon you will give me, and I shall ascend in
order to show to you [the inhabited world] on the wings of two birds,

and its rivers and the fullness of the inhabited world
and round about it you will see* everything.”

11:2
11:3

in his right hand.
11:4

he said,

“Let my appearance not frighten you,
nor my speech trouble your soul!

11:5
11:6 Be bold and go!”
12:1
12:2
12:3
12:4

so how shall I make the sacrifice?”
12:5 And he said, “Look behind you.”
12:6

pigeon.
12:7
12:8
12:9

sacrifice to the Eternal One.
12:10

in heaven and on the earth:

the sea, and the abysses,

and the depths, and the garden of Eden,
* See 4.2.

43 CS yspBEmu ev—Heb/Aram -2 X/11 (see 2.3.2.3).
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i.i.iv. Azazel (13—14)

13:1

13:2
13:3
13:4

13:5

13:6

13:7

13:8

13:9

13:10

13:11

13:12
13:13

13:14

And I did everything according to the angel’s command. And I gave to
the angels who had come to us the divided parts of the animals. And
the angel took the two birds.

And I waited for [the time of] the evening offering.*®

And an impure bird flew down on the carcasses, and I drove it away.
And the impure bird spoke to me and said, “What are you doing,
Abraham, on the holy heights, where no one eats or drinks, nor is there
upon them food of men. But these will all be consumed by fire and they
will burn you up.

Leave the man who is with you and flee! Since if you ascend to the
height, they will destroy you.”

And it came to pass when I saw the bird speaking I said to the angel,
“What is this, my lord?”” And he said, “This is iniquity, this is Azazel!”
And he said to him,

“Reproach is on you, Azazel!

Since Abraham’s portion is in heaven, and yours is on earth,

Since you have chosen it and desired it to be the dwelling place of
your impurity. Therefore the Eternal Lord, the Mighty One, has
made you a dweller on earth.*’

And because of you [there is] the wholly-evil spirit of the lie,

and because of you [there are] wrath and trials on the generations
of impious men.

Since the Eternal Mighty God did not send the righteous, in their
bodies, to be in your hand,

in order to affirm through them the righteous life and the
destruction of impiety.

Hear, adviser! Be shamed by me,

since you have been appointed to tempt not to all the righteous!
Depart from this man!

You cannot deceive him, because he is the enemy of you

and of those who follow you and who love what you desire.

For behold, the garment which in heaven was formerly yours has
been set aside for him,

and the corruption which was on him has gone over to you.”

4 CS dapw seueporuu—Gk *) Scdpov eameptvév—Heb 27(7T) N (see 2.2.2).
47CS dacme ma npBeeynviii enadvika kpEnkoli scumens na semnu—Heb 112°3 9K "7 a3
PR PV /20N (see 2.3.2.2).
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And the angel said to me, <“Abraham!” And I said, “Here am I, your
servant.”

And he said, “Know by this that the Eternal One whom you have loved
has chosen you.

Be bold and have power,* as I order you, over him who reviles justice,
or else I shall not be able to revile him who scattered about the earth the
secrets of heaven and who conspired against the Mighty One>.

Say to him,

‘May you be the fire brand of the furnace of the earth!

Go, Azazel, into the untrodden parts of the earth.

<Since your inheritance are those who are with you,

with men born with the stars and clouds.

And their portion is you, and they come into being through your
being.

And justice is your enmity.

Therefore through your own destruction vanish from before me!””
And I said the words as the angel had taught me.

And he said, “Abraham!” And I said, “Here am I, your servant!”>

And the angel said to me, “Answer him not!”

<And he spoke to me a second time.

And the angel said, “Now, whatever he says to you, answer him not,
lest his will affect you.>

Since God gave him <the gravity and> the will against those who
answer him. <Answer him not.”

And I did what the angel had commanded me.> And whatever he said
to me about the descent, I answered him not.

ii.it. On Heaven (15-31)

ii.ii.1. Ascension (15-16)

15:1

And it came to pass that when the sun was setting, and behold, a smoke
like that of a furnace, and the angels who had the divided parts of the
sacrifice ascended from the top of the furnace of smoke.

8 CS meopumu enacme + na + acc. Gk s€ouciale + el + acc. ‘have power over s.-0.’
(see 1.4.2).
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And the angel took me with his right hand and set me on the right wing
of the pigeon and he himself sat on the left wing of the turtledove, since
they both were neither slaughtered nor divided.

And he carried me up to the edge of the fiery flame.

And we ascended <like great winds to the heaven which was fixed on
the expanses.

And I saw on the sky,> on the height <we had ascended,> a strong light
which cannot be described.

And behold, in this light a fire was kindled [and there was] of a crowd
of many people® in male likeness.

They were all changing in appearance and likeness, running and being
transformed and bowing and shouting in a language® the words of
which I did not know.

And I said to the angel, “Where, thus,’’ have you brought me now? For
now I can no longer see, because I am weakened and my spirit is
departing from me.”

And he said to me, “Remain with me, do not fear!

He whom you will see going before both of us in a great sound of
gedushah is the Eternal One who had loved you, whom himself you
will not see.

Let your spirit not weaken <from the shouting>, since I am with you,
strengthening you.”

ii.ii.ii. Song of Abraham (17)

17:1

17:2

17:3

17:4

17:5

17:6

And while he was still speaking, behold, a fire was coming toward us
round about, and a sound was in the fire like a sound of many waters,
like a sound of the sea in its uproar.

And the angel bowed with me and worshiped.

And I wanted to fall face down to the earth. And the place of elevation
on which we both stood <sometimes was on high,> sometimes rolled
down.

And he said, “Only worship, Abraham, and recite the song which I
taught you.”

Since there was no earth to fall to, I only bowed down and recited the
song which he had taught me.

And he said, “Recite without ceasing.”

¥ CS napody napoor—Gk hadv dxAw “people in [great] numbers” or Gk dxAos Accdv
“crowd of people” (see 1.5.3).

0 CS anacw ‘voice’—Gk doovr here ‘language’ Heb W2 (see 1.3.7).

S1CS ¢Emo ‘here’—Gk @S¢ here ‘thus; in this wise’(see 1.3.8).
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17:7 And I recited, and he himself recited the song:

17:8 “0, Eternal, Mighty, Holy El, God Autocrat,

17:9 Self-Begotten, Incorruptible, Immaculate, Unbegotten, Spotless,
Immortal,

17:10 Self-Created, Self-Illuminated, Without Mother, Without Father,
Without Genealogy,

17:11 High, Fiery,

17:12 <Wise>, Lover Of Men, <Favorable,> Generous, Bountiful,
Jealous Over Me, Patient, Most Merciful,

17:13 Eli {that is, my God,} Eternal, Mighty, Holy Sabaoth, Most
Glorious El, El, El, El, Yahoel.

17:14 You are he whom my soul has loved, the Guardian, Eternal, Fiery,
Shining, <Light-Formed>, Thunder-Voiced, Lightning-Looking,
Many-Eyed,

17:16 receiving the entreaties of those who honor you

<and turning away from the entreaties of those who besiege you by
the siege of their provocation,

17:17 releases those who are in the midst of the impious,
those who are confused among the unrighteous of the inhabited
world in the corruptible life,
renewing the life of the righteous>.

17:18 You make the light shine before the morning light upon your
creation <from your face in order to bring the day on the earth>.
17:19 And in <your> heavenly dwellings there is an inexhaustible other
light of an inexpressible splendor from the lights of your face.”
17:20 Accept my prayer, <and let it be sweet to you,>

and also the sacrifice which you yourself made to yourself through
me who searched for you.

17:21 Receive me favorably and show to me, and teach me, and make
known to your servant as you have promised me.”

ii.ii.iii. Throne of Glory (18)

18:1 <And> while I was still reciting the song, the edge of the fire which
was on the expanse rose up on high.

52.CS ceBmu cusewn npedv ympoiums (SU suympenums al.) ceBmoms na meape c60io
(+ u A) om auya meoezo Oneeamu Ha semau (om... 3emau om. S) a Ha HebGEeCHbIX®
orcunuwuxs meouxsv (om. S) beckydenv emepv ceBmv omwv (om. SAKO) zapvcemea
neucnoeBouma omv cebmoev nuya meoeco—Heb 71X oy P10 MR TV MR PNRRA
TID NITA PIA IR MK DYDY THINA MIDWHALYIRT 210 DY a1 R 190 (see 3.3).
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And I heard a voice like the roaring of the sea, and it did not cease
because of the fire.

And as the fire rose up, soaring higher, I saw under the fire a throne
[made] of fire and the many-eyed Wheels,” and they are reciting the
song. And under the throne [I saw] four singing fiery Living Creatures.
And their appearance was the same, each one of them had four faces.
<And> this was the aspect of their faces: of a lion, of a man, of an ox,
of an eagle. Four heads <were on their bodies, so that the four Living
Creatures had sixteen faces>,

and each one had six wings: from their shoulders, <and from their
sides,> and from their loins.

With the wings which were from their shoulders they covered their
faces, and with the wings from their loins they clothed their feet, and
with their middle wings they stretch out straight flying.

And as they were finishing singing, they looked at one another and
threatened one another.

And it came to pass when the angel who was with me saw that they
were threatening each other, he left me and went running to them.

And he turned the face of each Living Creature from the face which
was opposite to it so that they could not see each other’s threatening
faces.

And he taught them the song of peace [saying] that everything
belonged to the Eternal One.

While I was still standing and watching, I saw behind the Living
Creatures a chariot with fiery Wheels. Each Wheel was full of eyes
round about.

And above the Wheels there was the throne which I had seen. And it
was covered with fire and the fire encircled it round about, and an
indescribable light surrounded the fiery people.

And I heard the sound of their qedusha like the voice of a single man.

iL.ii.iv. Celestial Powers (19)

19:1

19:2
19:3

And a voice came to me out of the midst of the fire, saying, “Abraham,
Abraham!”

And I said, “Here am I!”

And he said, “Look at the levels which are under the expanse on which
you are brought and see that on no single level is there any other but
the one whom you have searched for or who has loved you.”

53 CS oxkpvemy—Gk KYKAOI “wheels’ taken for Gk KYKAQ! ‘round about’ (see 1.1.3).
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19:5

19:6

19:7

19:8
19:9

Translation 25

And while he was still speaking, and behold, the levels opened, <and>
there are the heavens under me. And I saw on the seventh firmament
upon which I stood a fire spread out and light, and dew, and a multitude
of angels, and a power of the invisible glory from the Living Creatures
which I had seen above. <But> I saw no one else there.

And I looked from the altitude of my standing to the sixth expanse.
And I saw there a multitude of incorporeal spiritual angels, carrying out
the orders of the fiery angels who were on the eighth firmament, as I
was standing on its suspensions.

And behold, neither on this expanse was there any other power of other
form, but only the spiritual angels, and they are the power which I had
seen on the seventh firmament.

And he commanded the sixth expanse to remove itself.

And I saw there, on the fifth [level], hosts of stars, and the orders they
were commanded to carry out, and the elements of earth obeying
them.”

ii.ii.v. Promise of Seed (20:1-6)

20:1
20:2
20:3

20:4
20:5

And the Eternal Mighty One said to me, “Abraham, Abraham!”

And I said, “Here am I!”

<And he said,> “Look from on high at the stars which are beneath you
and count them for me and tell <me> their number!”

And I said, “Would* I be able? For I am [but] a man.”

And he said to me, “As the number of the stars and their host, so shall I
make your seed into a company of nations,” set apart for me in my lot
with Azazel.”

ii.ii.vi. Evil in the World (20:6-23:13)

ii.ii.vi.i. Question (20:6-7)

20:6

20:7

And T said, “Eternal Mighty One! Let your servant speak before you
and let your fury not rage against your chosen one.

Behold, before you led me up, Azazel abused me. Why then, while he
is now not before you, have you set yourself with him?”*

5% CS ko20a—Gk (1) moTe—aR(7) (see 1.3.9).
55 CS nonooicro cEmenu meoemy a3bikb nmoouu—Heb DY 97 DR JYITH NRwN (see

2.3.3.7).
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ii.ii.vi.ii. Answer (21:1-23:13)

ii.ii.vi.ii.i. Creation; Chosen People and Peoples of Azazel; Righteous and
Sinners (21-22)

21:1

21:2

21:3

21:4

21:5
21:6

21:7

22:1

22:2

22:3

22:4

And he said to me, “Look now beneath your feet at the expanse and
contemplate the creation which was previously covered over. On this
level there is the creation and those who inhabit it and the age that has
been prepared to follow it.”

And I looked beneath the expanse at my feet and I saw the likeness of
heaven and what was therein.

And [I saw] there the earth and its fruits, and its moving ones, and its
spiritual ones, and its host of men and their spiritual impieties, and their
justifications, <and the pursuits of their works,> and the abyss and its
torment, and its lower depths, and the perdition which is in it.

And I saw there the sea and its island<s>, and its animals and its fishes,
and Leviathan and his domain, and his lair, and his dens, and the world
which lies upon him, and his motions and the destruction of the world
because of him.

I saw there the rivers and their overflows,”” and their circles.

And I saw there the tree of Eden and its fruit<s>, and the spring, the
river flowing from it, and its trees and their flowering, and I saw those
who act righteously. And I saw in it their food and rest.

And I saw there a great crowd of men, and women, and children, and
half of them <on the right side of the portrayal, and half of them> on
the left side of the portrayal.

And I said, “Eternal Mighty One! What is this picture of creation?”
And he said to me, “This is my will for existence in design, and it was
pleasing to me.”™ And then, afterward, I gave them a command by my
word and they came into being. And whatever I had determined to be
had already been previously depicted and stood before me in this, as
you have seen, before they were created.

And T said, “O Lord! Mighty and Eternal! Who are the people in the
picture on this side and on that?”

And he said to me,

38 CS kako ‘how’—Gk s here ‘why’ (see 1.3.16).

STCS svuuenue lit. ‘highness—Gk Ucools  ‘highness, majesty’—Heb 7R3 here
‘overflow’ (see 2.3.1.2).

8 CS 1 200 Goicms nuyro moemy—Heb *30% 207 (see 2.3.3.8).
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“These who are on the left side are a multitude of tribes who were
before and who are destined to be after you: some for judgment
and justice, and others for revenge and perdition at the end of the
age.

Those on the right side of the picture are the people set apart for
me of the people [that are] with Azazel. These are the ones I have
destined to be born of you and to be called my people.”

ii.ii.vi.iiii. Fall of Man (23:1-13)

23:1 “Look again at the picture, who is the one who seduced Eve, and
what is the fruit of the tree.

23:2 And you will know what will happen, and how, to your seed
among people in the last days of the age.

23:3 And what you cannot understand, I shall make known to you what
was pleasing to me* and 1 shall tell you the things kept in my
heart.”

23:4 And I looked at the picture, and my eyes ran to the side of the garden of

Eden.

23:5 And I saw there a man very great in height and terrible in breadth,
incomparable in aspect, entwined with a woman who was also equal to
the man in aspect and size.

23:6  And they were standing under a tree of Eden, and the fruit of the tree
was like the appearance of a bunch of grapes of vine.

237 And behind the tree was standing, as it were, a serpent in form, but
having hands and feet like a man, and wings on its shoulders: six on the
right side and six on the left.

23:8 And he was holding in his hands the grapes of the tree and feeding the
two whom I saw entwined with each other.

239 And I said, “Who are these two entwined with each other, or who is
this between them, or what is the fruit which they are eating, Mighty
Eternal One?”

23:10  And he said, “This is the reason® of men, this is Adam, and this is their
desire® on earth, this is Eve.

23:11 And he who is between them is the Impiety of their pursuits for
destruction, Azazel himself.”

* See 2.3.3.8.

80 CS ¢(v)eEmb»—Gk Bouhi—Heb 77Xy, NYT, 72wnn (see 4.3.1).
81 CS nomviusrenue—Gk emBupio—Heb 72, or Gk Sidvota—Heb 7% (see 4.3.1).
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23:12  And I said, “Eternal Mighty One! Why then did you adjudge to this one
such power to destroy humankind by his works on earth?”

23:13  And he said to me, “Hear, Abraham! Those who desire evil and whom I
have hated as they are doing® these [works], over them I gave him
power, and [he is] to be loved by them.”

ii.ii.vii. Evil in Man (21:13-26)

ii.ii.vii.i. Question (23:1)
23:14  And I answered and said,

“Eternal Mighty One!

Why did you will to do so that evil is desired in the heart of man?
Since you are angry® at what was willed by you,

who does a bad thing according to your design.”

ii.ii.vii.ii. Answer (24-26)

ii.il.vil.ii.i. Sins of Heathens (24)
24:1 And he said to me,

“Such is the near future of the nations of peoples which are set
apart for you after you from your progeny, as you will see in the
picture, what is destined to be with them.

24:2 And I shall tell you what and how it will be in the last days.

24:3 Look now at everything in the picture.”

24:4 And I looked and saw there what had been in the world before.

24:5 And I saw, as it were, Adam, and Eve with him, and with them the Evil
Adversary and Cain, who acted lawlessly because of the Adversary,
and the murdered Abel, the perdition brought and given to him through
the Lawless One.

62 CS gvmeopamu—Gk eumoléw (see 1.2.4).
83 CS enBeamucs + dat—Gk XoAdw/opyile + dat. (see 1.4.3).
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24:7

24:8

24:9

Translation 29

And I saw there fornication and those who desired it, and its defilement
and their jealousy; and the fire of their corruption in the lower depths of
the earth.

And I saw there theft and those who hasten after it, and their judgment
<of retribution {that is—of the great court}>.

I saw there two bare-headed men against me and their shame and the
harm against their fellows and their retribution.

I saw there desire, [and] in its hand the head of every kind of
lawlessness <and its torment and its dispersal committed to perdition>.

ii.ii.vii.ii.ii. Sins of Israel (25)

25:1

25:2

253

25:4

25:5

25:6

I saw there the likeness of the idol of jealousy, as a likeness of a
craftsman’s® [work] such as my father made, and its statue was of
shining copper, and a man before it, and he was worshiping it;

and [there was] an altar opposite it and youths were slaughtered on it
before® the idol.

And I said to him, “What is this idol, and what is the altar, and who are
those being sacrificed, and who is the sacrificer, and what is the
beautiful temple which I see, art and beauty of your glory that lies
beneath your throne?”

And he said,

“Hear, Abraham!

This temple and altar and the beautiful things which you have seen
are my image of the sanctification of the name of my glory,

where every prayer of men will dwell, and the gathering of kings
and prophets,

and the sacrifice which I shall establish to be made for me among
my people

coming from your progeny.

And the statue you saw is my anger, because the people who will
come to me out of you will make me angry.

And the man you saw slaughtering is he who angers me. And the
sacrifice is the murder of those who are for me a testimony of the
close of the judgment in the end of the creation.”

84 CS opesooEns ‘carpenter’—Gk TEékTwv ‘carpenter,” ‘craftsman’—Heb WA here
‘smith,” also ‘carpenter’ (see 1.3.10).
85 CS 6b uye—Gk £1s (T0 ) Tpdocamov—Heb %192 ( see 2.3.2.4).
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ii.ii.vii.ii.iii. Free Will and Predetermination (26)

26:1  And I said, “Eternal, Mighty One! Why did you ordain® it to be so?
Take back these testimonies!”

26:2 And he said to me, “Hear, Abraham, and understand what I tell you,
and answer whatever I ask you.

26:3 Why did your father Terah not listen to your voice and abandon the
demonic idolatry until he perished, and all his house with him?”

26:4  And1I said, “Eternal <Mighty One>! Evidently because® he did not will
to listen to me, nor did I follow his deeds.”

26:5 And he said <to me>,

“Hear, Abraham!

As the will of your father is in him, as your will is in you,

so also the will desired by me® is inevitable® in coming days
which you will not know in advance, nor the things which are in

them.
26:6 You will see with your own eyes what will be with your seed.
26:7 Look at the picture!”

ii.il.viii. Destiny of Israel (27-32)

ii.ii.viii.i. Destruction of the Temple (27)

27:1 And I looked and saw, and behold, the picture swayed, and a heathen
people went out from its left side and they captured those who were on
the right side: the men, women, and children.

27:2 <And some they slaughtered> and others they held with them.

27:3  And behold, I saw four hosts’ coming’' to them. And they burned the
temple with fire, and they carried away’ the holy things that were in
it.”

8 CS ocnosamu ‘establish’—Gk BepeAidw “establish’—Heb 70> here ‘ordain,” “appoint,’
also ‘establish’ (see 2.3.1.3).

87 CS gesiko axo—Gk TAvTws 0TI “‘evidently because’ (see 1.4.4).

68 CS moes sons ceBEmb—Gk Bouhn Tou BeARuaTos Hou (see 4.4.3).

% CS 2omosw Gvisaemuy—ETOINSY EOTIV (see 4.4.3).

"' CS cwxoda or cvxodv—Gk ouvaywyri—Heb 7Imn or 9P, or Gk mpéoBus—Heb
IRON (see 1.2.5).

"' CS npumewu ‘come’—Gk kaTaTpEXe here ‘descend’(see 1.3.11).

2 CS pasvepabumu ‘plunder—Gk (S1)apmaleo here ‘seize,” ‘take’ (see 1.3.12).
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27:4  And I said, “Eternal One! The people you have received from me are
brought away by the multitudes of peoples.

27:5 And some they are killing and others they are holding as sojourners.
And they burned the temple with fire, and they are capturing <and
destroying> the beautiful things which are in it.

27:6 Eternal One! If this is so, why have you afflicted my heart and why will
it be s0?”

277 And he said to me, “Listen, Abraham, all that you have seen will
happen because of your seed who will provoke me, because of the idol
and the murder which you saw in the picture in the temple of jealousy.

27:8 And it will be as you have seen.

27:9 And I said, “Eternal Mighty One! Let the evil works of impiety now
pass by, but make commandments in them! Since you can do more than
the just works of this [?] !”

27:10  And he said to me,

“Rather the time of justice will come first with the righteousness of

kings.

27:11 And T shall adjudge to them with justice those whom I earlier
created in order to rule thence™ over them.”

27:12 And from those [kings] will come men who will trouble™ them,

as I made known to you and you saw.””’

B CS ce 6udbxv npumexwas k Hums coxodsr (SU ewxodsr al) uemwvipu u ypkew
3adcezoma oenbMb U cywas 6 Heu cmasn pazepabuma—Gk kol €18ov TEcoapa
ouvaywyas [or: TEooopas TPEGRELS] KATATPEXOVTOS TPOS GUTOUS Kol EVETTPEGOV
TOV VOOV €V TTUPL Kol TIPTOoOm TG EV GUTE OVTa aryla—Heb NIAAT YR DX XX
DV 12 WK 2WTPT DR WP DR 1Y 0hy 007 [20oRn 1A (see 1.3.12).

™ CS omw nuxv—Gk £k ToUTeoV (see 2.3.1.4.)

> CS o6nadamu. .. ¢ nuxv—Gk eEovctale + ev—Heb VW/7wn + -2 (see 2.3.2.3).

% CS nomvwamu ‘care for—Gk omouSaleo ‘care for'—Heb 2°7127 ‘trouble’ (see
2.3.1.4).

" CS u peue kv mwB naue npasednoe epems cpawemvs (SU + a al) npeoice
npenodobvums (SU nodobvums al.) yBEcaps u 6 npasd® cyacy umv (SU cyoswuums al.)
Adice npedice Cv30axs 061a0amy OMmv HUXb 8b HUX® OM MeXb Jce U3UOYMb MYJHCU Udlce
nomvwams (nomwamu SU) s enuxo (enenbxe SU) eévseBemuxv mebe u euot—Heb
PR WK [AYA] DX ARPTYA 49 NN PTEN 0277 QY AN K12 P DY T OO9R RK)
DR TRV WRD 212020 WK WK [23] IRE QR 1072 TR DWwnR AnwRM (see
23.14.)
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28:1 And I answered and said, “Mighty <Eternal> One, you who are
sanctified in your power, be charitable to my request! As for this reason
you made known to me <and showed me [divine secrets] when you
have brought me up onto your height,

28:2 so for the same reason make it known to me>, your beloved, what I
ask: whether what I saw will happen to them for long?”

28:3 And he showed me a multitude of his people

28:4 and said to me, “For this reason, my anger at them will come through
the four hosts which you saw, and through them will come retribution
from me for their works.

28:5 And in the fourth host there are one hundred years and also one hour of
the age. And for one hundred years it will be in evil [circumstances]
among the heathen <and an hour in their mercy and agreement’™ as
among the heathen>.

29:1 And I said, “Eternal <Mighty> One! How long a time is an hour of the
age?”

29:2 And he said, “I set twelve periods for this impious age to rule over’ the
heathens and over your seed, and what you have seen will be until the
end of time.

29:3 And reckon and you will know. Look into the picture!”

29:4 <And I looked> and saw a man going out from the left side of the
heathen. Men and women and children, great crowds, went out from
the side of the heathen and they worshiped him.

29:5 <And> while I was still looking, those on the right side went out, and
some shamed this man, and some struck him, and some worshiped him.

29:6 <And> I saw that as they worshiped him, Azazel ran and worshiped,
and having kissed his face he turned and stood behind him.

29:7 And I said, “Eternal Mighty One! Who is this shamed and struck man,
worshiped by the heathen with Azazel?”

29:8 And he answered and said,

“Hear, Abraham, the man whom you saw shamed and struck and
again worshiped is the laxity® of the heathen for the people who

™8 CS cvnonowenue—Gk oUpPacis ‘agreement’ (see 1.2.6).

7 CS oeporcamu ev—Heb 09V + -2 (see 2.3.2.3).

8 CS ocnaba ‘relaxing’—Gk txAuots, TapaAucts here ‘laxity’ or dveots ‘willfulness’
(see 1.3.13).



29:9

29:10

29:11

29:12

29:13

Translation 33

will come from you in the last days, in this twelfth hour of the age
of impiety.

And in the [same] twelfth period of the close of my age I shall set
up the man from your seed which you saw.

Everyone from my people will [finally] admit him, while the
sayings of him who was as if called by me will be neglected in
their minds.

And that you saw going out from the left side of the picture and
those worshiping him, this [means that] many of the heathen will
hope in him.

<And> those of your seed you saw on the right side, some shaming
and striking him, and some worshiping him, many of them will be
misled on his account.

And he will tempt those of your seed who have worshiped him.

ii.ii.viii.iv. Judgment and Salvation (29:14-21)

29:14

29:15

29:16

29:17

29:18

29:19

In the close of the twelfth hour, in the ceasing of the age of
impiety, before the age of justice will start to grow, my judgment
will come upon the heathen who have acted wickedly through the
people of your seed who have been set apart for me.

In those days I shall bring upon all earthly creation ten plagues
through evil and disease and the groaning of the bitterness of their
soul,®!

as I shall bring upon the generations of men who are on it [=
earth], because of the anger and the corruption of their deeds with
which they provoke me.

And then from your seed will the righteous men be left, kept by me
by number,* hastening in the glory of my name to the place
prepared beforehand for them, which you saw deserted in the
picture.

And they will live, being sustained® by the sacrifices and the
offerings of justice and truth in the age of justice.

And they will rejoice over me forever,

and they will destroy those who have destroyed them,

and they will rebuke those who have rebuked them by mockery,

81.CS 2opecms dyua uxv—Heb DWD1 NN (see 2.3.3.2).

82 CS 6 yucmenu lit. “in number”—Gk &v ap1Bucd—Heb 19022 “by [exact] count” or
“in [prescribed] number” (see 2.3.3.9).

8.CS ymepvoumu ‘sustain’ (29:18)—Gk opileo ‘sustain’ also with food—Heb Tv0
‘sustain with food’ (see 1.3.14).
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and those who spit in their faces will be rebuked by me,
29:20 when they will see me joyfully rejoicing with my people and
receiving those who return to me <in repentance>.

29:21 See, Abraham, what you have seen, and <hear> what you have
heard, and know <what you have known>. Go to your lot! And
behold, I am with you forever.”

ii.ii.viii.v. Punishment of Heathens and Gathering of Israel (30-31)

30:1 And while he was still speaking, I found myself on the earth, and I said,
“Eternal, Mighty One, I am no longer in the glory in which I was
above, but what my soul desired to understand I do not understand in
my heart.”

30:2 And he said to me,

“Abraham, I shall tell [you] what your heart desired, for you have
sought to know the ten plagues which I prepared against the
heathen, and I prepared them beforehand after the passing of the
twelve hours on earth.

30:3 Hear what I tell you, it will be thus.
30:4 The first—distress from much violence;
the second—the fiery burning of cities;
30:5 the third—destruction of the cattle by pestilence;
the fourth—famine in their native land,
30:6 the fifth—destruction in their domains® through the ravage of

earthquake and sword;
the sixth—hail and increase of snow;

30:7 the seventh—wild beasts will be their grave;
the eighth—famine and pestilence will take turns in their
destruction;

30:8 the ninth—punishment by the sword and flight in distress;

the tenth—thunder and voices, and ravaging earthquakes.

31:1 Then I shall sound the trumpet from the sky,
and I shall send my chosen one, having in him one measure of all
my power,
and he will summon my people blamed among the heathen.

84 CS enadvixa ‘ruler—Gk gEoucia here ‘domain’—Heb 17271 (see 1.3.15).



31:2

31:3

31:4

31:5

31:6
31:7
31:8
319

31:10
31:11

31:12

Translation 35

And 1 shall burn with fire those who mocked them ruling over®
them in this age

and I shall commit those who have covered me with mockery to
the reproach of the coming age.

Since I have destined them to be food for the fire of hell, and
ceaseless soaring in the air of the underground depths, <the
contents of a worm’s belly.

For those who do justice, who have chosen my will and clearly
kept my commandments, will see them.*® And they will rejoice
with joy at the destruction of the abandoned.

And those who followed after the idols and after their murders will
rot in the womb of the Evil One—the belly of Azazel, and they
will be burned by the fire of Azazel’s tongue.

Since I waited until they came to me, and they did not want it.

And they glorified an alien.

And they joined one to whom they had not been allotted, and they
abandoned the prevailing Lord.

Therefore, hear, Abraham, and see! Behold, your seventh
generation will go with you.

And they will go out into an alien land.

And they will be enslaved and distressed for about one hour of the
impious age.

And of the people whom they will serve—I am the judge.”>

8 CS sracmbemeyiowasn év muxw (lit. “rule in‘among)—Heb 072 2WW/2HWM (see

2.3.2.3).

8 CS yspamw 60 6b nuxv—Heb 0712 R (see 2.3.2.3).






Chapter 1
Greek Vorlage

Like nearly all early Slavonic literary texts, ApAb was translated from the
Greek. Apart from general historical considerations this conclusion may be
confirmed by the long lists of Hellenisms. The most obvious Hellenisms
common to a wide range of Slavonic texts are adduced by RL (686) and Lunt
(1985:56). In this work we are concerned with the retroversion of those Greek
counterparts which are not obvious or common, and/or the reconstruction of
which contributes to our understanding of the document. Below we present
examples for each type of the translation phenomena which make the
retroversion possible, namely: (1) graphic misinterpretations, (2) morphological
calques (3) semantic calques, (4) syntactic Hellenisms, and (5) phraseological
Hellenisms.

1.1. Graphic misinterpretations

1.1.1.  CS xoxkoHW1®b (2:3)
Gl xokkov NeTAou (in scriptio continua—*kokkovwvelAou)

In 2:3 Abraham goes out to the “main road” in order to sell his father’s
idols, “and behold, merchants from Paddan Aram came with camels to go to
Egypt to buy kokonil [?] from the Nile there”—u ce xynyu omv ganoanv
CYpPbCKbIA epsdymb Cb 6elbOIyObl Udywe 6b ecynemv Kynosamv ommyos
koxoHuns (AD: kyxonune C eéxonune BKO noconunw 1) om nuna (ommyods. ..
nuna om. SU). Rub suggests that hapax legomenon koxonunw is the calque from
Gk kokkiva ‘scarlet clothing” or koukivos ‘doum palm; fiber of palm,” which
does not help to explain the origin of all constituent parts of the word. We
propose to interpret xokoxurs as a combination of two words which could be
either original Greek or their Slavonic transliterations attested in other
documents. The Greek Vorlage probably contained: *) cayopalelv kokkov
NeiAou (in scriptio continua—*kokkovvelhou; unattested elsewhere) with the
regular Middle Greek itacism reading of the diphthong €1 (for other cases of
incorrect division of words in Slavonic translations see Thomson 1988a:360).
CS xoxw reproducing Gk kokkos occurs in the 15th cent. East Slavic mss of De
Bello Judaico (Memepckuit 1958:70). There it means ‘scarlet,” denoting one of
the cloths from which the veil in the Temple was made—Heb 1w or "3 ny?,n
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(Exod 25:4 et pass.). In our case its later meaning—‘grain’—is no less
appropriate to the context. The word is known as ‘wheat grain’ (see, e.g.,
Philumenus, De Venenatis Animalibus 3:3—LSJ:971) and as ‘barley’ in later
sources (Sophocles 1860:380). Egypt’s grain export is reflected not only in Gen
41ff. but was also a well-known part of the Hellenistic world. The merging of
kokkov and NetAou into one word and, perhaps, the dittographic writing of
Ne1Aou might have appeared in the Vorlage as well as at the stage of translation.
Neither can the following reading be rejected: aryopaleiv kokkov Nethou oo
Ne1Aou ‘to buy the Nile’s grain from the Nile.’

1.1.2.  CSyckun ‘behead’ (1:9)
Gk TeNexow ‘hew’ taken for wehexieo ‘behead’

The verse 1:9 is very obscure: u yckue dpyeazo mapymaghy oms opyeaeo
KameHu 6e3b 21asbl U 21a8y OMbEEPSHUIOICs 0mb Mapymaga u npodee
mapymaghel (u npouee mapymagpol : om. A) ckpywu—Iit. “[Trying to improve
the damage injured to his idol Mar-Umath] he [Terah] carved another Mar-
Umath, out of another stone, without a head, and [placed on him] the head that
had been thrown down from Mar-Umath, and smashed the rest of Mar-Umath.”
Bonw solves almost all of the problems of its interpretation by translating ycEuu
as “bildete” and proposing to insert nonoowcu ma ue after omv mapymadgha.
According to this reading only the torso of the idol was damaged (see
Translation). This interpretation conforms to the contents of 3:6,8: “his [Mar-
Umath’s] head fell off of him. And he [Terah] put it on another stone of another
god, which he had made without a head.... How then can my father’s god Mar-
Umath, having the head of one stone and being made of another stone, save a
man, or hear a man’s prayer and reward him?”' The shortcoming of
Bonwetsch’s reading, nevertheless, is that ycBuu, unlike cBuu, does not occur
elsewhere in CS documents with the meaning ‘cut, carve.” It was widely used to
denote ‘cut off —ekkomTw and more specifically: ‘behead’—amokepohife
(according to Srezn and Mikl it was mostly used in the latter meaning). The only
way to stay with the interpretation of Bonwetsch is to assume that the Slav
translator has taken meAekocd ‘hew,’ ‘shape with an ax’ (Heb %09, 3 Kgdms
6:1=1 Kgs 5:32) for the more familiar mehekilco ‘behead,” which is found in the
NT; cf. Rev 20:4 (the forms of historical tenses of these verbs look almost
identical).

"If we try to avoid the interpolation of nonoacu na m, still treating yceuu as ‘cut, carve,’
we must assume that Terah made some kind of headless idol or that the CS prototext had
*Ges3 anasusnbi—avey KISOpews; cf. EpJer 9 about crowns (oTedovol) for idols. But
these speculations contradict the evidence of 3:6.
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1.1.3.  CS oxpeers (18:3)
Gk KYKAOI ‘wheels’ taken for Gk KYKAQI ‘round about’

In his heavenly journey Abraham saw muocoouecHvixv oxpbcmw, lit.
“many-eyed round about” (18:3), which might go back to Gk mAnpeic
obToAuQY kukAoBev—Heb 2020 oory ooxn (Ezek 1:18; 10:12). Cf. 18:12:
K0exucoo Koo noano ouecs okpems “each Wheel was full of eyes round about.”
Here, however, the phrase looks elliptic: u 6udExb nodwv oenems npecmons (SU:
+ u al) omv oena u (SU: om. al) mmnozoouecnvixv oxpbcmv. “Many-eyed
Wheels” (Heb oory ooXon 0019R) of Ezek 10:12 must be meant: the Slav
translator took the nom. pl. kukhot (KYKAOI in unical script) ‘wheels’ for the
adv. kUkAw (KYKAQ) ‘round about.” The confusion of o and w is well
attested in Slavonic translations; cf., e.g., CS sakoorce (Gk cbg) in place of Gk Os
(Ephr. Syr. 30; Supr 517—Thomson 1988a:358).

1.2. Morphological calques

1.2.1.  CS *macrpe3aru (1:1)
Gk emkelpw ‘destroy’

The writing begins with the following words: 6» OdbHb Hacmpwzaowio
(Hacmpvzarowu B nacmepzarowu AD nacmepezarowu CK) mu b6ocer omvya
¢aper “On the day when I was <?> the gods of my father Terah....” The phrase
contains the hapax legomenon Hacmpvzamu/nacmpuvzamu. Lectiones difficiliores
in mss S (nacmpwsaiowio) and B (nacmpwsarowu) may be considered as closest
to the prototext, while AD apparently reflect an East Slavic development of *-
or- > -er-, and CK contain the forms reflecting the secondary polnoglasie or the
analogous influence of *sterzg, *stergti. (cf. Lunt 1985:58). The root of the
hapax cannot be determined exactly; there are at least three different
possibilities. In previous research the root was considered to be stvrg/sterg/storg
‘guard’; it was argued that the mutation of g to *3 is more usual with front-
vowel roots (Lunt 1985:58). Actually, the palatalization of the root-final
consonant might be conditioned morphologically (see Troubetzkoy 1922;
Vondrak 1923/24; Otrebski 1948; Shevelov 1964:339-344). Thus, the root
*strug-/*strog- ‘carve’ becomes also possible. Taking into consideration that CS
cmpwveamu (attested also in the form cmpwzamu < *storzati; see Mikl:893),
usually rendered Gk Eew/EUco (Slov:4.186; Srezn:3.562; LSJ:649), and that
Slavonic calques prefixed by #a-, as a rule, reproduce Greek forms with emi-
(see, e.g., Srezn: 2.266-353), *uacmpvzamu might have reproduced Gk emiEewo

2 For a broader context here and elsewhere see Translation.
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or emEVw. Cf. emEvw used with gikoves Aibo “stone images” (Procopius
Caesariensis, De Aedificiis—LSJ:649). Terah is described as an idol-maker in
parallel sources (Jub 12, Tanna debe Eliahu 2:25, Gen. Rab. 38:13), and,
moreover, Abraham himself is depicted as making an idol with his father in
Seder Eliahu Rabba (= Dibrei Yemei Yerahmiel) 33.

However, the most probable root seems to be *strig-/*strug(?). Here also
phonological conditions for the progressive palatalization are observed; cf. the
forms of the same root with palatalization after *i: nocmpuszamu (Vaillant
1966:2.167), nocmpusanue (Srezn:2.1267). Gk kelpcwd was known to Slav
scribes in its principal meaning, ‘cut hair’ (Srezn:2.571; Vasmer:3.778). Thus,
CS  *uacmpvzamu might render Gk emikelped ‘destroy’ (LSJ:637,932;
Lampe:740). Cf. an analogous model: nocmpucamu for &mokelpwd
(Srezn:2.1266). This meaning seems to be the most appropriate to the context:
Abraham destroys idols in ApAb 1:6; 2:9; 5:6-7; 8:5-6, in Palaia interpolations
borrowed from the Chronicle of George the Monk in ApAb 8 (mss ABCK) and
in other midrashic and apocryphal sources: Gen. Rab. 38:19; Tanna debe Eliahu
2:25; Jub 12 (cf. ApAb 8:5-6). In this case nacmpwvzamu may be defined as both
a morphological and semantic calque.’®

1.2.2.  CS npbmeicauru (5:1)
Gk KOTOVOEW
Heb 1R, 9% ‘see’

“And when he [Terah] heard my [Abraham’s] word, his anger was kindled
against me, since | had spoken harsh words against his gods. When 1 <?>
[npBmoiciuss (npBmovicauxsy SU)] my father’s anger, I went out” (4:5-5:1). Lunt
(1985:57) posits a West Slavic origin for npBmsiciumu. Its sense attested in
Czech and Slovene was considered by Bonw (“iiberdenken”) and by most of the
later translators apparently following him: “think over” (BL), “ponder” (RL),
“songer” (Phil). We have not found any justification for this meaning in East or
South Slavic languages. Srezn (2.1670) translates npBmwsiciumu of ApAb as
“06MaHyTh,” apparently implying the meaning of Gk katoacopilouat, which
renders Heb nomna in Exod 1:10. Srezn presents also the meaning
“npemycmoTpets” (KOTATPoyuoTeUw in Greg. Niss. 11th cent)). Rub and
Pennington translate npEmoicauxs correspondingly “ayant pris en considération”
and “took notice.” This interpretation reflects one of the meanings of Gk
emvoéw usually rendered by CS mpumwiciumu (Slov:3:289; Srezn:2.1432—
1434).

The only possible Semitic equivalent seems to be one of the verbs with the
meaning ‘see.” They are rendered by Gk katavoéw (Gk kata- > CS npB/npu,

3 For the detailed disscussion on the hapax see Kulik 1997a.
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Gk votw > CS muicaumu): 7ix7 (Gen 42:9; Exod 2:11, etc.), 79x (Ps 37(36):32),
Aram ™7 (Dan 7:21).

1.2.3.  CS cenpumbpenue (< *conpumbpenbe) (6:9)
Gk CUPPETPOTEPOS ‘more proportional’

In his reflection on the hierarchy of idols Abraham says:

umo dwce uoasons 6036 na opysEmv 6036 (na opysBme 603F om. SU) uoice
Cmoum» Cb 3yXeeMb KO U YbCMbHb eCb nade sapucaua 60ea udice ecmv ombv
opEea OBnawv u omv cpebpa Koeawv sKo mb cvnpumuperue ecmv (B
cnpimipenve A cnpumBpenie K om. SU) yBuusanv(om. SU) omw unoebxv na
sa61eHUe BUOeHUs

“[And] what about Yoavon, a god <who is in the power of another god>,*
who stands beside Zoukh? <Since [even] he is more honored than the god Bar-
Eshath who is made of wood, while [Yoavon is] forged of silver. And being
better proportioned [?], he is sold by men in order to show him>” (6:9)°

CS covnpumupenue is a hapax legomenon. Mikl has npumBpenue “admetiri”
(673), Srezn: npumBpsmucs (2.1434). They both are derived from mér- and
should render Gk ouv- + -UETP-: CUPPETPIC, CUNHETPEQ, etc. (cf. RL). Our text
would be clearer if we were to presume that the prototext contained the
comparative form *cenpumBpenike (a calque of Gk cuuueTpoTepos) which, due
to the well attested interchange of u/E, was understood by later copyists as the
noun cenpumupenue.’

1.2.4. CS BwTBOpsTH (23:13)
Gk’suTTOléco ‘do,” ‘produce’

In 23:12-13 Abraham says: “‘Eternal Mighty One! Why then did you
adjudge to this one [Azazel] such power to destroy humankind by his works on
earth?’” And he said to me, ‘Hear, Abraham! Those who desire evil and whom I
have hated as they are doing these [works] [eruxo 6w3Henasudexv 6o
meopsawuxs 5], over them I gave him power, and [he is] to be loved by them.””

* Here and elsewhere the portions of text which do not occur in the version of Codex
Sylvester (ms S) are enclosed in triangular brackets.

> For interpretation of the entire verse see 4.5.1.

6 Alternative interpretations: (1) Gk oUpueTpos in Aq Jer 22:14 renders Heb min
meaning ‘big’ in M N2 “big house.” Thus, B might have N7 %¥2 ‘big’; cf. MTA "WIR
(Num 13:32); (2) The meanings ‘of wreathed work’ or ‘strung together’ (Gk
OuVelpOUEVOS) are less probable (cf. whokn in Exod 28:14 and further): assuming a root
mir-, we could posit that ouveipwd was taken for ouv- + -gipny- (CS muposamu,
cmupenue).
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In the second verse there is an unusual prepositional government of
evsnenasuoemu + ¢v. With another word division CS svmeopsmu/svmeapsmu
(Mikl:112; Srezn:1.433) may be a calque of Gk EuTOIECD.

1.2.5. CScwxona (27:3)
Gk ouvaywyn

In the historical part of his vision Abraham observes the destruction of the
Temple: u ce sudBxv npumekwasn k HuMb cvx00bl (SU 6bx00vl al.) uemvipu u
YpKeb 3adice2oua 02HbMb U cywas 6 Heu cmas pasepabuwa—<And behold, 1
saw four hosts [?] coming to them [to the people on the right side of the
visionary picture]. And they burned the temple with fire, and they carried away
[on this word see below 1.3.6—7] the holy things that were in it” (27:3). The
most problematic word in this verse in an enigmatic cwvx00w! translated here as
“hosts” (cf. 6bcx00b (6x00b A) in 25:4, cxo00bl (ucxoowr A) in 28:4 and cxo0w
(6x00» ACKO) in 28:5). The combination cvxoder uemsipu may be interpreted
as masc. as well as fem. acc. pl. There is an almost identical verse in Slavonic
LadJac, where the majority reading contains the form cxodsr (and not 6vx00s1):
nycmo comeopums mecmo ce cxoou 0-mu “this place will be desolated by the
four <7>” (LadJac 5:7). LadJac 5:9 has evcxoowt like in ApAb 25:4: xpawv
umenu 60za meoezo ... sanycmBemv 6vcxout 0: “a Temple in the name of your
God ... will be devastated by four <?>.” Mikl and Srezn define cvxo0wr of ApAb
as fem. (Mikl apparently identifies it with cxoda ‘scout’ from the 16th century
Vita Alexandri). Bonw proposes “durch vier Eingange” based on his reading
6évxo0bl of later mss as instr., which contradicts the form of the numeral
(uemwvipu). BL follow Bonw in translation (“through four entrances”), but note
that cvx00ur may mean ‘descents,” ‘generations’ (hypothetical Heb nx¥n). Lunt
(RL:702) proposes to emend cvxo0si to ucvxoowr “exits” or gvcxodwsr “ascents,”
and wemvipu also to instr—uemvipomu.

Rub reconstructs for cxooa Gk koTookomos (as in Vita Alexandri,
Mikl1:964)—Heb & ‘angel,’ relying upon the only precedent in Josh 6:24(25),
where kaTackomos ‘scout” of LXX corresponds to Tx%n ‘messenger,” ‘angel’ of
MT. Rub relies on the midrashic story of four angels burning the First Temple
(Pesigta Rabbati 26,131; 2 Bar 6:4-5; for other sources see Ginzberg 1909—
1938:6.392-394). Four angels represent four kingdoms in Lev. Rab. 29:2 and
parallels; and the four kingdoms carry out or mark God’s punishment of Israel in
Abraham’s vision according to Targum Neophyti ad Gen 15:12 (cf. Mekhilta de
R. Ishmael, Yitro (Bahodesh 9)). In support of Rub we can bring CS cxodsnuxw,
which reproduces Gk koaTookomos in Slavonic NT (Christ, Slepc, Sis Heb
11:31; and as a gloss to npBrocamaii in Vita Alexandri, ibid.) as well as
ayyelos itself, both in East and South Slavic versions of the Epistle of James,
relating to the same story of Josh 6 (Christ, Sis Jac 2:25; see Slov:3.362;
Mikl1:965).
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It should be taken into consideration, however, that the translation of LXX
in Josh 6:24(25) is contextual, and “messenger” there is, at the same time,
“scout” according to the plot. We suppose that CS cwvx00v or cvxoda must be
rather a calque of Gk ouv- or kaTa- + a verb with the meaning ‘go.” Gk
(ovy)kataaats ‘descent,” or esp. cUVOS0s or cuvarywyT ‘gathering’ may be
also appropriate to the context (here as well as in 25:4; see comm. ibid.). Gk
ouvaywyn regularly translated by CS cuusms may mean ‘gathering/host [of
angels]’; see Srezn:2.780: ancenw cvuomv (Irmolog. 1250), conemdv ceaumens
(Supr 72). Cf. Heb ow7p 2np (Ps 89:6) or wmp mM2a1 (Deut 33:2). Therefore,
here “hosts [of angels]” might also be meant. In LXX Gk cuvaywyn regularly
renders Heb (77)77p, 77v, 1 (only in Dan), and less frequently qox/noox (Exod
32:22,21), mnn (Num 5:2—according to Cod. Alex. while Cod. Vat. has Gk
TopeuPBoAn, a regular equivalent of Heb ), 7o (Jer 6:11), 21 (Ezek 37:9).
arow mann “[angelic] camps of Shekhina” and particularly 71ow minn yaIx
“four camps of Shekhina” are found in 3 En 18:4; 37:1. Cf. “four Presences”
(I En 40:8-10), “four ranks” in heaven (2 En 18:9(a), “four rows” of angels
(3 En 18:4), “four companies of ministering angels” (Masekhet Hekhalot 6,
Jellinek 1853-1878:2.43).

CS cwvxoda/cvxoos may also be a calque of one of the following Greek
words: mpeoPus, mpeoPevs, TpeoPeuTns, TpeoPelo meaning ‘messenger,’
‘embassy’: Gk mpeoPela was rendered by CS cvxoscoenue in Greg. Naz. 11th
cent. 86 (Srezn:3.862). In LXX Gk mpeoPus reproduces Heb X7 ‘messenger,’
‘angel” (Num 21:20(21); 22:25; Deut 2:26).

1.2.6.  CS cenoHomenue (28:5)
Gk ovuBoois ‘agreement’

In 28:5 the protagonist is informed about the terms and conditions of the
future exile of Israel: p 7Bmw 6ydems 6b 31 6 A3biyBxv a uacy 6v MurOCmb
uxv u cnonowenuu (nonowenuu B; a uacw ... cnonowenuu om. S)—“for one
hundred years’ it [Israel] will be in evil among the heathen <and an hour in their
mercy and agreement>. The verse is obscure. Hapax legomenon cnonowenue
previously understood, according to evidence of ms B, as nownowenue (Gk
ovel8os, Heb mmha, m97m) ‘reproach’ is rather a calque of Gk ouuPoois

" «Year” here and “hour” below designate relative periods of time used in eschatological
descriptions in ApAb. Chronological units which occur in the eschatological portion of
ApAb (28:5; 29:1,2,13,14,18; 30:2; 31:2; 32:3) are as follows: CS aBmo—Gk
eviouTos—Heb MW ‘yearfcycle’; CS wacv—Gk cdpa — Heb myw ‘hour’; CS
200n/200una—Gk xolpos—Heb Ny/jat “period of time’ (used as a synonym for wacw
‘hour’ in 29:2,9); CS eExs—Gk oflcav—Heb 0919/M7 ‘age.’
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‘agreement,” ‘coming together’ (LSJ:1675; Lampe:1280; cf. CS cvnonecmu for
Gk oupPooTale in Job 28:19—Srezn:3:800).

1.3.  Semantic calques®

1.3.1.  CSceBrbp ‘light’ (5:8)
Gk ¢35 here ‘fire’

See 1.5.2.

1.3.2.  CS obmo ‘work’ (7:7)
derivation from Gk epyalwpuat here ‘plow’ (Heb 723)

The earth is “made for men to plow”—ueixoms na Aar10 yuunena ec, lit.
“made for men to work.” CS g410 renders here Gk gpyacia or other derivation
from epyolewpat, which, as well as Heb 72y, means both ‘work” and “plow.’

1.3.3.  CSybOarputu ‘make s.-th. red’ (7:12)
Gk Topdupw here ‘color’

Abraham defines God as one “who made the heaven purple” (uorce yboevpu
(SU y6azpu al.) néca. Here, however, CS y6azpumu rendering Gk moppupwd
must imply another kind of mollusk-produced dye: “who colored the heaven”;
cf. Gk ohomopdupos rendering Heb n22n ‘blue’ in LXX Num 4:7. Thus, “who
made the heaven blue” is also possible.

1.3.4.  CS npexe BEka ‘before the world’ (9:3)
Gk 'Eeas €IS TOV OV
Heb oy 7y here ‘for ever’

In the beginning of the revelation God characterizes himself this way: as»
ecmb npedice 6bka u kpEnokv 62v usce nepebe cmeopuxv cema eBra (S uoice
npesice cmeopuxv nvpebe cebma ebxa ABC uowce npesce nepsbe cmeopuxv
ceBma 6Exa D)—"1 am the primordial and mighty God, who initially [?] created

¥ For examples of the “wrong choice of meaning of a polysemantic word” in other
Slavonic translations from Greek see Thomson (1988a:368-370); cf. Molnar (1985),
Schumann (1950).
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the two luminaries [?] of the world [?]” (9:3). For CS npearce ¢Bxa Rub proposes
the quite rare Gk mpoaiwvios (rendered usually by npEeususiu (Slov:3.414;
Srezn:2.1626), that occurs also in our document in 13:8,10), and Heb o7p 17X or
117p. CS pl. npeace 6Brwv ‘before the ages/worlds’ is well attested for rendering
Gk mpo TV clwdvewv (1 Cor 2:7, SDRJal1-14:2.293). Sg. npeoce eExa here
might have rendered Gk sws €ls Tov aicdva (Heb 02 7v), usually reproduced
by CS 0o ¢Bra (Srezn:1.485). This wide-spread Hebrew/Greek biblical idiom
meaning “for eternity” relates to the future rather than to a preceding eternal
existence. Thus, the verse as a whole may be a transposition paraphrase of Ps
136:7:

... to him who created the great I am forever... who initially
luminaries, for his mercy is forever created the two luminaries of the
(Ps 135:7) world (4pAb 9:3)

1.3.5. CScwbradual ‘lights’ (9:3)
Gk T here ‘luminaries’ (Heb M(2))

In the same verse (cf. 1.3.4.) we translated CS c¢Ema as “two luminaries.”
If CS ceBma is interpreted as gen. sg. ‘light,” Gk dcdTos and nepebe (npveke)
as ‘before,” Gk mpo (Slov:3.401; Mikl:715), the verse might be translated like
this: “who (previously) created before the light of the world” (see RL). CS
ceBma eBka, thus, would go back to Heb 7w X, lit. ‘light of the
world/eternity’ = ‘eternal light.” Cf. Isa 60:19,20: “the Lord will be your eternal
light [¢pds ancdtov, 29w 7K],” and John 8:12: “T am the light of the world [To
$d&ds Tou koopou].” In our case, however, this definition seems to be less
plausible, for in both cited sources it is an epithet of God himself. This problem
may be solved by the following assumption. The form of CS ¢Exa is identical
with that of the previous word ceBma, and the semantic fields of both intersect
(in the meaning ‘world”). Thus, ¢Bxa might be a gloss for ceBma, inserted by a
Slav scribe in order to indicate that ceEmw here means not ‘light” (Gk cds, Heb
~X) but ‘world’ (Gk koopos/aicv, Heb 09w; see Slov:4.35; Srezn:3.297). For
this scribe the passage would mean: “who created before the world/eternity,”
while the prototext would read: uoice nepebe cmeopuxw» cébma which may be
understood also as “who created before the light [was existing]” (or even
“before man” considering that the gen. of Gk s ‘light’ and ¢pcds ‘man’ are
identical —$wTOS).

In any case, the difficulty of the above readings is the absence of an object
for the transitive verb cmeopuxwv “create.” The scribe of ms K tried to solve the
problem by interpolating here “heaven and earth,” which were created before the
light and world. The only reasonable candidate for the role of a verbal object in
the text at hand may be ce¢Bma, understood as acc. dual. ‘two lights/luminaries.’
The word for ‘light’ denotes sometimes also ‘luminary’ in Slavonic (ceBmw,
Slov:4.35; Srezn:3.296), as well as in Greek (cds, and not only in Jewish
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Hellenistic sources; see, €.g., To $cdTo meaning sun and moon in Ptolemaeus,
Tetrabiblos 37,38) and Heb (2K in Ps 136:7). Thus, God is defined here by the
creation of luminaries, for they were Abraham’s last candidates for gods,
considered by him to be the most powerful elements of the world (see 7:8-10;
cf. 7:12). Taking further into account that CS nepgEe (npveke) was widely used
as an adv. ‘initially, primarily’ rendering Gk TpcTOV/TpedTOS (see Slov, Srezn
and Mikl:ibid.), Heb mnwx1(2), 72°nn2 (Judg 20:32; Dan 8:1; Aq Th Isa 65:7; Jer
16:18, etc.) or Gk npéTspov (Slov:3.401; Srezn:2.1768; Mikl:715), Heb o°19%
(Lev 18:27; Deut 2:12; Josh 1:14; Jer 34(41):5; Neh 13:5), nnwxna (1 Kgs 13:6;
Jer 33(40):11), nwxn (Isa 46:10), o7p (Jer 30(33):20), we get the linguistically
plausible and intertextually confirmed interpretation based on the oldest ms:
“who initially created the two luminaries of the world” (uorce nepebe cmeopuxw
ceBbma e¢Bra S). For “who created the luminaries” (cmeopuxv cebma) see Ps
136(135):7: “to him who created great luminaries”—T¢) TOINOOQVTI PAATO
HeyoAa—o 773 0K Wy (cf. previous commentary); for “the luminaries of the
world” (ceBma eBra) see 3 En 10 (Schafer 1981:#13,V48a/12): o2waw nmmxn
“the luminaries that are in the world”; Gen. Rab. 12,5: ya& MmMRn “the
luminaries of the earth.” Thus, this passage in Hebrew might look like this: wx
2w MMR(A) R12 RN,

1.3.6. CS nonosenwus (9:9)
Gk eyxaivia ‘consecration,
Heb moun

>

‘holiday of consecration’

Having been ordered to fulfill the sacrifice (“Covenant Between the
Pieces”), Abraham gets the promise of the historical vision: u my nokascy mu
6BKbl 210Mb MOUMD Cb30aNAs U YMEepicenas comeopenas u nonosenas— ‘and
there I shall show you the ages: the things built and firmed, made and renewed
by my word” (9:9). Ms S has cw»30anus u ymeepoicenus cemeopenus u
nonoserus, lit. “constructings and strengthenings, makings and renovations”
(thus, the beginning of the verse must be: “and there I shall show you the ages
by my word”). The fourth term CS nonosenus ‘renovations’ may reproduce Gk
eykaivia  (like nowosnenus in Supr 239,6; Mikl:623) and Heb mfoun
‘consecration’; cf. LXX and MT in Dan 3:2; Ezra 6:16,17; Neh 12:27 (in the last
two cases the consecration of the Second Temple is meant). In John 10:22 this
Greek word (as well as its Hebrew counterpart in rabbinic sources) was used to
denote the feast of Chanukah established by Judas Maccabaeus at the
reconsecration of the Temple after the Maccabean revolt. Thus, the other three
terms may also relate to the stages of the history of Israel classified according to
the destiny of the Temple: (1) “constructions”—CS c»3v0anue ‘creation’ (Gk
KTNols), ‘creature’ (Gk mAdopo) was used to translate Greek words meaning
‘building’ or ‘process of building’: Gk oikoSoun—Heb n1an (Ezek 40:2), 772
(1 Chr 29:1), P12 (Aq Sm Ezek 40:5), na (Th Ezek 11:1) designating the
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Temple, or Gk olko8ounats, otkoSouia (cf. cvzdanue xpamuns “the building
of the house” in Pand. Ant. 11th cent., 251). Thus, here the foundation of the
Temple of Solomon may be meant; cf. the description of the celestial prototype
of the Temple in 25:4. (2) “Strengthenings”—ymeeporcenus (Gk aopadeia?)—
restoration of the offerings or repair of the Temple (cf., e.g., 2 Kgs 12:5-16) by
the righteous kings of the First Temple period; cf. 27:10: “the time of justice
will come with the righteousness of kings ....” (3) “Makings”—cwvmeopenus Gk
moimols  (Heb mwyn) or amoTéheoua  ‘completion,”  ‘accomplishment’
(Slov:4.351; Mikl:958)—building of the Second Temple. Cf. the four stages of
the Jewish history in ApAb with the analogous triple structures in / En and 2
Bar:

ApAb 9:9: 1 En: 2 Bar:

1) “constructings” 1) 89:59 First Temple 1) 61 First Temple

2) “strengthenings” 2) -- 2) 66 restorations of the
3) “makings” 3) 89:72 Second offering

4) “renovations” Temple 3) 68 Second Temple

4) 90:6-42 Maccabean  4) --
revolt and “a new house
greater than the first

one” (90:28-29)

This interpretation assumes that the history of ApAb ended before the last
destruction of the Temple. There are no reliable data on the exact date of the
document. Common opinion attributes it to the decades following the
destruction of Jerusalem by the Romans (based on the description of the
destruction of the Temple in 27:1-5). Nevertheless, according to the data of this
verse as well as of 1:9 (possible reference to Caligula; see comm. to 1:9) and
27:1-7 (see comm. there) and the generally “templocentric” attitude of the
document (cf. 1:2-3; 25:4; 27:1-5; 29:18), ApAb might have been composed,
with at least equal probability, in the late Second Temple period.

1.3.7.  CSrnacw ‘voice’ (15:7)
Gk dwovn here ‘language’

Having arrived to the heavens Abraham meets a terrifying “crowd of many
people” (angels) who were “changing in appearance and likeness, running and
being transformed and bowing and shouting in a language the words of which 1
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did not know (u 3weywa enacomv cnogecwv ezodice He ¢Bdsxw) (15:7) The
italicized section was previously misinterpreted. Bonw: “und rufend mit einer
Stimme der Worte, welche ich nicht kannte.” The same in BL: “crying with a
sound of words which I knew not.” RL: “crying aloud words I did not know.”
Phil: “et clamaient d’une voix dont je ne connaissais pas les mots.” Rub: “et se
prosterant en criant des paroles, que je ne connaissais pas.” The translation of
Phil is closest to the correct one. Other are syntactically or semantically absurd,
although some of them could be confirmed by the existence of the word
combination “sound/voice of words”—Gk ¢covn pruaTeov—Heb 191 2 (Job
33:8; 34:16). However, the only way to reach a perfect reading of the verse is to
consider that CS anacw regularly renders Gk ¢covr), meaning not only ‘voice,’
‘sound’ (Heb 21p; cf. 16:3; 17:1 and LXX pass.) but also ‘language’ (Heb 1w?;
cf. LXX and MT in Isa 54:17). On the special language(s) of angels see TestJob
48:3, 49:2; 50:1, 2 (“angelic dialect(s)”); 1 Cor 13:1 (“tongues of angels™); cf.
also Acts 2:11; 10:46.

1.3.8.  CSchmo ‘here’ (16:1)
Gk 8¢ here ‘thus; in this wise’

Frightened by his ascension to heaven Abraham asks the guiding angel
Yahoel: kamo (BSU xako al.) ms nuink év3sede cbmo (16:1). Usually translated
according to most of the mss: “How have you now brought me here?” This
translation is not contextually perfect (see Translation). BL and RL render CS
xaxo ‘how’ by ‘why,” considering, apparently, the double meaning of Gk Tcas
‘how’ and ‘why’ (cf. 20:7). Rub proposes an almost correct translation: “Ou
m’as tu fait monter” (Heb °1novn niX), but ignores the word c¢Bmo ‘here’
contradicting his interpretation (since with ¢BEwmo in its regular meaning the verse
would look absurd: “Where have you now brought me here?”’). The solution is
in the fact that Gk adv. cd8¢, normally rendered by CS ¢Bmo, means both ‘here’
and ‘thus; in this wise.’

1.3.9. CS«xorma ‘when’ (20:4)
Gk moTe here ‘ever’

In 20:3 God asks Abraham: “Look from on high at the stars which are
beneath you and count them for me and tell <me> their number!” And according
to the Slavonic translation Abraham answers: “When shall 1 be able? [xocoa (+
koz0a S) 6o3moey] For I am [but] a man!” (cf. Gen 15). CS koz0a gosmocy
literally means “when shall 1 be able,” which does not conform to the context.
CS kozoa regularly reproducing Gk moTe ‘when’ must render here interrogative
(€1) moTe reflecting Heb ax(7). Gen 15:5 in the same context has: 7210 aX(:7)
“would you be able”:
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And he [God] said: “Look at <And he [God] said,> “Look
heaven and count the stars. Would from on high at the stars which are
you be able to count them?” And he beneath you and count them for me
[God] said to him [Abraham]: “So and tell <me> their number!” And I
will be your seed!” (Gen 15:5) [Abraham] said, “Would I be able?

For I am [but] a man.” And he said to
me, “As the number of the stars and
their host, so shall I make your seed
into a company of nations (ApAb
20:3-5)

1.3.10. CS npesonbns ‘carpenter’ (25:1)
Gk TeEKTwV ‘carpenter,” ‘craftsman’
Heb wnn here ‘smith,’ also ‘carpenter’

In his heavenly vision Abraham “saw there the likeness of the idol of
jealousy, as a likeness of a carpenter’s [work] such as my father made, and its
statue was of shining copper”—eudBxv nodobue udoia peeHOBaHUS KO
nodobue dpesodBavcko axoace oBnawme oyb mou u mBno eco mBou rvwawacs
(25:1). The verse is a combination of Ezek 8:5 (7x1p71 210 “idol of jelousy”) and
40:3 (according to LXX and similar to its Slavonic versions: ogl OpaGls
XO0AkoU oTIARovTos—sudEuue mEou mvwawuca (Srezn:2.69), while MT has
only: nwn1 7812 “as a likeness of copper”) or rather Dan 10:6: 9%p nwni 1y3
with the same Greek rendering as Ezek 40:3. However, there is a contradiction
in the Slavonic text: the idol is described as a “carpenter’s work,” being at the
same time “of shining copper.” The solution is in the fact that the Greek Vorlage
must have contained Gk TékTwv ‘carpenter,” which usually rendered in LXX
Heb wan with a meaning much wider than ‘carpenter’ (generally ‘workman’):
the Hebrew word was reproduced also by Gk xoAkeUs ‘(copper-)smith’ (2 Chr
24:12; Isa 54:16) among other Greek words (TexviTnms, O1KOSANOS,
PXITEKTAV, etc.; see Santos 1973:s.v.). The T must contain: Twn/NIRY? AR
wr; of. Exod 35:35 or Jer 10:9; Hos 13:2, etc.
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1.3.11. CSnpuremu ‘come’ (27:3)
Gk xoTaTpeXw here ‘descend’

1.3.12. CS pazbrpabutu plunder’ (27:3)
Gk (S1)apmalw here ‘seize,” ‘take’

Two calques may occur in the description of the Temple destruction in
27:3: ce 6udExw npumexmas x nums cvxoowt (SU 6bx00w1 al.) uemvipu u yprew
3adicecouia 02HbMb U cyujas 6 Heu cmas pazepabuua—:<And behold, I saw four
angels [or: “hosts”] descending to them [to the people on the right side of the
visionary picture]. And they burned the temple with fire, and they took the holy
things that were in it” (27:3). If we accept the suggestion of that the hapax
legomenon cvxoda means ‘angel’ or ‘host of angels’ (see 1.2.5.; according to the
motif of four angels burning the Temple attested in 2 Bar 6:4-5; Pesiqta
Rabbati 26,131, etc.), we have to assume that CS npumewu here must mean
rather ‘descend’ than ‘come,’ rendering Gk kaTaTpEXcd, meaning not only
‘come’ but also ‘descend’ (see counterparts in Greg. Naz. 11th cent. 5—
Srezn:2.479) and CS paszepabumu here and in 27:4 as well as pacxeimumu
(27:1,5) means here not ‘plunder,” but like its regular Greek counterpart
(S)opmale (Slov:3.565; Srezn:3.32), rather ‘seize,” ‘snatch,” ‘carry away’
(LSJ:245-246, 410). In later sources Gk (81)apmole may even mean simply
‘take’ “without idea of violence and injustice” (Lampe 1961:1.228-229). The
latter meanings of the verb would be more appropriate to the context presumed
by the preceding comments, positing that the subjects of action in the verse are
“angels” and not “heathens.” This interpretation also corresponds to the
accounts of 2 Bar 6:7; 4 Bar 3; 2 Macc 2:4-8, etc., in which holy accessories of
the destroyed Temple were carried away by angels. Thus, the verse as a whole
would appear thus:

Kol s’icSov TEGCOPO CUVOYWYOS DN AT VAR DR RN
[or: TEOCOPAS npsoleg] WIPna DR 1Y OOy 2077 [20OR7n0
KGTGTpEXOVTGS TTpOS GUTOUS‘ K(Xl 1DV 12 WK DWTPA DRI
EVEWpEO’GV TOV VGOV EV Tl'Upl KGI
npmTaocav TCX E\) GUTOJ OVTCX CXY[('X

with the following counterparts:

CS cvxoov’ Gk mpeoPus Heb 891

% See 1.2.5.
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or or
CS cvxooa Gk ouvaywyn Heb mnn or 7p
CS npumewu Gk KaTOTpEX™ Heb 77 or nm

CS pasepabumu Gk (8n)apmale Heb fun or oon

1.3.13. CSocnaba ‘relaxing’ (29:8)
Gk aveols here ‘willfulness’

Chapter 29, where a messianic (or anti-messianic) figure is introduced, is
the most enigmatic in the entire writing. CS ocraba of 29:8 is a key definition of
this messianic figure: “Hear, Abraham, the man whom you saw shamed and
struck and again worshiped is the ociaba of the heathen for the people who will
come from you in the last days.” Previous interpretations of the word were
conditioned by the understanding of most of the chapter as a Christian
interpolation, and the figure introduced in it as Jesus (although he is “going out
from the left side of the heathen,” kissed by Azazel, etc., see below). Cf. BL:
“relief” (Gk aveols, Heb man), Phil: “soulagera,” Rub: “délivrance” (Gk
aveols, evdoats, adeta), RL: “liberation.” Actually, Greek counterparts of CS
ocnaba, ocnabnenue, ocia6bnue may also have negative connotations:
“willfulness”—Gk &veols or “weakening,” “laxity”—Gk tkAuats, TapaAucts
(Mikl: 518; Srezn: 2.723—724; SRJal1-17: 13.1013). The last one might have
rendered Heb 1197 and relate to a pseudo-Messiah; cf. 77 197 “laxity [=
neglect] of the Law” (Lam. Rab. 1,4) or imna » 2> 190 “laxity of hands in
upholding the Law” (Midrash Tanhuma, Beshalah 25). Cf. also o™ v w9 nof
Isa 14:12 similar to ocraba oms (om. KO) 5361w here.

We suppose that the eschatological scenario of Ap4b 29 might have the
well known Jewish eschatological duo-messianic structure (in this case: anti-
Messiah vs. true Messiah). This assumption helps to remove contradictions in
the description of the messianic figure: in 29:4-8 the text speaks of an anti-
Messiah (known as Beliar/Belial, Malqi-Resh’a of the pseudepigrapha and
Qumran documents or Armilus of Targum Isa 11:4 and later Jewish sources,
Antichrist of NT; see, e.g., Milik 1972; Schiirer 1973:2.526,553-554; 3.336n,
450) “going out from the left side of the heathen” and “worshiped by the
heathen with Azazel”:

<And I looked> and saw a man going out from the left side of the heathen.
Men and women and children, great crowds, went out from the side of the
heathen and they worshiped him. <And> while I was still looking, those on the
right side went out, and some shamed this man,'® and some struck him, and

1°CS epamsaxyes (SA epamnaxy BDIKO). The oldest mss have a reflexive form, which
probably reproduced either Gk gvtpémouat (Srezn 3.476, 478) meaning ‘be ashamed’ as
well as ‘turn toward,” ‘reverence’ (cf. Mark 12:6; LXX Lev 26:41 rendering Heb V13 here



52 Retroverting Slavonic Pseudepigrapha

some worshiped him. <And> I saw that as they worshiped him, Azazel ran and
worshiped, and having kissed his face he turned and stood behind him. And I
said, “Eternal Mighty One! Who is this shamed and struck man, worshiped by
the heathen with Azazel?” And he answered and said, “Hear, Abraham, the man
whom you saw shamed and struck and again worshiped is the laxizy of the
heathen for the people who will come from you in the last days, in this twelfth
hour of the age of impiety.

However, in 29:9 and in the first clause of 29:10 the true Messiah “from the
seed of Abraham” is meant:

And in the [same] twelfth period of the close of my age'' I shall set up the
man from your seed which you saw. Everyone from my people will [finally]
admit him, while the sayings of him who was as if called by me will be
neglected in their minds."

‘humble oneself’) or less probably Gk oioyUvouat ‘be ashamed, dishonored’ (Srezn
3.476, 478).

"' CS gBra moezo cronyanus. Usually understood as “of my final age” (lit: “age of my
end”) or as “age of my fulfillment.” The same inversion occurs in 25:6: cyda kouvuarus
“of the close of the judgment.” Cf. Ostr Matt 13:40: cvronsuanue ebxa ceco—ev 1)
OUVTEAELQ TOU o(1@dVOs TouTou; cf. ApAb 29:3: 0o ckonyanus epemenu “until the end of
the time” (@27 Y9 TV (?); cf. Dan 12:13). Since CS ¢Bx» may render also Gk kopods,
Heb NV or 791 meaning ‘time, term,” then Gk ouvTeAsio/mépas kalpou “end of the
time” rendering Heb Y71 NV “time of the end” (Dan 11:35, 40, 12:4, 9) is also possible
(in this case cyda konvuanus in 25:6 may go back to the unattested Heb yPi7 vdwn “the
judgment of the end”).

'2 The second clause of this verse is very vague and probably corrupt: u3» (om. S) moduu
MOUX® ceMy 8CU YNoOODAMCS U NPUmMvyU KO OMb MeHe 3080MA NPEMUHYIOWeECs. 6b
ceBmexwv ceouxw. The first words uzs (om. S) m0duu mouxw “from my people” were
usually attached to the previous sentence, while the rest of the verse was translated as
follows: “... diesem werden alle nachahmen und hinzugezilt werden wie von mir
gerufen, die sich dndernden in ihren Ratschliissen” (Bonw); “this one all will follow, and
such as called by me (will) join, (even) those who change in their counsels” (BL); “Celui-
1a, tous le suivront. Et ajoute ceux qui auront changé dans leur conseil, parce qu’ils auront
été appelés par Moi” (Phil); “All will imitate him ... (you) consider [npumwuu as
imperative from npumvknymu] him as one called by me ... (they) are changed
[npBmEHnyrowecs)] in their counsels” (RL). Our reading is not more than an alternative
interpretation, although based on the new understanding of the whole chapter (see comm.
to 29:8): the verse speaks of two persons: one is “the man from your [Abraham’s] seed,”
the true Messiah of the previous verse, while “he who was as if called by me” is the
Pseudo-Messiah of 29:4-8, 11-13. Then, CS ynoodo6smcs might have rendered Gk
opoloyew ‘acknowledge, admit, confess’ (confused here with opo16c?) used also with
dat. (cf. concerning Jesus in Matt 10:32) or Gk vouoBeTéco (see Srezn:3.1240) in pass.
‘ordained by law’ (cf. Heb 8:6). Both Gk words rendered Heb 117 in hiph il ‘confess,
acknowledge’ (see LXX for Job 40:14(10); Aq Th Ps 99(98):3 and Prov 28:13, etc.). CS
npemunytoujecss here in previous research was always emended to mpBmBHywecs
‘change(d).” In the light of the interpretation introduced above the emendation is not
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For other doubts concerning Christian interpolations in ApAb see Licht
(1971) and Hall (1988).

1.3.14. CSyrBppautu ‘sustain’ (29:18)
Gk otnpilew ‘sustain’ also with food
Heb 70 ‘sustain with food’

After the ten plagues will have been brought “upon all earthly creation,”
only the righteous men from the seed of Abraham will be left “kept by Me by
number, hastening in the glory of My name to the place prepared beforehand for
them” (29:15-17). The will live “being affirmed by the sacrifices and the
offerings of justice and truth in the age of justice” (ymegeporcaemu sicepmeamu u
dapvomu npasovt u (om. S) ucmuner) (29:18). CS ymepvoumu most probably
renders its regular Gk equivalent cTnpilw, reflecting here Heb 7v0 ‘sustain with
food” (Judg 19:5,8; Ps 104(105):15; etc.), while “the gifts of justice”—
unattested Heb p7x nmnam (?) “offerings of justice”—resembles p7x °mar
“sacrifices of justice” (in LXX always in sg.: Bucia Sikatoouvns; see Deut
33:19; Pss 4:6(5); 51:21(19)). CS dapw renders Gk Scopov, Heb imm “offering”
also in 13:3 (see comm. ibid.). This means that “the righteous men” will feed on
the sacrifices like priests. This interpretation goes well with other manifestations
of the special importance of the Temple and sacrifices for the author of ApAb
(cf. 1:2-3;9:9; 25:4; 27:1-7).

1.3.15. CSBnaneika ‘ruler’ (30:6)
Gk e€oucia here ‘domain’ (Heb 1i1n)

The fifth plague brought upon the nations will be 6» @radvikaxv uxw
opeHuems mpyca u meda evibens (30:6). It is usually translated: “destruction
among their rulers through the ravage of earthquake and sword,” according to
the most widespread meaning of CS eradwixa rendering Gk SecTmOTNS, NYEUWV
(Mikl:66; Srezn:1.267). In this case the ecarthquake would have killed
selectively—only the “rulers.” The word refers rather to Gk g€oucia ‘power,’
‘authority” as it did in Ostr Matt 8:9 (100v 1adwbikoio—UTo eEouciav “under
authority”’). We propose the translation based on another meaning of Gk
sgoucicx—‘domain, district’ (cf., e.g., LXX for Dan 3:2, where this Greek word
renders Aram Xn17»). Thus, “their domains” of the fifth plague is parallel to

necessary: CS mpBmunymu(cs) rendered Gk TopaTpéxw meaning here ‘neglect,’
‘deliberately overlook’ or Gk UmepPaivco “trespass,” are both appropriate to the context
(Slov:3.458; Mikl:736; Srezn:2.1666; cf. Lampe:1027). CS c(»)¢Bmw reproduces Gk
Bou}\ﬁ, Heb 7%y, n¥7, 72wnn in 22:2; 23:10; 23:14; 26:5.
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“their native land” of the previous plague in 30:5 (“the fourth [plague] is famine
in their native land”)."

1.3.16. CS«kaxo ‘how’ (20:7)
Gk T@ds here ‘why’

The visionary asks God: kaxo ... ymeepoucs ¢ nums (numu SD). Lit. “How
... have you set yourself with him [Azazel]?” or “How ... has it been set with
him? [or: them SD].” CS kaxo, usually rendering Gk mcds meaning both ‘how’
and ‘why,” was always translated as ‘how’ here according to its most
widespread meaning in CS (cf. comm. to 16:1). Thus, the whole verse looked
obscure to the commentators (see, e.g., RL:699, n. 20h). It was mistakenly
recognized as a Gnostic or Bogomilian interpolation reflecting a dualistic world
outlook (see RL:684). Proper understanding of Abraham’s first question to God
helps to clarify the nature of this verse, as does the content of the further vision
(chapters 21-23), which presents the answer to this question: having been
ascertained that there is only “one power” in Heaven (the dualistic doctrine of
“two powers,” n™Mwn °nw, is frequently alluded to in rabbinic literature; cf.
b. Haggiga 15a, Gen. Rab. 1; EccR 2,12, etc.) Abraham wonders at the existence
of Azazel in the world, since this “power” has no part in Heaven (“while he is
now not before you”), i.e., it is the question of the existence of evil in the
monotheistic world.

Semantic calques occur also in the examples discussed in other chapters:
CS dapv ‘gift'—Gk 8copov here “offering’ (Heb ann) (13:2)

CS c¢(v)eBmb ‘counsel’—Gk Bouln ‘will,” ‘reason,” ‘design’ (22:2; 23:10;
23:14; 26:5,6 29:10)

13 “Their native land”—ycenentisn poda uxw. Lit. “the inhabited world of their kin”—Gk
ThS olkoupévns (or: yTs) Tou YEveos (or: TNS YEVECEws, or: TATPISOs) aUTV
Hebrew D723 7R “their native land”; cf. Gen 31:13; Ruth 2:11; Jer 22:10; Ezek 23:15,
etc.
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1.4. Syntactic Hellenisms

1.4.1. CSTB3B + gen. (10:3)
Gk emwdvupos + gen. “name-sake of”

In 10:3 the protagonist hears “the voice of the Holy One” saying: uou
uaounv mwoice (S anv mese A sicane meze B sicon mese K donv mese D aounvze 1
anecene C) nocpedbcmosa (S nocpeduecmeéa A nocpedcmea B) neuspexomazo
umenu moezo (A—my word division, Tikhonravov proposes: arsmese; K—my
word division, Porfir’ev: uous cormw3ze). CS mwv3w (mwv3s, meszv, mo3w) regularly
renders Gk emedvupos + gen. or -vupos after another root (cf. Lunt 1985:59—
60). Normally used with dat.; cf. neucmosbcmsy mw3w, 620ci06uto mesv, mesw
coyy (Srezn:2.1078). Its Greek counterpart, however, demands gen., as it is in
our case—nocpedEcmusa. Therefore, Slavonic prototext udu uaours mv3w
nocpBovemea meuspexomazo umenu moezo may be retroverted to Gk 7ABe
lcconA O ETMCIVUHOS TOU WEGITOU ToU adaToU Vopou pou—-“Go, Yahoel, the
namesake of the mediation of my ineffable name.” This interpretation
corresponds to the meaning of Heb X17°/581°, which is a combination of God’s
names. See b.Sanhedrin 38b: 127 ow> MWW Nwwva 17 “This is Metatron whose
name is like that of his Master” (leaning on “I send an angel ... my name is in
him” of Exod 23:20-21). Yahoel and Metatron, whose functions are very
similar, are explicitly identified in 3 En 48D:1 (cf. Scholem 1946:68-70)."

" Cf. 10:8: azv ecmv uaouns ... cuna nocpedd e[clmb neusvenazonemazo ciescawa
umene 6v muE, which probably means: “I am Yahoel... I am a power in the midst of the
Ineffable who put together his names in me." CS nocpedbems» SU nocpedecms C
nocpeduems al. (translated here as “T am ... in the midst of ...”") was usually understood
as inst. sg. “through the medium.” Mss SCU, however, witness another reading:

nocpedBemv < nocpedt emv (SU) and nocpedecmv < nocped[v] ecus (C). Cf.

nocpedcmueo in our verse (10:3). We reconstruct either Gk (sycd) €iut ... 0 &v (TQ )
péoc ..., Heb 27pa ’(Dl)lx “I am ... in the midst of ...” (see HR:461-467) or more
probably Gk (eyw) €yt ... o pecitns. The words in 10:8 and 10:3 might render Gk
ueoog uesdTns ‘middle, mediation’ (cf. Mik1:638: nocpEoue—uecotns). For 10:3 Gk
peciTns ‘mediator’ is also probable espec1ally 1n light of the parallels TDan 6:2: TG
ayYEAG TG TOPOITOUNEVE UGS OTI 0UTOS EOTI PEaiTns Beol ko avbpedmaav “to
the angel who intercedes for you, for he is the mediator between God and men,” cf. TLev
5:6: €y €1l1 O dyyehos O mapoiToudevos.” For peoitns denoting a mediator between
God and men see also Job 9:33 (Heb 1°21); Gal 3:19-20; 1 Tim 2:5; Heb 9:15. On
Metatron in this role see Odeberg (1928:103—-104). Some scholars derived the very name
of Metatron from Lat mediator (see Odeberg 1928:135).

Cf. also weuspexomaco umenu “ineffable name” of 10:3 and weuszwveraconemazo S
uzvenazonemaeo al. ‘ineffable’ here. The variant of S neuswvenaeonemazo ‘ineffable’ (and
not uzwenaconemazo ‘said,” ‘uttered’ of other mss) seems to be more plausible in this
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1.4.2.  CS tBOpuTH BiacTh + Ha + acc. (14:3)
Gk t€oucialw + eml + acc. ‘have power over s.-o.’

During the offering on mount Horeb, Azazel tries to seduce Abraham, and
the guiding angel Yahoel begins his instructions of how Abraham can protect
himself from Azazel with the following words: depzau u meopu (cmeopu A)
enacmo cuto (CKO eracmuro ABDI) enuxoowce azv 3anosedaro me6E na
yropawwazo (ykopawowas A) npasdy (14:3). The reading of ABDI—cmsopu
enacmuio—might have been reconstructed as molet ev eoucia “do with
authority” (well attested in NT; cf. Matt 21:24; Mark 11:28,29; Luke 20:2, etc.,
rendered usually by meopumu eracmuro in Slavonic versions of Gospels).
However, in this case, (1) the sentence as a whole seems to be incomplete, and
(2) ms A elsewhere in this passage reflects a secondary version: mebe for ms
(14:2), yropsuowas for yropsiowazo (14:3) ¢bwaswa for cebwaswa (14:4; cf.
Rubinstein 1953:109). The reading of CKO—mseopu (cmeopu A) enacmv—
without being emended, and with ezacms understood as Gk &pxT, KpaTos or
eEouolia, remains obscure. The only way to interpret the text is to assume that
the reading reflected in CKO—msopu (cmseopu A) enacms {curo}—is a calque
of Gk tlouciale ‘have power,” built according to the very common model:
verb + abstract noun in acc. without preposition reproducing a single Greek
word (see Komemenko 1973:147-148; Moczinski 1975:257-259); cf., e.g., CS
nanacmu meopumu for Gk S1c3kw (Zogr Matt 5:44), CS cvmeopumu ckpvob
and newans meopumu for Gk OAiPew (Istrin:1.336,6;116,13; Kombinenko
1973:147). This reconstruction may be confirmed by the fact that Gk
eEouoialw could be used with the prep. el (CS #a) + acc.: ‘have power over
s.-0.’; cf. eEouatalovTal em Tov Aaov (Neh 5:15). Thus, we have meopu

context. Nevertheless, the reading of most mss may go back to Heb w1977 ow “Explicit
[lit. ‘expressed clearly’] Name’ denoting actually the same nomen ineffabile
(Tetragrammaton) in its explicit form; cf. the use of this term in 3 En 22:5,48B,D:5.

Our intrpretation of 10:3 helps to clarify also the meaning of the following segment here:
cnexcawa (cnexcawe B) umene (umenu KO) ¢» mnB. The verse as a whole was always
understood as “I am Yahoel... a power through the medium of his ineffable name
dwelling in me.” Srezn also posits the meanings ‘mpeOsIBaTh, Haxoautcs’ ad loc. (3.731).
However, the placing of crescawa ‘dwelling’ in the sentence—whether it relates to
umene/umenu ‘name(s)’ or to cura ‘power’—requires justification. We propose to treat
here cwaeacamu as ‘lay/put together,” according to its rarer meaning attested in fo. ex. 76
(Srezn:3.731, s.v. cwreacamucs), used in the prototext with acc. pl. umenu (as in mss KO)
and not with gen. sg. or nom. pl. umene. This interpretation goes well with the meaning of
the Heb equivalent of CS uaours—>2X1/2R%71 which is a combination of God’s names
(see 10:3). Cf. 3 En 48D:5: w7On7 MWy n"2pa 201w ... wDNRT v Py Mnaw 'Y oR
1700 YW WA 5y anPam “These 70 names (are) a reflection of the Explicit Name ...
which the Holy One, blessed be He, took from his Explicit Name and put upon the name
of Metatron.”
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enacme ... Ha yKkopsaiowaeo npasdy “have power ... over him who reviles
justice.” And the whole verse will be: “Be bold and have power, as I order you,
over him who reviles justice.”"

1.4.3.  CSrubBarucs + dat. (23:14)
Gk xohow/opyilw + dat. “be angry”

Abraham wonders: “Eternal Mighty One! Why did you will to do so that
evil is desired in the heart of man?” and then explains his question by the very
obscure (in Slavonic) argument: s3ane enBeaeuwcs na usgonenoe meos (meoe
AC) ¢v c6BmE meoemsv (Hv ceBmb cmgoemv S) OBnarowemy Henonresnoe—
“Since you are angry at what was willed by you, who does a bad thing'¢
according to your design”'’ (23:14). Unusual dat. 0Brarowemy after enBeamucs
may be a syntactic calque: both Gk xoAow and opyilw ‘be angry’ are used
with object in dat.

> In order to demonstrate the whole range of possible interpretations (although of
different grade of probability), we shall list also some possible emendations. (1) CS
meopumu enracmv might have gone back to the corrupted meopumu erawma < Gk
odetepilopon ‘appropriate’ (Slov:1.201; Mikl:68; Srezn:1.275), relating to the heavenly
garment from the last verse of the previous chapter (13:14: “The garment which in
heaven was formerly yours [belonging to the fallen angel-—Azazel] has been set aside for
him [Abraham], and the corruption which was on him has gone over to you.”). However,
this idea that does not appear convincing. (2) It may be posited that meopu eéracme cuto
and (c)meopu eracmuio go back to *) meopu cv enacmuio ceio of the fore-text, while
enacmy reproduces opxmn or efousio: “do with this Power.” “Power” may relate to
Azazel: both Gk words are widely attested in the meaning of ‘heavenly powers’ or even
‘powers of evil,” ‘demonic powers’ (Rom 8:38; Eph 6:12; 1Pet 3:22, etc,;
Lampe:236,502); cf. Slov:1.200; SDRJal1-14:1.446). (3) CS eracme is also attested
rendering Gk &8elc, meaning there ‘power’ (Istrin 1920-1922:1.223,22) and ‘license’
(Srezn:1.273). Thus, meopu enacme cufio} may go back to the Gk idiom &Seiov
moteiobat or &8etav TolElv ool “to secure oneself” (lit. “make power to o.-self”;
LSJ:20; Dvoretskij:1.31). The angel says: “Secure yourself as I order you,” meaning the
order in 14:12: “Whatever he says to you, answer him not, lest his will run up to you. For
God gave him the gravity and the will against those who answer him. Answer him not.”

16 Lit. “useless thing.” CS nenonesnoe rendering Gk dxpnoTos, axpeios, lit. ‘useless,’
may mean also ‘bad, evil.” Its Gk counterparts reproduce Heb Y911-1°R ‘undesirable’ (Hos
8:8) and 79¥ ‘base’ (2 Sam 6:22).

7°CS v ceEmE meoemv must go back to Heb TNX¥2 or Tn¥T2 (on CS c(v)eBmo
understood as Gk Boulr, Heb 7%y or nyT; cf. 22:2; 23:10; 26:5-6; 29:10). Another
possibility is that u» ceBmbs cmeoems (S) and 6v c6EmE meoems (al.) reflect a fore-text
(nv) 6v c6BmB ceoemn “(but) according to its own reason”: “you are angry at what was
willed by you, (but) [which is] doing a bad thing according to its own reason/will”
(according to the idea of 26:5).
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1.4.4.  CS Bcsixo sixo (26:4)
Gk mavTws OTI “evidently because”

In the course of discussion presenting the idea of the freedom of will (cf.
comm. to the same verse below), God asks Abraham: “Why did your father
Terah not listen to your voice and abandon the demonic idolatry until he
perished, and all his house with him?” And Abraham answers: npeeBune kpEnue
BCAKO AKO HEBONUCS eMy CLyulamu MeHe Hu a3b Jice nociedosaxs 0bioms e2o—
“Eternal <Mighty One>! Evidently because he did not will to listen to me, nor
did I follow his deeds” (26:4). CS gcsixo sixo is translated here as “evidently
because,” since the most appropriate Greek equivalent here would be TavTws
oTI; see, e.g., Damascius, De Principiis, 96 (LSJ:1031).

See also syntactic Hellenisms mentioned in other chapters:

CS 2omoew 6visaemvy—Gk €TOILOV EOTIV “inevitable” (26:5)
CS cpBemu + dat.)—Gk (am-/0T-)ouvavtac + dat. ‘meet’ (27:10)
CS omw nuxw “from them”—Gk ek TouTwv “since then” (27:11)

1.5. Phraseological Hellenisms

1.5.1.  CSnpunecru uwkny “bring a price” (4:2)
Gk Tiunv Gepewv “give honor”

In 4:2 Terah praises Abraham 6reciens mor aspaame 6mw (626 Gocomb B)
Moums 3ane npunece yEny (yEnvt SU) 66, lit."Blessed by my god [or: “to my
gods”] are you, Abraham, for you brought the price of the gods.”"® The first part
of the verse contains a syntactic biblicism which we shall discuss below. More
problematic is the second part: npunece yEny (yEuvr SU) 66, The solution is
in the fact that Gk Tiunv ¢pépetv—which may be restored from CS npunecmu
yBuy—means not only “bring the price” but also “give honor” (LSJ:1793),
while Tipun Becdv “the honor to gods” is also well attested (ibid.). The word
‘price’ might have looked appropriate to Slav translator, since the dialogue
follows the episode where Abraham has succesfully sold some idols from his
father’s workshop.

'8 Mss SU (yEnwsr) have either acc. pl. or a rare example of a direct object in gen. with the
verb npunocumu;, cf. npurnecu npvcma meoezo in Mar John 20:27 (Vaillant 1948:#120);
cf. also the use of the direct object in gen. with the verb npurocumu in 1:8: npunecu mu
cBuuea u usmana.



Greek Vorlage 59

The Greek Vorlage might also contain the same word-play as in the
apocryphal Gospel of Peter 3, where it “may be a play on the double sense of
Tiun ... the multitude are described as scourging Jesus and saying TaUTn TN
TIUT) TILNOWHEV TOV Ulov Tou Beou ‘with this honor let us honor’ or ‘at this
price let us apprise the son of God’” (Moulton, Milligan 1930:635).

1.5.2.  CS cprBOpUTH CBBTH (5:8)
Gk bods ol “kindle fire”

Having experienced the weakness of helplessly damaged idols (ch. 1-2),
Abraham performs a final test, this time intentional, of one of them:

And it came to pass, after I had put the splinters on the fire, in order to cook
food for my father, that I went out to ask about the food and I put [the idol] Bar-
Eshath [“fiery”]" near the hearth of fire, saying to him menacingly, “Bar-
Eshath, make sure that the fire does not go out before I come back. If the fire
does go out, blow on it to make it flare up.” [And] I went out, having kindled my
fire. When I came back again I found Bar-Eshath fallen backwards, his feet
enveloped in fire and terribly burned. Laughing greatly to myself, I said, “Bar-
Eshath, you certainly are able to kindle fire and cook food!” (5:6-9).

The problem is a passage translated here as “I went out, having made my

fire” (usuoo® (AKO + u al) cmeopu® ceB™ ceou). BL translate cmeopuxw
ceEmv as “accomplished my purpose” and comment: “lit. ‘did my counsel’: a
Hebrew phrase, n¥y 7wy ‘execute a plan’ (Isa 30:1).” This interpretation was
accepted by all the later translators and commentators. Actually, this Hebrew
idiom is attested only twice, in Isa 30:1 and Ps 13:3, where it means rather
“plan” than “execute a plan.” The following interpretation seems to be more
appropriate. Mss AKO omit a conjunction # between the two verbs. The absence

of u makes it syntactically possible to reconstruct a form *cmeopu® in place of

cmeopu® where the superscript ¢ was altered by scribal error to x (cf. the
alternation of mpBmeiciuxe and npBmeiciuew in 5:1). Thus, the translation
should be: “I went out, having made my fire,” considering that CS ceBmw
renders here Gk s meaning not only ‘light’ but also ‘fire’ (see, e.g., in Mark
14:54 and Luke 22:56; for ¢cds moiglv as ‘kindle fire’; see, e.g., Xenophon,
Historia Graeca 6, 2; LS]:1916).

1.5.3.  CSHapony Hapons (15:6)
Gk Aaov OxA\w “people in [great] numbers”

1% See comm. to 5:5.
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or
Gk dxAos hacdv “crowd of people”

On the night the visionary ascended with Yahoel he saw “a strong light
which cannot be described” (15:5). And then an obscure description follows: u
ce v cebmb momv pazvenbuwenv ocuv Hapody (+ u SU) Hapoodv mHO2b
myarcocka obpaza. Cf. 18:13: “an indescribable light surrounded the fiery
people” (ceBmv neckancaems ob6vcmosiue napoda ocnvhazo) and 2 En 1(A):5:
“fireborn heavenly armies” (oeHepodens 6ou HebecHbixw); cf. also 2 En 29(J):3:
“the ranks of the bodiless army created from fire.” For angels made of fire see
also 2 Bar 21:6; Pesigta Rabbati 33:10; Sefer ha-Razim 6:3-8, etc. (cf. Ps
104:4).

Some possible interpretations: (1) Lunt (1985:56) proposes the word
division ocnsna poody “of fiery kin” (Lunt: “of fiery Gehenna,” since CS poow is
attested rendering Gk yeevwva, confused with yevea) in place of oeus Hapooy.
This reading is syntactically (and if to accept Lunt’s interpretation, also
contextually) implausible. (2) The first napody usually understood as dat.
possesivus may render Gk dat. OxAw meaning ‘in numbers’ (cf, e.g.,
Xenophon, Cyropaedia 1.80; LSJ:s.v.). Thus, the whole verse would look like
this: “And behold, in this light a fire was kindled, [and there were] a lot of
people of male likeness in great numbers.” (3) The second wapoow usually
understood as nom. sg. may be also interpreted as gen. pl. Two CS napoo» may
reproduce two different Greek words here: Aads and oxAos. Cf. a Greek phrase
almost identical to our verse: 0 ToAUs Aacdv OxAos “the great crowd of people”
(Aristophanes, Ranae 676). The last retroversion seems to be the most
convincing: “And behold, in this light a fire was kindled [and there was] a
crowd of many people in male likeness.”

For phraseological Hellenisms see also:

CS meopumu enacmo cu lit. “do power to oneself”—Gk &Se1ov moI€IV Gol
“secure oneself” (14:3n.)

CS npunecmu xynmo + dat. “bring a purchase”—Gk Tapéxelv TPy
Tl “cause trouble to s.-0.” (2:8)



Chapter 2
Semitic Original

The features of the Semitic original—and among them those which can
hardly be common for Judaeo-Greek idiom—have been preserved even at the
Slavonic stage of transmission of ApAb. The abundance of obvious Semitisms,
and specifically Hebraisms, attested in the text of the document even led some
scholars to raise the possibility of direct Slavonic translation from Hebrew
(Rub:35-37). Arguments of varying cogency in favor of the Semitic original of
our text were collected by Rubinstein (1953; 1954; 1957), Rubinkiewicz (1980;
Rub:33-34) and Philinenko (Phil:23-24); many Semitisms are also adduced in
the notes to the editions and translations of the document, mainly those by Box
and Landsman (BL), Philonenko-Sayar and Philonenko (Phil), and
Rubinkiewicz (Rub). On this stage, the existence of the Semitic original of ApAb
may be considered proven beyond any doubt, since (1) the literal renderings of
Hebrew or Aramaic are attested on different linguistic levels, and (2) the
retroversion of Semitic forms helps to clarify difficulties of the Slavonic text.

2.1. Hebrew or Aramaic?

While the Semitic origin of the document might be considered proven, the
problem of choice between interpretatio hebraica or aramaica cannot be solved
unequivocally. In the period under discussion elements of these languages could
be mixed in a single text. The only obvious Aramaic forms that we observe in
our text are Aramaic proper names:

2.1.1. CSMapymads (1:3,7; 3:8; Mapymada 1.9, Mapymars 3:5)
Aram (R)nmX W “the lord of the nation”™
(Gk *Mapoupab(a)/MapounaT)

In 1:3 Abraham, “having entered the temple for the service, has found a god
named Marumaf, carved out of stone, fallen at the feet of an iron god,
Nakhon™—... 6vwedv» 6v yepKkogb UXb Ha CHydceHue o00pemoxv 602a
Mapymagpa (according to 1:3, 7; 3:8; Mapymagpa in 1:9, Mapymams in 3:5)
UMEHeMb OMb KAMeHU U36asHa naouia Huyb y Hoey 6o2a naxona A napuyena S
Haxuna al.) oicenbsnaeo. A stone idol, like Dagon in 1 Sam 5:3-4, is found
prostrate in his sanctuary, and after an attempt to put him back his head breaks
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off. Rubinkiewicz believes that “Maroumat is an abbreviation of the Hebrew
Marta Roma” (RL). Box posits here 71 72K “‘stone of deceit,” which was a
chief object of Abraham’s worship at this period” (BL; cf. Phil: “de I’hébreu
miremoth ‘tromperies’).” Developing the idea of Box we could add that 77 is
well attested in MT in the pl.—mn n (which is more close phonetically to
mapymam/pw), and that a homographic name of Jewish priests Nn I occurs in
Ezra 8:33; 10:36; Neh 3:4,21; 10:6; 12:3. In LXX it is transliterated either as
Moapetuead (L, Neh 12:3) or Mopepwb (A, Ezra 10:36). In Ps 36:4 nn is used
together with 7R, whereas ApAb 6:9 contains another name of an idol—
uoasonv—probably going back to 1R (see comm. ibid.). Thus, PR(Y)” and 9%
mnn in ApAb might have been parallel to 7571 IR of Ps 36:4.

We prefer, nevertheless, to reject this etymology, reconstructing here Gk
*Mapoupabo/MapoupaT, which unambiguously follows from the Slavonic
transliteration, reproducing the Aram (X)nmX 7 “the lord of the nation(s)”
(Jastrow 1903:26-27; Sokoloff 1990:44). There are other Semitic names of
deities derived according to the same model: Aram mr ylhy “lord of gods” and
Akk mr byty “lord of house” (Green 1992:67; DDD:1370).

In our story, when the head of the idol breaks off, Terah puts the head of
another idol on the body of the broken one; vv. 3:6-8 define Mar-Umath as the
idol “having the head of one stone and being made of another stone”
(mapymagv 602> omya moezco Opyeazo Kamwika 21agy UMbl U OMb Opy2azo
kamvika comeopenv). This brings to mind a Roman custom of changing the
heads of emperor’s statues. Suetonius ascribes to Caligula this kind of mass
alteration of Greek statues of gods: ... he began from that time on fo claim to
divine majesty; for after giving orders that such statues of the gods as were
especially famous for their sanctity or their artistic merit, including that of
Jupiter of Olympia, should be brought from Greece, in order fo remove their
heads and put his own in their place...” (Suetonius, De Vita Caesarum 4 (Cal.),
22; italics added). Images of Caligula were introduced in the Alexandrian
synagogues (Philo, Leg. 20, 25, 29, 30), and he was also the first to try to bring
the emperor’s cult to Jerusalem, ordering his statue to be set up in the Temple.
Thus, the very name (X)X 7» may go back to Gk kUptos €Bvous or Lat
dominus populi, designating an idolized Roman emperor, most probably
Caligula (for Roman emperor called kUptos, equivalent of Lat dominus, see,
e.g., Acts 25:26). Negative accounts of Caligula in other Jewish sources from
the same period are found in Syb. Or. 12:50-67 and possibly in 3 Macc 2:22,
where the idolized Ptolemy, very likely identified in this composition with
Caligula (they both claimed divine honors and tried to defile the Jerusalem
Temple), also falls, having entered the Temple. In any case, the tradition of the
fall (= disgrace) of an idol or an idolized figure is much older; cf. the same
sequence of events in ApAb 1:3, 6 and 1 Sam 5:3—4: Mar-Umath and the
Phoenician god Dagon are both found fallen in their own sanctuaries and, after
an attempt to set them up again, their heads (in the case of Dagon, also his
hands) are found broken off.



Semitic Original 63

2.1.2. CS Bapucats (5:5,6,9,10,14,17; 6:9,10)
Aram (R)nwR 12 fiery’ (Gk *Bapnoat/B(a))

Another Aramaic name occurs in 5:5. There is an idol named in CS
Bapucamw; it obviously renders Aram (X)nwx 72 (Gk *Bapnooat/A(a)) ‘fiery’
(lit. ‘the son of fire’; first noticed by Ginzberg 1906). We can add that the
similar name yst is attested for the Ugaritic goddess of fire (Dietrich, Loretz,
Sanmartin 1976; DDD:626—627), Philo of Alexandria in his Phoenician History
(according to Eusebius, Praeparationis Evangelicae 1.10,9) also lists three
Phoenician gods of fire, translating their names into Greek as ®cs, TTup and
®AoE. The “Fiery” is quite appropriate to the function of this idol in the story:
having been made of wood, he maintains the fire but eventually is burned by it.

However, Aramaic proper names co-exist with Hebrew ones:

2.1.3. CSHaxoHn (1:3)
Heb 1101 stable; firmly established’ (Gk Noxcov)

In 1:3, Mar-Umath is found fallen at the feet of an iron god, Nakhon.
According to ms A, it is Haxonw; ms S has an emendation #apuyena, other mss
contain a form Haxunw. The reading of A should be preferred: Heb 1101 ‘stable;
firmly established’—a “speaking name” like other idol names in this text—is
used to emphasize that this idol has not fallen, in contrast to Mar-Umath. Cf. 509
v X2 “sculpture which will not fall” (Isa 40:20) and 2> X191 D1 “they [=
idol-makers] fasten it [= idol] that it will not move” (Jer 10:4).

The same form of a proper name—721 (LXX: Noxcwv)—occurs in 2 Sam
6:6, where the ark of God is going to fall before 1151 773 “threshing-floor of
Nakhon.” Heb 173 ‘threshing-floor,” or sometimes generally ‘open place’ (as in
1 Kgs 22:10; 1 Chr 18:9), is associated with a sacred place, place of worship in
2 Sam 24:18; 1 Chr 21:18, 28; 2 Chr 3:1, where it designates a location of
David’s altar and Solomon’s Temple (*012°7 J1IR/A119R 173).

sk

As well as the proper names, most Semitic forms in our document may
reflect an Aramaic original as well as a Hebrew one. In very rare cases we can
indicate Hebrew forms impossible or unattested in Aramaic:

2.14.

Verse 3:8 contains a phrase pBroxs kb cpboyy moemy, lit. “I said to my
heart,” meaning “say to myself” (“And I said to myself, ‘If it is thus, how then
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can my father’s god, Mar-Umath, having a head of one stone and [the rest] being
made of another stone, save a man, or hear a man’s prayer and reward him?’”).
It is an obvious Hebraism: *) 2% 9% 71 “and I said to myself,” cf. R "7 08"
129, lit. “And the Lord said to his heart” (Gen 8:21), 27 %X 1272 “to speak to my
heart” (Gen 24:45), 12% 5% 717 &7, “and David said to his heart” (1 Sam 27:1),
etc. Unlike 272 "»XY “to say in s.-0.’s heart,” Gk e1melv gv T Stavola (which
is also found in ApAb; cf. 1:4: nometunsaxv 6» ymE céoemw, and 3:1: u proxv 6
cpoyu céoemw), this idiom was reproduced neither in Aramaic Targums, nor in
LXX. Thus, this evidence may support the hypothesis of the Hebrew original of
ApAb.

2.2. May we retrovert the Hebrew original,
omitting the Greek stage?

Normally, we reconstruct first the Greek Vorlage and then, when possible,
its Semitic original. There are, nevertheless, two kinds of cases where Semitic
retroversion may be paradoxically more reliable than Greek (i.e., when the
original Semitic forms clearly underlying the Slavonic text are more obvious
than the Greek mediatory forms, which may vary):

where the Slavonic version faithfully reproduces obvious Semitisms (or
misinterpretations of the Semitic original) which were not found in any extant
Greek texts (as, e.g., XX W in 1:3,7,9;3:5,8 121 in 1:3; 2% 9X *nnK in 3:8 or
5K 127 ®°27 in 2:8);

where the Slavonic text contains citations or parallels to the sources which
are preserved only in Hebrew or Aramaic.

Here are four examples: Hebrew-Greek transliteration reflected in the
Slavonic text but not attested in Greek (2.2.1.), semantic (2.2.2.) and syntactic
(2.2.3.) calques integrated into biblical citations/allusions in ApAb which
conform to the readings of Hebrew Bible or Aramaic Targums rather than to
preserved Greek versions, and a phraseological calque of rabbinic Hebrew
(2.24.)

2.2.1.

On his way to carve an idol, Terah asks Abraham: npunecu mu cBuusa u (S
om. al.) usmana uz ooma—"Bring me an ax and <?> from the house” (1:8). CS
cEuueo which reproduced eyxeipiSiov (Heb 27m) in Exod 20:25 (14th cent.;
Srezn:3.905) means there, as well as in our verse, the tool used to hew stone.
This use of 271 is not typical for the late Hebrew. Gk méAekus (Heb w3 or 113)
for cBuuso (Sin Ps 73:6) would go well with meAekileo for cBuu in 1:9 (see
comm. ibid.). Cf. Ep Jer 15 on the idol holding in his hands both eyxeipiSiov
and meAekus. The word might have been originally a gloss to the unfamiliar
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usmana. The forms usmaana/useimana are used in Slavonic Num 4:9 for Gk
AaBidas, Heb ompn (Lunt 1985:59), which is not appropriate in this context.
Moshe Taube proposes rabbinic Heb 9n1x “chisel” (see, e.g., Kelim 13,4). In this
case cBuuso = TEAekus might be inserted as a gloss to the transliteration
1CuaA(0s) (?) in 6. This kind of doublet of transliteration and translation occurs
in LXX and is very typical for Theodotion (Thackeray 1909:1.31-32).!

2.2.2.

In 13:2 Abraham says that, having prepared animals for the sacrifice, he
nosicoaxs oapa eeuepnsico, lit. “waited for the evening gift.” RL translate dapw
seuepruu as “evening gift” (comm. ibid.: “or ‘reward’; Gk doron, dorea”). In
fact, Gk Scpov here must mean ‘offering,” rendering Heb nnin meaning both
‘gift’ and ‘offering’ (HR:359). Cf. 29:18: myaicu npaseonsi... 6ydymo scugyuue
ymeepaicaemMu Jcpbmeamu u oapwvmu npasost u ucmunsl “The righteous men ...
will live, being sustained by the just and thruthful sacrifices and offerings [lit.
‘gifts’].” The word combination must reproduce a Greek calque of biblical Heb
279(77) nmn “evening offering [lit. ‘gift’].” It was usually rendered by fucia
gomepivr) in LXX (in Slavonic versions—oicpemea seuepnBa). In our text it
designates rather the time of day (before sunset, when the evening sacrifice in
the Temple was offered) than the offering itself. See this use in Dan 9:21, where
Heb 273(7) nm “evening offering” is obviously not connected to an actual
offering: “While I was still speaking in prayer the man Gabriel ... touched me
about the time of evening offering (277 NN Ny2); the same usage is attested in
Ezra 9:4, 5, etc.

2.2.3.

God says to Abraham: a3v ecvv 0 me6E wums “1 protect you” or “I am
your protector” (9:4). As noted by Rub, CS part. wums here must reflect Heb
part. 13 “protecting” of Gen 15:1, being based on a more literal tradition of its
translation into Greek than that of LXX (participle in place of conjugated form:
Umepoomilew). RL assume that o meéE wums reproduces Heb 799 13 rather

! Lunt reconstructs the form *uswmano derived from 911X, This form can exist only if one
of two conditions is observed: (1) the nouns cBuusa and uzmana are acc. neut. sg. forms
in an akanie dialect, which is not possible in the northern, perhaps Novgorodian, text of
S; or (2) cBuusa and uzmana are neutr. pl. Another possibility is that we are dealing here
with one more example of a direct object in the gen. used with the verb npunocumu; cf.
npunecu npvcma meoezo in Mar John 20:27 (Vaillant 1948:#120). Cf. also the same use
in SU 4:2 (npunece yBuwi; see comm. ibid.). Thus, we can also posit the form *uzmans <

Gk *1lpo(os) < Heb 21X,
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than 7% 13 of MT. We can add that this combination was rendered by Aram 13
T2y in Targum Yerushalmi ad loc.

2.2.4.

God says to the protagonist: mebe paou Hanpasuxv nyme 3emuuviu “for your
sake I have indicated the way of earth” (10:14). Lunt (RL) convincingly posits
rabbinic Heb y X 717 “the way the world operates,” also “ethics, manners” (lit.
“the way of the earth”) for nyms semnuiu. Biblical Heb 09w 717 (Ps 139:24) or
7w mR (Job 22:15), lit. “way of the world” = “eternal/old way” (rendered thus
by LXX) are less probable but still possible.

2.3. Two-stage retroversion

While some of the Hebraisms are not attested in any extant Greek text (as in
the discussion above), most of them may be found in other Greek translations
from Hebrew or Aramaic. As well as Greek equivalents, the Semitic ones may
be retroverted on phonetic (transliterations), lexical, syntactic and phraseological
levels. We have already [liscussed transliterations above (2.1.1-3; 2.2.3.);
below we adduce the examples for semantic, syntactic and phraseological
calques.

2.3.1. Semantic calques

2.3.1.1. CSots from’ (1:4)
Gk'ex ‘from’
Heb/Aram -n here ‘than,” also ‘from’

When the statue of Mar-Umath has fallen down, Abraham “was unable to
return him to his place all by himself, since Oawe omv xamenu eenuxa
msaxcoxwv.” The untranslated part may mean “he was heavy because of a great
stone” according to a well attested use of the prep. omw (Gk &m0 ‘because of’;
cf. Slov:2.589,8). Another possible interpretation is: “since he was heavy
[having been made] out of a great stone,” according to the normal use of &k in
Greek—‘[made] of” (cf., e.g., Matt 27:29; Rev 18:12). This use is attested more
rarely for its regular CS counterpart omv; cf. npecmonv omw ocus “a throne of
fire” (18:3), omw kamenu u omv opBea meopenu—ek Nbwov kol EVAV (Supr
49,27, see more examples in Slov:2.588,4). We propose an alternative
interpretation which does not conform to the normal use of the preposition omv
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in Slavonic, but it could be justified if the Greek Vorlage contained ek rendering
Heb or Aram prep. -n ‘from, of” and ‘than’: 77173 J28n 725 7°77 ° “since he was
heavier than a great stone.”

2.3.1.2. CS moimenne (21:5) lit. ‘highness’
Gk Wwols ‘highness, majesty’
Heb 2R3 here ‘overflow,” also ‘majesty, pride’

In heaven Abraham was shown the whole world including pBxu u éviuenus
(S ebiunsaa al) uxv— rivers and their overflows” (21:5). Rare South Slavic
eviuenue occurs in Supr 280,30 literally rendering Gk Ucacts. Gk WWao(is)
may go back to Heb &3 generally ‘majesty, excellency, pride’; cf., e.g., 7231 X3
“majesty and highness”—U(cas kol Suvapis (Job 40:10(5)), and also more
appropriate to our context, ‘overflow’; cf. 777°7 PR3 “overflow of the Jordan”
(Jer 12:5; 49:19; 50:44; Zech 11:3) or 7°23 1xx “overflow of your waves” (Job
38:11).

2.3.1.3. CS ocuoBaru ‘establish’ (26:1)
Gk Bepehow ‘establish’
Heb 70° here ‘ordain,” ‘appoint,’ also ‘establish’

Having seen the allegorical depictions of the sins of Israel, Abraham exlaims:
npesEune kpenue mo noumo ecu ocnosans 6vimu maxo—"“Eternal, Mighty One!
Why did you ordain [lit. “establish] it to be s0?” (26:1). CS ecu ocnosanv, lit.
“establish”—Gk BeueAioco—Heb 70, lit. ‘found, establish’ (cf., e.g., Slavonic
versions of Josh 6:25 and Isa 44:28 presented in Srezn:2.732). In later books of
the Bible this word, however, means also ‘ordain,” ‘appoint’—more appropriate
to our context (Esth 1:8; Ezra 7:9; 1 Chr 9:22). For other linguistic features of
late biblical books reflected in ApAb see also comm. to 22:2.

2.3.1.4. CSnotsiaru ‘care for’ (27:12)
Gk ooudalw ‘care for’
Heb 2°nan ‘trouble’

Having seen the Temple burnt and Israel captured “because of the idol and
murder” (27:7; cf. b.Yoma 9b; Ta anit 5a-b), the visionary asks: “Eternal Mighty
One! Let the evil works of impiety now pass by ...” (u pBxs npeeBune kpBnue
oa mumoudymw (SU + nwinB al.) 3n06us (SU sno06nas al.) év neuvcmou 0Bna A
(om. A)) The response looks enigmatic in Slavonic: u peue kv mnB naue
npaseonoe epems cpsuyems (SU + s al.) npeace npenooobwvums (SU nododwvume
al) yBcapv u 6v npasdE cyacy umv (SU cyoswmuums al.) soice npedsice cv30axs
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obnaoamu Omdvb HUX®b 6b HUXD® OMl mexsv dice usu()ymb MYICU UdCE nomvuiams
(nomwamu SU) s enuxo (enenboce SU) evzeBemuxny mebe u 6uob—- And he
said to me, ‘Rather the time of justice will come first with the righteousness of
kings. And I shall adjudge to them with justice those whom I earlier created in
order to rule thence over them. And from those [kings] will come men who will
trouble them, as I made known to you and you saw’” (27:10—12.). Both verses
are very obscure. The latter speaks, apparently, of the varying generations of
righteous kings and their unrighteous descendants (cf. 9:9). The following data
should be taken into account for the different possible interpretations of this
verse: (1) CS naue (translated here as “rather”) may be, less probably, a part of
the previous sentence: u peue kb MHE naue “and he said to me more.” (2) a form
yBcaps may be nom. or acc. sg. as well as gen. pl.: “In [CS naue < Gk Topc]
the time of justice the King [= Messiah (?); cf. 29:8-9] will meet them first with
the righteousness” according to the majority of mss or “the King will meet the
time of justice first with the righteousness” according to SU. (3) sorce npearce
cv30axvy may mean also “whom I initially created”; cf. comm. to 9:3 and Eph
1:4: “he has chosen us in him before the foundation of the world.” (4) CS
cyoumu, Gk kplvewy may mean here not only ‘judge’ but also ‘determine,’
‘adjudge.” This usage is obvious in 23:12: noumo ecu cyounv cemy obracmu
maxou “why did you adjudge to this such a power.” (5) The use of obraoamu +
6v meaning “rule over” may reflect a use of Heb uwhw/>wn + -1 ‘rule over’; cf.
31:2: enacmeyrowas 6v Huxwv “ruling over them” and 29:2: Odepowcamu 6w
azblyexs u 6b cbmenu meoems “rule over the heathens and over your seed” (for
other hebraized uses of CS 6w» in ApAb see 12:10, 25:2; cf. Rubinstein
1954:132). (6) omw nuxs may render Gk tk TouTcov “since then,” “after this,” or
less probably amo TouTwv “through them,” “by means of them”: “... those
whom 1 earlier created in order to rule through them [= kings] over them [=
whom I earlier created]....” (7) 6» nux» might be either a gloss for omv nuxw or
the beginning of the next sentence. (8) The Greek equivalents of CS cpswyemv—
ATOVTOwW, UTOVTOG, OUVaVToe (Srezn:3.818)—are used with dat., while CS
npenodo6sums (Gk oo10tns, Heb 7w, oin; see HR) of mss SU may be not only
instr. sg. but also dat. pl.: “the time of justice will meet first the righteousness of
kings.” Cf. 1 Kgs 9:4, where Gk 0c16Tns and Heb oin relate to David and
Solomon.

Finally, CS nomvwamu regularly rendered Gk omouSolcw (as trans.
normally means ‘care for’), which in LXX reproduces Heb 272 (also as trans. in
hiph‘il) ‘trouble.” See Slavonic Job 23:16 (Srezn:2.1304): scedeporcumens ice
nomwans ms (Gk gomoudace ue, Heb *19°ma7); cf. also LXX and MT in Job
22:10 (Gk somoudace og Heb 7712°).

The whole verse in Hebrew would look like this:

ST 9397 QY 990N K1 PIET DY TV DR R

1072 TRD W7 ANWRID NIY WK [aya] nX ApTX2 on snnn

PR TPRYTIN WRD 29772 WK WK [D3] W2 oM

For more possible Hebrew-Greek semantic calques see 6:3; 13:2; 25:4n.
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2.3.2. Syntactic biblicisms

2.3.2.1

In 4:2 Terah praises Abraham: Greciens mor aspaame 6mw (626 6020mb B)
Moums 3ane npunece yEny (yBuw SU) 6v6w, lit. “Blessed by my god [or: “to my
gods”] are you, Abraham, for you gave honor to [or: “brought the price for”’] the
gods.” The sentence begins with a syntactic biblicism, originally Hebrew, but
attested also in Greek and Slavonic versions of Bible. The form 6o2oms, dat. pl.,
might have been interpreted as instr. sg. “by my god” (see Phil ad loc.).
However, the reading “blessed are you by my god” in sg. contradicts the
context, where it is the plurality of Terah’s gods that is consistently emphasized.
This consideration, apparently, caused the scribe of ms B to emend the text to
“by the god of my gods” (the reading accepted by Rub as primary). This
interpretation might be strengthened by the parallels from ApAb 8:3 which has
the identical 62a 62omw (missing in ms S) and from Gen 14:19, where “the most
high god” is mentioned in a similar formula of blessing: 1%¥ X% 0728 N2
“blessed is Abraham of the most high God”). Nevertheless, the lectio difficilior
of most of the mss should be preferred: the use of the dat. in these copies may be
justified by the fact that we are dealing here with the well attested biblical Greek
calque of Hebrew: eUAoynuévos (or: eUAOYNTOS) TAIS BeSls Hou—5TKY T1n2;
cf. Gen 14:19; 1 Sam 15:13; 23:21; 2 Sam 2:5; Ps 115:15; Ruth 2:20; 3:10.
Greek and sometimes also Slavonic versions of these verses contain forms in
dativus auctoris, e.g., OB Gen 14:19 has: 6neenv aspavv 0y evlutnemy
(eUAoynuevos “ARpop TG Oe®d UYioTw). Thus, the B almost literally
reproduced Gen 14:19: °79xX? 072aR 70K N2

2.3.2.2.

Angel Yahoel reproaches Azazel, who tried to seduce Abraham: yxopusua
mebe Azazunv AKo0 yacmo aspamiisl Ha H€6€C€x'b a meost Ha 3eMJiu AKo my u36pa
U 6b3100U b JHCUTUWE CKBEPHLL Meoes ce2o paou Oacmv ms npbeeunviii
enaovixka kpEnxolit scumens na zemau (13:7-8). The last clause is not fully clear.
Lunt (1985:60) emends the verse assuming dat. Ti in place of acc. Ta and
creating the ghost-word *acumBas nom. fem. sg. ‘dwelling place’ in place of
acumens ‘dweller’: “the Mighty One has given you a dwelling on earth.” His
argument: “the peculiar non-animate accusative orcumens/ocumenuns” and “the
odd sense of macts.” Actually, animated masculine nouns of -1 declension do not
occur in the gen.-acc. in early Old Church Slavonic texts (Vaillant 1948:##64,

? For the analysis of the second clause see 1.5.1.
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119). “Dwelling place” is designated in the same verse by >kwmme. As far as
“the odd sense of macts” is concerned, it may be explained by presuming here a
syntactic biblicism (cf. Rub ad loc.): yI&7 ¥ 23/2wn M2 9K 7 Jani—“the
Eternal Lord, the Mighty One, has made you a dweller on earth.” Heb 101 ‘give’
and biblical Gk 818 frequently mean also ‘set,” ‘make,’ e.g., Deut 28:1: 7ann
PR 99 0%y 739K 7. This Hebraism is attested also in LXX and OB for Deut
28:1: kol Scaoet ot Kuplos 0 @eos cou Umepove el TavTa Ta eBun TN
YOs—u dacmv mu 26 be meéou nadv eckEmu cmpanamu zemns. Cf. the use of
nmatu (3n1) in 13:11: e o écbxv npaeBEonuybxv danv ecu uckywamu, lit. “you
have been given to tempt not to all the righteous.”

2.3.2.3.

CS preposition 6» (Gk £v) in ApAb is often used as Semitic -2. E.g., in the
course of eschatological calculations God says: “I set twelve periods for this
impious age to rule over the heathens and over your seed (in Slavonic:
Oepoicamu 6v s3viyexs u 6b cEmenu meoems)” (29:2). CS depoicamu 6v (here
“rule over”) is usually translated as “hold among ...” However, if CS dsporcamu
is understood here as Gk cuvéxm ‘hold, keep,” the verse would not be clear.
More probable is Gk kpaTeéw or one of its synonyms (cf. 10:10: deporcamu
nesyuaghanosw “to rule over the Leviathans”; for dpwocamu reproducing Gk
KpOTEw see Slov:1.521; Mikl:178; Srezn:1.775-776) rendering Heb v or Hwn
+ -2 (Gk ev, CS 6v) ‘rule over.” The same biblicism occurs in 27:11: o6radamu
... 6 Huxv and in 31:2: enacmocmsyrowan v Huxw (lit. “rule infamong”). Cf. Gk
eEouctale + ev as “have power over” in the text of LXX for Heb v2w + -2 (Eccl
2:19; 8:8). For other Hebraized uses of CS 6» in ApAb see 12:10, 31:4 (CS
y3pBmu 6w lit. “see in s.-th.”), going back to Heb/Aram -1 183/ “see s.-th.”
(cf. Rubinstein 1954:132); see also 2.3.2.4.

2.3.24.

In one of his heavenly visions Abraham saw mpebnuk npsmo emy u ompoyu
3akanaemu Ha Hem @b jauye udory—‘an altar opposite it [the idol] and youths
slaughtered on it before the idol” (25:2). CS v suye uoony (translated here
“before the idol”) literally means “in the face of the idol.” CS 6» suye is an
obvious biblicism: Gk €15 (To ) mpocwmov, Heb *102 ‘before’ (cf. MT and LXX
Deut 25:9; Hos 5:5; 7:10, etc.). More common Heb °15% is also possible: Heb
prep. -2 is rendered by CS 6v in 7:8 (see comm. ibid.). Cf. the calques of Heb
"197 ‘before’ in ApAb: npedw nuyemn (22:2), nuyio (23:3).
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2.3.3. Phraseological biblicisms

2.3.3.1. CS npunectu Kyo (2:8)
Gk TOPEXEIV TPAYUS TIVI “fo cause trouble to s.-0.”
or
Gk ? < Heb 9% 127 ®°271 “let s.-0. know about the matter”

This is an example where Greek and Hebrew retroversions both have
appropriate (although different) meanings, and it is difficult to make a final
decision which one of them to prefer. In ch. 2 Abraham put his fathers idols on
his ass; the ass took fright and he ran and threw down the gods (2:2-7).
Abraham says: “I have been distressed in my heart, [wondering] xaxo npunecy
xkyniio omyro moemy,” lit. “How would I bring the purchase to my father?” The
sentence is not perfectly clear: xynra is known to render Greek words for
‘purchase,” ‘goods,” ‘affair,” ‘deal,” and ‘trade’ not fully appropriate to the
context. Considering that CS xynusz might have rendered Gk mpdaypo (cf. Srezn
1.1371: CS xynaio oBamu for Gk mpoyuoteuoeobat in Pand. Ant. or CS 6e3w
kynas for Gk ampoypaTeuTos), which regularly reproduced Heb 927in LXX,
npunecmu kynmo might be a reflection either of the Greek idiom Topexeiv
TPAyua TV “to cause trouble to s.-0.” (LSJ:1457) or of the Hebrew idiom X277
9% 727 in the meaning “let s.-o. know about the matter” (Exod 18:19,22,26;
Lev. Rab. 32), both going well with the context. Thus, two possible translations
are: (1) I have been distressed in my heart, [wondering] how would I cause
trouble to my father?” (according to the Greek reconstruction); or (2) I have
been distressed in my heart, [wondering] how would I let my father know about
the matter?” (according to the Hebrew reconstruction).

2.3.3.2. CS Bropectu... tyma cBoes (6:1)
Heb >wo1 1 “in the bitterness of my soul”
d.
CS ropectu myma uxsb (29:15)
Heb owd1 nn “bitterness of their soul”

There is a biblical idiom which occurs twice, both in aggadic and
apocalyptic parts of ApAb: u nocmenaxv 6 2opecmu u (om. S) g cnege dywia
ceoes—“And 1 groaned in the bitterness <and> anger of my soul” (6:1.); cf.
cmenanuems 2opecmu oyuia uxv “through groaning of the bitterness of their
soul” (29:15). For the closest parallels to 6:1 see MT Job 7:11: *ws1 722 amwx “1
shall speak in the bitterness of my soul” (while LXX has avoiEc mikpiaw (or gv
mkplg, according to some mss of Lucianic rescension) uxns Hou
ouvexopevos) and Job 10:1: *wo1 Im2 71278 (LXX: AaAnow mikpia Yuxns Hou
ouvsxéusvog); cf. also >wo1 1%y in Isa 38:15, >wo1 9ma in Ezek 27:31 and nn
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w91 in Prov 14:10 (Vorlage of LXX here had apparently wo1 7n—Autmpa
Juxm oToU ).

2.3.3.3. CS Bepry ymb cBoH (6:4)
Gk piyed TNV Yuxmv pou
Heb >wo1 79w “I shall risk my life”

Being indignant at his father’s idolatry, Abraham says: “Must one put up
with evil?® Let me risk my life for purity* and I shall put forth my own clear
thinking before him.” (6:4). CS oa gepey ymv céou na uucmomy (lit. “let me
throw my mind on the purity”) was always translated according to the literal
meaning of the Slavonic text. Reconstruction totally changes its sense:

CS sepey < Gk pimTe < Heb Thwn
CS yuw < Gk SiavoraApuym < Heb wo1

The Hebew idiom w»o1 7%wn lit. “throw the soul/oneself,” meaning “risk
one’s life,” was literally reproduced by LXX in Judg 9:17: w91 nX 770"1—«al
tppiev TV Puxnv ouTou . Though w1 is rendered here as Yux, it might be
translated by Siavola with the same probability. CS yms regularly renders both
words (Srezn:3.1211). Cf. also rabbinic w51 ow ‘dedicate oneself.’

2.3.3.4. CS B30op®b nuta ero (6:15)
Gk 0 OIS TOU TTPOCITTOU o TOU
Heb 1719 nn7 (or Aram >mDiR 0% or PO RADR V1) “his appearance”

Chapter 6 contains a poetic description of the transformation of a live tree
into the senseless idol (a well attested biblical motif, cf., e.g., Isa 44:14-20):
Bar-Eshath, your god, before he was made had been rooted in the ground.

3 CS edunoio nodobaemv nocmpadamu 3no. The phrase is obscure. We translated it as if
eounoro came in place of eda. CS nocmpaoamu 310 was usually translated as “endure
evil.” This understanding can be supported by the existence of the forms
3wronocmpadamu, 3nocmpadamu (Gk xokomoabelv, Slov:1.687; Mikl:229; SRJall-
17:6.32). The form 310/3w10 was commonly used in place of 3B10 (Gk pcAa, TOAU,
TOAAGD , 0podpa; see Srezn:1.1000). The alternative reading, thus, may be: “Once it is
necessary to suffer heavily.”

4 CS uucmoma (Gk xaBapiopods or aryveio, Heb 7770) ‘purity’ must be opposed here to
the impurity of idols, the idea found in the Bible and developed in rabbinic writings; cf.,
e.g., Gen 35:2; Shabbat 9,1. On the concept of ritual purity/impurity in ApAb see 9:5
(“pure sacrifice”); 13:3, 4 (“impure bird”); 13:8 (earth as a “the dwelling place of your
[Azazel’s] impurity”).
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Being great and wondrous, with branches,’ flowers, and [various] beauties.®

And you cut him with an ax, and by your skill the god was made.

And behold, he has dried up, and his sap is gone.

He fell from the heights to the ground, and he went from greatness to
insignificance,

and his appearance has faded (6:10-15).

5 “With branches”™—CS cwveBews (also cebrems AK cwveEnums B). According to the
majority of mss it may be understood as ¢» + instr. sg. of the collective ¢Bue ‘branches,’
‘crown’ or of 6Bu ‘branch’ (the use of the sg. form may be treated here as a biblicism; cf.
the metonymical use of sg. 1V ‘branch’ in Ezek 17:8,23, 31:3). The data of the other mss
(and among them ms A, the oldest of the mss containing the fragment) may be interpreted
in two ways: (1) ¢» 65Hems or ¢v ¢BHumsb “with a crown [of tree].” Thus, AK contain CS
hapax legomenon *¢Ens. RL misinterpret it as “bride-price,” “dowry,” i.e., 5no (instr.
sg. of which would be rather ¢Brnoms). A form *sEnw» would be identical to the
hypothetical Proto-Slavic source of ¢Enoxw, 6Bubys, 6Bnuxs (Vasmer:1.291-292). Russ
6¢BHb means “TuleTeHHLA W3b OOTBBI, JHCTBBI, 3edeHH ¢b uBETamn” (Dal’:1.331). (2)
cveBrums formally may also be treated as a part. pass. praes. (cf. praes. cot in the same
close) meaning ‘sold’ (or with a nuance of potentiality, ‘salable’), derived from ¢Brnumu
(TeAéw) with perf. forming prefix. The verb might have later been altered by scribal
conjectures to the more familiar cv6EHems and cveBemn. Thus, the whole verse becomes
clearer and we are not forced to emend the word uckopenesans (“uprooted,” Gk eEpiEc,
previously translated as ‘rooted” with the prefix treated as an early scribal error). The CS
text of 6:10-12: eapucamv oce 626 meou u ewe cywy emy npexce 30FEnanus
UCKOpeHesans Ha 3eMu 6elUKDb cbl U Ousens cveBems (ceBuemv, cveBrumv) u yeBmul u
noxeana (noxeanamu A) oceue drce u cBuusoOMb U MEOEI XUMPOCMbBIO CMEOPEHD €CMb
62v.

Previous interpretation: Alternative interpretation:

Bapucamw ace, 602v meou, u ewe cywy emy
npeace 30Baanus, {uc}kopenesanv Ha 3emiu,
6eNuKb Cul U Ousenv, cv 6bemv u yebmol u
noxeanamu. Oceue owce u cBuugomv. H
mMEoero XUMmpoCcmvio CmeopeHs ecmbv 602b.

“But Bar-Eshath, your god, before he was
made, had been rooted in the ground, being
great and wondrous, with branches and
flowers and <?>. And you cut him with an
ax. And by your skill the god was made.”

Bapucamw oce, 602 meou, u ewe cywy emy
npedxce 30Baanus, uckopenesanv HAa 3eMU.
Benukwv cot u ousensv coebruumn. U yebmol u
noxeana(?) oceue dce. H cBuugomv u meoeio
XUMPOCHbIO CMBOPEHD echib 602b.

“But Bar-Eshath, your god, before he was
made, he had been [lying] uprooted on the
ground. Being great and wondrous he was
sold. And you cut the flowers and beauties(?).
And the god was made with an ax and by
your skill.

6 CS noxeanamu, lit. ‘praises,” ‘glories.” ‘Beauty’ may be more appropriate: CS xeana
‘praise, glory’ is attested rendering Gk xdpis (Ostr Luke 6:32; John 11:41) which may
mean also ‘beauty.” There might have been also a mistranslation of acc. xapiv “for sake
of” or ToUTov xdptv “for this reason”: “... it was great and wondrous ... for this reason

youcutit...” (cf, e.g., Gal 3:19).
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CS @30pv auya eco, lit. “appearance of his face,” we translate as “his
appearance.” Cf. Heb 119 n7 (3 En 35:3 ef pass.). Similar word combinations
are attested in Aramaic texts (and their Greek translations): Gk 0 oyis Tou
TPOCWITOU aUTOU, Aram *MdIX 07% (Dan 3:19), 1 mpocoyis s eikovos (Th
Dan 2:31), | Tpoowis Tou Tpoowou (2 Macc 6:18). Gk opaois, popd,
6\|}(§, npécm\plg render Aram 7 (see LXX and Th Dan 2:31; 3:19; 4:33; 5:6, 9,
10; 7:28). Hence, Aram 3R 17 (see j. Yebamot 15¢; Mo ed Qatan 82b; Targum
Neophyti Gen 4:5,6; Deut 4:7 and other Palestinian Targums; see Sokoloff
1990:175) or P1p°R 11 ‘appearance’ (Gen. Rab. 53; Exod. Rab. 35; Cant. Rab. to
3:11) are also probable.

2.3.3.5. CS uu cuibl octasu (6.19)
KOl OUK EKPXTNOO LOXUOS
Heb 13 13Xy 8?1 or 113 12 W1 RN “he retained no strength”

On the same Bar-Eshath (see previous example), the text continues: wu
cunvl ocmagu nozwvibviu co6’ na nazyby (nozvibe na naeyoy SU)—"he retained
no strength utterly perishing” (6:19). For CS nu cunvt ocmasu see LXX and MT
of Dan 10:8: Gk kol oux UeheidBn v gpol 1oxUs and Kol OUK EKPATTIOO
‘loxUos—Heb 13 KW 891 and 12 °nxY X2, CS na nazy6y; cf. Heb 728 >79 (Num
24:20, 24). The I might look as follows: 72K *7¥ 72K 115 XY R,

2.3.3.6. CS Toro Bb 6T nonoxy (7:9)
Heb 0omoR7 iwR “I shall make him into god”

Reflecting on the hierarchy of luminaries, Abraham declares: “I would not
make it [sun] into a god either [nu moco 6w 62 nonoscy (SUD mozo 6mw Hapekxy
al.)], since its course is obscured [both] at night [and] by the clouds” (7:9).
There is a Hebraism in the oldest copy, lit. “I shall put it into a god”—Heb
°72R? W wR. Cf. the same construction (Heb o + -7 “make s.-o. into s.-th.”) in
Gen 21:13, 18; 45:8, 9; Exod 2:14; Deut 10:22; Judg 11:11; Isa 41:15; 60:15; Jer
25:9; Ps 18:44, etc. The LXX normaly has Toléw “make” in place of Heb ow
“put” (cf. Toiéw + €15 for Heb -2 ow rendered by cvmeopumu + v in OB Gen
21:13, 18; 46:3), although sometimes it renders Heb aw literally: by kaBiotnu
or Tibnu (cf., e.g., in “d-Gruppe” of the Géttingen edition in Gen 21:18 or in
most mss of Exod 2:11 and Judg 11:11). Heb -5 is rendered by ¢» also in ApAb
7:9. Cf. a similar syntactic calque in 20:5: nonoscio cEmenu meoemy s3viK®b
moduu (see next paragraph 2.3.3.7.).
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2.3.3.7 CS nonoxto cbMmenu TBoeMy s13bIKb Jroauu (20.5)
Heb ooy 5ap nR 1% *now “and I shall make the company of nations
to be your seed”

God promises Abraham: nonooicto cEmenu meoemy sizvixv (SU sizviku al.)
moouu (SU om. al.)—“1 shall make your seed into a company of nations”
(29:5).” There is the same Hebraism as in 7:9 (o + -> “make s.-o. into s.-th.”):
mozo 6v 62 nonoacy “I shall make it into a god” (Heb 079% 1°wx), although in
7:9 Heb -5 is rendered by 6» and here by dat. (cf. 7:8; 22:2; 23:3; 25:2). Cf.
PR 1990 I-nR N (Gen 13:16); o0 92 vr-nR onawd (Gen 32:13); 1o
TwR 9173 (Gen 46:3). Thus, the Hebrew text might have a paraphrase of these
verses: 0°ny 2npY AT X nnw, according to which it was translated above. If
we assume, however, that the Slavonic text preserves here the grammatical
structure of the original, the original would look like this: 2P nX Jv1% nawn
ony “And I shall turn the company of nations to be your seed,” which may
reflect quite a different historiosophic conception.

2.3.3.8. CSuronk ObICTH JIUIIO MOEMY
lit. “and it was pleasing to my face” (23:3)
Heb *19% 2u™ “and it was pleasing to me”

God says on the creation (or idea of creation): “it was pleasing to Me”—u
200 Ovicmb npedv auyemsv moums, lit. “and it was pleasing before my face”
(22:2). Cf. 23:3: axo mo 200F Ovicmo nuyro moemy, lit. “what was pleasing to
my face.” I in both cases must have °19% 2v™, lit. “be good/pleasing to the face
of [= before] s.-0.” Heb -7 is rendered by a preposition in 22:2 and by dat. in
23:3 (cf. 7:8; 20:5; 25:2). CS 200% (26u) reproduced Gk cpecTov (kupiw), Heb
(71) >rya 2v» in Lev 10:19, ms 14th cent. (Srezn:1.540) or Gk apeokco, Heb 21
-y in Gen 19:8, ms 14th cent. (Srezn:1.540). Cf. also Gk apeoTos ‘pleasing,’
apkéw ‘be pleasing,” and Heb ->1va w/21w/20> lit. “(be) good in the eyes of s.-
0.” in Gen 16:6; Deut 6:18; Exod 15:26, etc. Heb ->19% 2v° is found only in late
biblical Hebrew (Esth 5:14; Neh 2:5,6).

2.3.3.9. CS Bbunucmenu lit. “in number” (29:17)
Gk ev ap1Bucd
Heb noon2 “by [exact] count” or “in [prescribed] number”

According to 29:17, in the eschatological future the righteous men will be
kept by God “by number”—e6v uucmenu, lit. “in number.” Heb 79013, rendered

7 On “company of nations” see comm. to 29:5.
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in LXX by &v &p16ucd, may mean “by [exact] count” (Deut 25:2; 2 Sam 2:15;
Isa 40:26; 1 Chr 9:28) or “in [prescribed] number” (Num 29:18; Ezra 3:4). Cf.
the same calque in OB Deut 25:2: ¢v yucno.

See also phraseological biblicisms in 8:3 (CS 6 ywB cpdya ceoeco—Gk ev
T codla / Stavolax kopdlas cou—Heb 727 nuona) and 17:18 (CS cusmu
ceEmv—Gk paived dds—Heb MK °X7 “make light to shine”) analysed in other
chapters.



Chapter 3
Textual Criticism and Retroversion

Very often the dependence between the arguments of textual criticism and
retroversion is bilateral. Here we adduce the examples where textual choices are
made on the basis of retroversions.

3.1

When the idol Bar-Eshath appointed to keep the fire, eventually fell to it,
Abraham mocked him: and “while I [Abraham] was speaking laughingly, he
[idol Bar-Eshath] was gradually [nomany (+ nomany B)] burned up by the fire
and became ashes” (5:11). The reading of ms B is not a dittography but a
syntactic calque going back to the Hebrew original; cf. LXX Deut 7:22: kaTa
HIKPOV HIKPOV; MT: vyn vyn ‘little by little,” ‘gradually’ (OB has nomany
domana).

3.2.

Abraham tells Terah: “I shall seek in your presence the God [6w3uuyy (SUD
6v36Buyy al.) npedv moboio 6o2a] who created all gods” (7:11). Ms S contains a
biblicism which was not understood in most of the mss (which have ¢»38Buyy
‘claim’): (21)7R 2/2/9%/nR w1k (MT, pass.); cf., e.g., Job 5:8: 5K WX "X 7R
*N127 DWR 278D 9K “I shall seek God and to God will T put my speech” (while
LXX has Senfrnoouat Kupiov). Cf. meopya mor uuyewn (8:3), usuckamu mene
(9:6).

God praises Abraham: “6za 6zomv (60 SI) u (om. ACIU) mseopya mer (om.
KO) uwewu 6 ywk cpoya céoezo (SUD 6v yme ceoems» AC)—“In the wisdom
of your heart you are searching for the God of gods and the Creator” (8:3). The
obscure in Slavonic 6u ywE cpoya ceoezo of mss SUD must go back to Gk gv 0
Stavola (or codla ) kapdias cou and Heb 722 nuoma (or Aram / 2% mmana
72°97 ®°om2); cf. 2% nnon in Exod 35:35. Thus, the Bl might have contained: nX
nwAT 2% Dnona X2 DRI 2R R, For the idea that Abraham had been
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“searching for God” in “the wisdom of his heart” even before God addressed
him in Gen 12:1 see Jub 12; Philo, De Abr. 69-70; Josephus, Ant. 1,154-157,
Gen. Rab. 39:1.

3.3

Here is a passage from the “Song of Abraham” (17:8-21), recited by angel
Yahoel and Abraham, when they had arrived in heaven: ms (S mwt al.) ceBmw
cusiewiu npeds ympwvrums (SU enympenumsv al.) ceBmoms na meaps ceowo (+ u
A) om nuya meoezo onesamu' na semnu (om ... 3emau om. S) a Ha HebECHHIXD
orcunuwuxs meouxs (om. S) 6beckyoensv emepv ceEmv omw (om. SAKO)
sapvemea HeucnogBouma omv cebmosw uya meoeco— You make the light
shine before the morning light upon your creation <from your face in order to
bring the day on the earth>. And in <your> heavenly dwellings there is an
inexhaustible other light of an inexpressible splendor from the lights of your
face” (17:18-19). CS mw (S mut al.) ceBmvb cusewu sometimes is translated as
“You, O Light, shine” (Bonw; BL; Phil). We prefer the reading of ms S for the
following reasons: (1) CS cusmu may function as a causative verb rendering Gk
daive (see Mikl:842; Srezn:3.362); (2) CS cusmu ceBmb may reproduce Gk
dalvey ¢ds and Heb & X7, both well attested (cf., e.g., MT and LXX in
Ezek 32:7).

The following CS npeowv ymponums (SU seuympenumv al) ceBmoms
according to most of the mss has to be translated “before the inner light.” “Inner
light,” although attested in Jos. Asen. 6:6, has there a meaning implausible in
our context. “Before the morning light” of ms S has more intertextual
corroboration: Heb 77127 X 7 (Gk tws $pTos Tou mpedt) is a common
biblical idiom (1 Sam 25:34,36; 2 Sam 17:22; 2 Kgs 7:9). The verse must refer
to the midrashic motif of the “special light of creation,” by which God
illuminated all that he created even before the luminaries had been made; see
Aristobulus, Fragment 3; 4 Ezra 6:40; Josephus, Ant. 1:27.2; 3 En(J)25:3;
b.Hagigah 12a, etc. Cf. also one of the interpretations of 9:3.

The contradiction arising from the fact that the “light” first mentioned and
the “other light” both emanate from God’s face could be solved by the
assumption that “from your face” in 17:18 is a pronominal Heb 719% “from
you” (Rub ad loc.). The whole phrase in Hebrew would look like this:

PRI 21D DY 0P ROTY PIDON TR DY P12 R TV IN 1RAT

77315 NIAA 1T AR TR DYDY TMINR MIDWNHI

" The ambiguous use of the infinitive onesamu (CS hapax legomenon translated here as
“[in order] to bring the day”’) may be explained by infinitivus finalis in Hebrew. Cf. Gen
1:15: IR 2¥ PRAY ... in order to bring light upon the earth.” The infinitive of purpose
used alone (i.e., without va,, ¢35, etc.) is attested also in Jewish Gk texts; cf. Moulton et
al.:3.134-135.
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In 20:5 God promises Abraham: nonoowcro cEmenu meoemy szvike (SU
asviku al.) moouu (SU om. al)—*I shall make your seed” into a company of
nations” (29:5). Mss SU have s3sixw ar00uu, lit. “a nation of peoples.” BL state:
“S adds (after nation) of people wrongly.” Lectio difficilior of SU, however,
may reflect something like Heb o 11w%; cf. Zech 8:23: o mnw (ol yAdooal
TV eBvdV) or oy 2 and a3 9P, used in a context similar to that of ApAb in
Gen 28:3; 35:11; 48:4 (ouvarywyr eBucdv) or in Ezek 23:24 (dxAos Aacv) and
Jer 50:9. Heb oomx% n7y (Ps 7:8) or omX? 1w (Ps 65:8) are also possible. “The
seed of Abraham” is defined as lit. “the nation(s) of peoples” (s3bikom® ...
moduu) also according to our interpretation of 24:1. Rub brings the analogous
Lat populus nationum from the Vulgate for Gen 35:11 (2> 21p).

See also 1:1; 1:3; 2:3; 6:7; 7:9; 10:2, 3; 20:5; 27:3; 28:5.

2 See note to 20:5.






Chapter 4
Intertextual Verification as a Tool of
Retroversion

One of the most important tools of retroversion is intertextual verification
on the level of original. Most of the retroversions brought above are confirmed
to a greater or lesser extent by the parallels either contemporary to the original
or belonging to the tradition common with the original. Here we present the
examples where the intertextual analysis has a decisive significance.

4.1. Biblical paraphrases

4.1.1.

In his speech rejecting idolatry, Abraham exclaims: umo cu auxomo 0Banus
eoce 0Bemv omovyv mou (3:2). The verse is not clear in Slavonic. To avoid
interpreting the problematic s1zuxoms, Tikhonravov proposed nom. 90Fsnue in
place of gen. 0Bsanus and reads nuxoms as au xomwv: umo cu au xomv OBsnue
eaice 0Bemv ombys mou “what is the deed which my father is doing?” The words
with the root */ixy- in Slavic languages lie in the semantic areas of either
‘excessiveness, superfluity’ or ‘evil” (Vasmer:3.505). In the late ms K nuxomo
0Bsnus is interpreted according to the second possibility, as zr0desnue ‘evil
deed,” and most of the modern translators follow this interpretation. As for
Juxoms per se, Srezn mentions only one source with its Greek counterpart
avopoia (Zlatostruj 12th cent.; Srezn:s.v.), while the adverbial combination 6w
auxoms rendering Gk ﬂsplTToos/rrsploocos superﬂuously is much better
attested. Cf. also sux» TeplOOOS, X0 TEPIOCOV, uxHymu TEPIOEVW,
nuxomvky UTepPOAN, and nuxea Tokos (Slov:2.124-128; Mikl:338-339).
Therefore, ruxoms might very well reproduce Gk meplooeia, regularly used to
translate Heb 10 or v¥a ‘profit” in LXX (for sources in abundance see
HR:s.v.). Thus, the verse almost verbatim cites Eccl 1:3. MT: %22 a7&? 10> nin
oy Yony (LXX: Tis meploceia T6) avbpwd Ty gv mavTi poxfw ouTou @
Hox0el; OB: umo uzobunue wiky 6v 6cemv mpyoE e2o eace mpyoumes) “what is
the profit for a man in all his labor which he is doing?”” Thus, the Greek Vorlage
and the Hebrew original would look like this:
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6: Tis meplooeia v TG HOxBo & poxBEl TaTnp pou
T v2ax Dayw 9nya 0 an
“What is the profit of the labor which my father is doing?”

4.1.2.

“And he [Terah] made five other gods, and he gave them to me [Abraham]
and told me to sell them outside in the street of the town [ewE wa nymu
epaovcyBmn (S epadvemBEmob al.)]. And 1T ... went out to the main road to sell
them” (2:1-2). CS nymsw spadscrou rendering Gk 1) 080s Ths TOAewds must be
translated here not as “the town road” or “the way to the town” (like ¥(77) 77
of Ezek 21:24(19) or 1 Kgs 8:44=2 Chr 6:34) but rather as “the street of the
town,” according to one of the meanings of 080s which is attested more
frequently in late Greek and which is the primary meaning of the word in
Modern Greek. Cf. CS na nymu epadvcyBms and Heb i 9w 72172 “on the
street of the town” of Ta’anit 2,1. Thus, we get rid of the contradiction between
the elements of the double designation of the destination, since CS enE (Gk
e, eEwbev, eEoTepw) must go back to Heb yima (cf. Prov 7:12; Isa 51:23; Jer
11:16), which refers to the area inside the town. The doublet of y12 and 21702 is
very frequent in MT and usually rendered in LXX by 080s and mAaTéic: pina
man N2 “outside in the streets” (Prov 22:13), manna ovs ywna ovd “once
outside and once in the street” (Prov 7:12), mxn 2221... Man 922 “in all streets
and everywhere outside” (Amos 5:16), m2na... mxwa“outside and in the
streets” (Nah 2:5), etc.; cf. also M2y o°pwa (Cant 3:2). Based on these
parallels we can retrovert the text:

6:tfw eV TN 086 TNs ToAewds

0: v 5w 7amna Yina

“outside in the street of the town”

Thus, nyme epadckeiu “street of the town” of 2:1 is opposed to cocmuneys
‘main road, highway’ of 2:2: Abraham does not follow his father’s order and,
despite it, sells the gods on the road outside the town.

4.1.3.

When Abraham first heard the voice of God talking to him, he said: u yoce
cyacace ca (yace ce S ce yoce U) dxv mou u uz6Boice Owa mos oms mene—my
spirit was affrighted, and my soul fled from me” (10:2). Lectio difficilior in SU
might reproduce yorcorce (yorcvorce) cu ‘burnt’ of the prototext modified in other
mss by a scribal conjecture to yowcace ca ‘affrighted.” Cf. the same form in 8:6 (u
yacooce). Other mss contain yocace ca ‘affrighted’: “and my soul was very
affrighted.” The last reading can be confirmed by Ps 6:4: “and my soul was
affrighted”—xo1 1 Juxn pou eTapaxBn—as 72721 *won. The second clause («
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uz6Boice owa mos omw mene) can be also corroborated intertextually: cf. Cant
5:6: “my soul went out [from me]”—uxn pou eENABev—wn1 XY (OB: duwia
Moz uzbiude). T 21an ARgY won mA o]

See also comm. to 2:8; 6:4; 8:3; 9:3; 17:18; 20:4.

4.2. Parallels from Pseudepigrapha

Verses 11:2-3 contain a detailed description of the chief angel Yahoel
guiding Abraham: “The appearance of his body was like sapphire, and the
likeness of his face like chrysolite, and the hair of his head like snow, and a
turban on his head like the appearance of the bow in the clouds, and the closing
of his garments [like] purple, and a golden staff [was] in his right hand”—u
bawe eudBrnue mbaa noey (om. BSU) eco axu (AC om. al.) cangupv u 630p»
qUYa e2o AKO XpYConums U 61dcu 2naebl €20 AKO CHe2b U KUOdpb Ha 20106€ e20
sko eudBuue nyka obnauna u o0Banue puzv e2o 6azopv u Jce3v 31AMb 6b
Oecnuyu ezo. In most mss the verse begins with the words: 6swe suobnue mbra
Hozy ezo axu (AC om. al.) cangupw. Previously the obscure noey (which might
have been understood as gen. dual. ‘feet’) here was ignored (as it was ignored by
the scribes of B and S) and the phrase was translated as “the appearance of his
body was like sapphire.” However, lectio difficilior of mss ACDIHK—sguoenue
mBra nozy eco—does make sense in Slavonic, where it might go back to
scriptio continua: suoenue mbna nozyesa “the appearance of the griffin’s body.”
CS nozv or nozyu is attested reproducing Gk ypuy (in LXX Lev 11:13 and Deut
14:12 the Greek word stands for Heb 019—a kind of bird of prey).

Angels looking like eagles are mentioned in Ezek 1:10; 3 En 2:1; 24:11.
This reading, nevertheless, supposedly contradicts the following description,
where the bird-like angel has “hair on his head” (eracu enager e20) and hands (u
Jrce3nv 3mamv 6v 0ecHuyu e2o); cf. also 10:4: “the angel he sent to me in the
likeness of a man.” Thus, this reading could not be understood by the scribes,
who were not acquainted with the tradition of Jewish angelology: only the torso
of Yahoel must be of griffin-like appearance, while his head is like that of a
man; cf. 3 En 26:3, where the angel Serapiel, prince of the Seraphim, is
described as follows: “his face is like the face of angels, and his body is like the
body of eagles (Heb ow1)” (the rest of the description is also very similar to
that of the angel Yahoel here); cf. 3 En 47:4: “their faces were like angels’ faces,
and their wings like birds wings.” Cf. also the combined human-eagle nature of
the souls in 3 En 44:3: “their faces looked like human faces, but their bodies
were like eagles.”

! On the use of dyua “soul” and dyxw “spirit” in ApAb see comm. to 6:3.
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See also comm. to 15:7; 17:18; 27:3.

4.3. Parallels from Jewish Hellenistic sources

4.3.1.

In heaven Abraham was shown allegoric images belonging to the main
points of human history; in 23:5-8 he “saw there a man very great in height and
terrible in breadth, incomparable in aspect, entwined with a woman who was
also equal to the man in aspect and size. And they were standing under a tree of
Eden, and the fruit of the tree was like the appearance of a bunch of grapes of
vine. And behind the tree was standing, as it were, a serpent in form, but having
hands and feet like a man, and wings on its shoulders: six on the right side and
six on the left. And he was holding in his hands the grapes of the tree and
feeding the two whom I saw entwined with each other.” Abraham asks Yahoel
for explanation, and he gives his answer: ce ecm» ceBmv uisus (cinye B) ce
ecmb adams U ce eCmb NOMbLULbIIeHUe UXb Ha 3emiau cu ecmb edvbea (23:10). The
verse was misinterpreted before: key definitions ceEmv ureus and
nomvlubienue uxv Ha 3emau were translated previously as “the human world”
and “their desire upon the earth” (BL), “penchant [Gk SiaBouAiov —Heb %]
des hommes” and “leur convoitise sur terre” (Phil), “la lumiére, le soleil
[according to ms B]” and “l’objet de leur desire sur la terre” (Rub), “the world
of men” and “their thought on earth” (RL). Actually, CS c(»)¢BEm® here as well
as in 22:2; 23:14; 26:5; 29:10 most probably renders Gk BouAn (Slov:4.243—
244; Mikl:916; Srezn:3.681), Heb nxy, ny7, mawnn (HR:227-228), while CS
nomviubienue means here rather ‘desire’ than ‘thought.” This word rendered
either Gk emibupia (cf. Supr 296,1 and Slavonic versions of Matt 5:28; Lam
1:7—Heb Tanm; Dan 9:23—Heb 77mn) or Siavoita (Heb =, in Gen 8:21:
nomwiuwenue 4ricko—T S1avola Tou avbpwmou—aTRa 22 7% “the desire of
the man’s heart”; see Srezn:2.1171). The most common equivalents for Gk
embupia in MT are Heb mxn, pwn, ¥ (HR:521), while Gk Siavota renders
Heb 2%° (1 Chr 29:18). Thus, ApAb might refer here to an allegorical conception
very similar to the idea of Philo of Alexandria, according to which Adam and
Eve symbolize correspondingly “reason” (vous) and “passion” («(labnois); see
Philo, Leg. All. 11,10,14; Quis Her. 11. The dichotomy of “reason” (Aoy1ouos)
and “passion” (Tafos) is found also in 4 Macc 2.

4.3.2.

One more parallel to Philo probably occurs in 6:3. Abraham wonders why
his father Terah persists in worshiping idols: wiu y6o mBno nosunyrv 6yoemo
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ceoeu Owu u duiio 0xo8u a oxa oezymvio u (om. S) neeBocecmsuio— ‘would he
have subordinated his body to his soul, his soul to his spirit, then his spirit—to
folly and ignorance?” CS dyxw ‘spirit” and dywa ‘soul’ go back to Juxn and
mvelpo in the Greek Vorlage and to MM and w1 (or wol) in the hypothetical
Hebrew original. B, therefore, might have: n%2m% m Yy Wwo1 IR 72WW
m>5w1. This description is reminiscent of Philo’s (originally Platonic; cf. Rub ad
loc.) views on the tripartite hierarchical nature of the soul which consists of the
highest, rational, part—vous—and two spiritual parts of different grades (Trvor
and mveupa); see Leg. AL 1, 12-13 et pass.?

Wohlberg (1902:32) posits that the trichotomy of the non-physical part of
man expressed in the hierarchy of ma—anw1 —ws1 might be common to both
the Bible and rabbinic thought. Similar ideas were also developed in medieval
Jewish thought (cf., e.g., Sa’adia Gaon, Emunot ve-De ot, 6). Thus, here N7
nmvown “folly and ignorance” (Eccl 1:17) must stand in place of vous; otherwise
we are dealing here with a diarchic soul structure, also well attested; see Wis
15:11; 1 Thes 5:23; Heb 4:12; b. Haggiga 12a, Nidda 31a; 3 En passim (see
Odeberg 1928:174—-180); cf. also ApAb 10:2. (Cf. the following section.)

4.4. Parallels from Rabbinic sources

4.4.1.

At the very beginning of the writing Abraham is depicted as an idol-
worshiper:® 6b spems npunyuenus scpebusi Moe2o e20a CKOHYEBAX® CTyucObl
mpe6vl oya Moezo gapsl GMb €20 OpessHBIMb U KAMEHbIMb 31AmbiM U
cpebpenbims MEOAHBIMb U JCeNe3HbIMD 6bUedb 6b YPKEb UXs HA CIYHCOY ... “at
the time when my lot came up, when I had finished the services of my father
Terah’s sacrifice to his gods of wood, stone, gold, silver, brass, and iron, having
entered their temple for the service ...” (1:2-3). CS combination cayarcebvl
mpebwl translated here as “the services of sacrifice,” is not fully clear.
Tikhonravov contends that mpebwr “is surely a gloss,” despite the fact that both

2 Another possibility is that Heb w51 (Gk mveUua, Juxn, CS Oywa) here was just a
reflexive form—“himself” (it is attested to be literally rendered in Jewish Gk texts; cf.
Moulton et al.:3.43). Considering that w91 7°2¥¥ (reconstructed from CS nosunynv
Ouo) in rabbinic sources means ‘bound himself,” ‘make himself responsible’ (Jastrow
1903:1609) and Mvw M7 means ‘folly, madness’ (ibid.:1553) we can reconstruct Heb
Mow M7 W1 7AW (or Aram XMVWT M7 7°W91 7°avw) “he bound himself to folly.”
Thus, these three concepts—Wd1 ‘soul’/*himself,” M7 “spirit,” MV ‘folly’—might be
brought into hierarchic relationships by later copyists or translators.

3 Cf. Jub 12; Gen. Rab. 38:13; Tanna debe Eliahu 2:25; Seder Eliahu Rabba 33.
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words are well known in Slavonic. Bonw believes that mpe6s: might have
replaced mpebuwya “of the altar.” It seems more useful to consider the whole of
the word combination to be a calque of something like *) AeiToupytot Bucias
rendering Heb *) 127p1 mmay or, less probably, epyacio AeiToupyios — naxom
772v(7) (Exod 35:24; 36:3; 1 Chr 9:13,19). Cf. Heb nmi2pi n7ay “the service
of sacrifices” (Exod. Rab. 30) and slightly different Gk Bucia kai AstToupyla
(Phil 2:17). The change of grammatical conjunction by derivation (and vice
versa) in Slavonic translations is well attested; cf., e.g., coeBEmvmb M00LCKBIUMD
<17 Poul kol T6 Snuocicy (Efi. korm. 87,2). Thus, the whole verse becomes
clearer: having finished the “sacrificial services” outside the temple, Abraham
enters the temple to continue the service inside.

This description precisely follows the order of the Second Temple daily
morning tamid service as it is described in the Mishna: first, priests cast lots
(Yoma 2, 1-4; Tamid 1, 1-2; cf. also Luke 1:9), then they sacrifice in front of the
sanctuary (7amid 1-5), finishing their service inside (Tamid 6). Cf. the
evocation of priestly lots in similar context in later midrash: “After a time, the
lot fell to Terah to go and serve idols for the wicked Nimrod ...” (Margulies
1947:205). Cf. similar anachronistic “[time] of evening offering” (Heb nnn
27w(7)) in 13:3. For other evocations of the Temple and its service see 25:4;
27:1-5;29:18.%

4.4.2.

Ordering Abraham to fulfill a sacrifice (“Covenant between the Pieces”™),
God promises him: mou mpe&’E nonooicto mu (nonoscu mu D) ¢Bxu’ u 6v36Buyio
mu cvomodenas (cvonodenus ACDK)—In this sacrifice I shall set before you
the ages and make you know secrets [?]” (9:6). CS cwbOar0denas, lit. ‘kept

*1t is less probable that by ckonyesaxw ciyorcoer mpebor oya moezo I finished my father
Terah’s sacrificial services” Abraham means his rejection of idol worshiping. In this case,
by npunyuenue scpebus the “lot” of the divine choice would be meant (cf. the use of the
word “lot” with this meaning in ApA4b 29:21; Deut 18:2; Dan 12:13; Acts 8:21). This
interpretation goes well with the second variant of the interpretation of nacmpw3arowu—
“to destroy” (see comm. to 1:1): thus, the first two verses tell us that it was the day when
Abraham destroyed the gods, testing them (cf. 1:6, 2:9, 5:9) and ceased serving them
when the lot of heavenly choice had fallen upon him.

5 Cf. nokaocio (< nonoocio?) mu eexor “I shall show you the ages” (9:9), 6i 200a
nonoacuxv ¢bxa ceco “I set 12 periods of this age” (28:2). CS ¢Exer may render here Gk
aicdvas, Heb 09w ‘ages’ or “worlds.” Cf. 9:9 and apocalyptic descriptions of celestial
and lower worlds and historical ages below. However, the most widespread meaning of
CS 6Bk is ‘life.” This meaning is the most appropriate for CS 6Bxs in 17:17-18 (twice).
The plural form in 9:5 might also go back to the pluralia tantum of Heb 0>n1. Thus, the
verse might have been the allusion to Deut 30:15: “I set before you today life and good,
death and evil.”
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things,” may go back either to (1) Heb m™x1 (Isa 48:6; Aram 771°01 in Targums;
not reflected in the main versions of LXX) or Aram &Xn7nv, 1nvn, ‘kept,’
‘hidden’ = ‘secret things’ of Targums for Heb nmnnoi (Deut 29:28) or, less
probably, to (2) Heb o°vown ‘observances’ (according to mss ACDK). Various
Greek mediatory translations for both possibilities may be found; see
Slov:4.215; Srezn:3.644—645. RL suggest Gk (ouv)Tnpéueva, which goes better
with the last interpretation. However, the usage of the same word in 23:3—
cvbniodenas 6v cpoyu moemv ‘kept in my heart’—confirms the first two
interpretations.

Cf. in the very similar context in Hekhalot Rabbati 16:1: D771 D197 'MIX
o1non “and I shall tell them the secrets and mysteries.” On the angel Metatron
(whose functions are identical to those of Yahoel; see ch. 10) revealing to an
apocalyptic seer the secrets of heaven see Odeberg (1928:103); for the secret
places of heaven called o™ nonsee Lam. Rab., intr. 24.; Metatron himself is
called won, Mwon in Gen. Rab. 5,2. The understanding of “Covenant
between the Pieces” (Gen 15) as a revelation of divine secrets is found, e.g., in
Philo, Her., 258, 266; 4 Ezra 3:13—15; cf. Gen. Rab. 44:12.

4.4.3.

Having seen the allegorical images of human sins and their punishments,
Abraham raises his voice against God’s justice and says: “Eternal, Mighty One!
Why did you ordain it to be so? Take back these testimonies!” (26:1). Then God
asks him: “Hear, Abraham, and understand what I tell you, and answer whatever
I ask you! Why did your father Terah not listen to your voice and abandon the
demonic idolatry until he perished, and all his house with him?” (26:2-3)
Abraham answers: “Eternal Mighty One! Evidently because he did not will to
listen to me, nor did I follow his deeds.” (26:4) And here comes the concluding
cue of God, which is the key phrase of the whole chapter: siko ceBmw oya
meoe2o v Hemb (+ Ovicmb D) sikooice meou ceEmv 6 me6s maxo u moest 605
ceBmv 6b MbnE (+ ecmb SU) 20moew Obieaems 6b OHU NPUXOOSWAS Npexce U
(om. DCU) mBx» ne ysecu nu 6yoyuuxw 6 ns (26:5). The most obscure here are:
moest gonst ceBmv 6b mbnE (cf. 22:2: ce ecmb 6onst Mosi k cywemy 80 ce BmE,
both phrases can hardly be explained on the level of a Semitic original) and
2omoev 6Goisaemnv. CS c(v)eEmv—Gk Pouln we translate here as ‘will,’
although ‘reason,” ‘counsel’ might be also appropriate. In early Christian Gk
BouAn was used as “(free) will,” “(evil) impulse,” “will (of God)” (Lampe:302).
CS 6oz must render Gk BéAnua (Esth 1:8) or 6éAnots (cf. Heb 1¥ in Prov
8:35; 2 Chr 15:15 or yon in Ezek 18:23); see Srezn:1.298; SDRJal1-14:1.472—
474. The combination of both (sons—B6eAnua and ceBmb—PRouln) is attested in
the very similar context of Eph 1:11: ... mpoopiaBévTes kaTa mpobeciv Tou
Ta TOVTO EVEPYOUVTOS kaTa Trv Boudnv Tou Gednuatos autou ...
predestined according to the purpose of him who does all things according to the
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will desired by him.” The idea of our verse becomes fully clear, when the
following comoew 6visaemsw (previously invariably interpreted as “is ready”) is
retroverted. It is, obviously, a calque of Gk €Toluov EGTIV ‘inevitable,” ‘sure to
come’ (on €TOIMOS + E1Pi or ylyvopatl see LSJ:704; Dvoretskij:1.680). The
Slav translator was apparently misled by the use of this idiom in NT, where
ETOIUOV €1ut means only “be ready”; cf. Greek and Slavonic versions of Luke
22:33 (Zogr, Mar, Nik), Matt 24:44 (Zogr, Mar, As, Ostr) and 2Cor 12:14
(Slepz, Sis). The translation of the whole verse will look like this: “As the will of
your father is in him, as your will is in you, so also the will desired by me is
inevitable in coming days which you will not know in advance, nor the things
which are in them.” Hence, we are dealing here with the rabbinic conception of
free will combined with the inevitability of God’s will (predetermination). The
idea is most clearly expressed in Abot 3:5: N1 Mwam MY 737 “Everything is
predestined, but freedom is given.”

See also comm. to 10:3; 17:18; 27:3; 29:8.

4.5. Parallels from non-Jewish sources

Reflecting on the hierachy of idols Abraham mentions one named “Zouch”
or “Zouche™:

For behold, Zoukh [30yxe SU 30yxs al.], my brother Nahor’s god, is more
honored than your [Terah’s] god Mar-Umath, since he is made of gold sold by
men. And if he becomes worn out with the years,” he will be remade, whereas
Mar-Umath,® if he is changed or broken, will not be remade, since he is of stone.
[And] what about Yoavon,” a god <who is in the power of another god>,'"” who
stands beside Zoukh [3oyxeems/3oyxuems]? (6:7-9)

6 The same idea is probably reflected also in Pss. Sol. 9:4: “Our works are in the choosing
and power of our souls, to do right and wrong in the works of our hands, and you in your
rightneousness oversee human beings.”

" obemuwaems rEmomw. Lit. ... with the year (sg.).” Cf. Aram Xn1/720 p°ny, Gk (0)
ToAa10s Nuepddv, CS (GB) semxuu omemu (Dan 7:9,13,23) and Heb on"a X3, Gk
TpoPePnkeds Muepdv (Gen 18:11; 24:1; Josh 13:1; 23:1-2; 1Kgs 1:1). Biblical
Heb/Aram 7°1°/0°m, lit. “days,” may mean both ‘days’ and sg. ‘year.’

8 See comm. to 1:3.

® Hoason SU Hoasy ACK Hosy B Haosy D. ABCK emend *Hoasons to the more
familiar biblical names Joab and Job. D contains the obviously corrupt Hoasy (u > n; 0 >
a, a > 0). SU (CS *Hoasonv—Gk *looBov) must preserve the primary form, apparently
going back to the Heb combination with the theophoric prefix -(1)° and 1R (3% means
‘idolatry’ in Hos 4:15; 5:8; 10:8, 15;12:12, Isa 41:29, 66:3; cf. also 13X WX Prov 6:12; Isa
55:7, 7R n°2 in Hos 4:15, 13X Mn2in Hos 9:8) or, less probably, 17 wrong’ (BDB:730b-
731b; Jastrow 1903:1053). Heb 73Wand 7Wmay have been interchangeable in the rabbinic
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The final e in SU (3oyxe), if it was not original (see below), may be treated
as a result of » > e substitution in nom. sg. endings common in Novgorodian
texts or, according to Uspenskij, reflecting the traditional pronunciation of
literary Slavonic (3ammzmsak 1993:100-105; Ycenenckuii 1988). The form of
instr. sg. 3oyxeemwv/3oyxuems (nom. *3oyxuu) in 6:9 may be explained as the
regular Slavic variation of short and full forms of personal names: 3oyx»/30yxuu
(cf., e.g., CS Imumpv/Qumumpuu from Gk Anuntpios, etc.; cf. Tonkaues
1973). The name may go back to Semitic z# ‘be proud,” zwh ‘distrait,
distracted,” zhwh ‘haughty, high, mighty.” Cf. the name Azukhan in 2 En
(Vaillant 1952:122), probably derived from the same root: CS Azoyxans < Gk
*ACouxov < Aram *Jmix (as causative "voR form + suffix of substantivation —
an?).

Greek magic papyri from Hellenistic period contain Zewy as a god’s name
(Preisendanz 1928-1941:1.78,P.XII, 296), while the forms Zoux, Zouki
(ibid.:1.130,P.1V,1919), ZouxnA (ibid.:2.65,P.X11,117) and twice Zouxe
(ibid.:1.132.P.1V,1983; 2.142,P.XIX,11) were identified by Preisendanz as
“Zauberworte.” Actually, they may be gods’ names to the same extant as Zecox
brought above: ZouxnA has a theophoric suffix (-nA, Heb 9x-) and the form
Zouxe is identical to CS 3oyxe of the oldest versions of the ApAb. Moreover, in
P.IV,1983 the name Zoukhe (Zouxe) occurs in the prayer to Helios together with
Tao (laco, interchanged with the forms laBeo, loBou, laov; see ibid.:3.222-223),

period: cf. P93 X and 1193 1 as derogatory equivalents for euayyéAiov (b.Shabbat
110a). Gk magic papyri, besides other gods’ names and “Zauberworte,” contain similar
Tavo, Tavu, ITau, Tao (laBe, laBou, laov, law), supposed by Preisendanz to go back to
Tetragrammaton (Preisendanz 1928-1941:3.222-223; Preisigke 1925-1941:3:39). On
“lao” used as a pagan god’s name see Goodenough 1953-1968: 2.207, 245-258;
Philonenko 1979.

1 umo ace Hoason® 603F na opysEms 6035 (na opysBms 6035 om. SU) uxce cmoumn
cb 3yxeemw. Bonw: “Was aber den Gott Joauv anlangt, welcher iiber den anderen Géttern
mit Zucheus steht ...,” BL: “the which is also the case with the god Joavon who standeth
with Zucheus over the other gods....” These translations ignore the number of the second
603F and extraordinary use of the preposition na. Rub and RL translate literally: “Et
quant a loavan, le dieu au-dessus de I’autre dieu qui se tient debout (avec) Souzouch ...”;
“What about loav, the god on the other god, who stands with Zouchaios?” However,
restoring the Gk Vorlage we reach an unambiguous interpretation: 0 8e0s el TG 6ecd
&M “the god in power of another god,” apparently a “minor god” (on the use of el in
the sense of ‘in the power of,” ‘subordinated to’ with dat., also in late and Byzantine
sources; see LSJ:622; Sophocles:496). The translation of Gk &l by its statistically most
common CS counterpart na, stems either from translator’s tendency to over-literal
rendering or from his misunderstanding of the Greek phrase. This reading helps in the
comprehension of the whole context: the golden Zoukh(e) is opposed to the major
domestic god Mar-Umath made of stone (1:3), while the silver god Yoavon, subordinated
to the golden Zouch(e), is opposed to the minor domestic god Bar-Eshath made of wood
(5:5).
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while in ApAb the golden god Zoukh(e) (3oyxe of mss SU) stands beside the god
named Yoavon (Hoasons of mss SU).

For more parallels from non-Jewish sources see 1:3 (on Mar Umath vs.
Aram mr ylhy and Akk mr byty) and 5:5 (on Bar-Eshath vs. Ugaritic yst and
Phoenician (Greek) ®ws, TTup, OAoE).



Conclusions

The classified collection of retroverted fragments presented in this work is
intended to serve several purposes and to contribute to different fields of
knowledge. Almost every retroverted reading may be further elaborated upon
from the point of view of its contribution both to Jewish studies and to Slavic
philology. We summarize below the possible applications of the materials
presented in this study.

1. Apocalypse of Abraham

The primary goal of this work was to improve our understanding of the
Apocalypse of Abraham, an extremely obscure text whose meaning can be
explained only on the level of its Greek Vorlage and even its distant original.
After retroversion, some fragments receive totally new meanings. Although we
have generally refrained from seeking to carry this study beyond the purely
philological goals set for it, our new understanding of the text, arrived at in
keeping with these goals, has also clarified some issues that go well beyond
philology per se. In particular, our study may be seen to shed light on such
issues as the date and historical circumstances of the creation of ApAb (see 1:9;
9:9; also Kulik 1997b) as well as the milieu to which the original composition of
the document is to be connected (see our interpretatio judaica for the
supposedly Gnostic and Christian interpolations in comm. to 20:7; 29:3—13 and
in the translation of 20:5 and 22:5). Below are listed some of the other notable
items to emerge from our study that may have some bearing on the content of
ApAb, items on which we hope to expand at greater length in the future.'

! Theology: (1) Verse 20:7 contains a noteworthy statement concerning the problem of
the existence of evil in a monotheistic worldview: “Why then, if he [= Azazel] is not
before [= aside] you [= God], have you set yourself with him?”” The understanding of this
question would help to clarify also the content of God’s answer, which constitutes a
significant part of the apocalypse. (2) The problem of theodicy is expressed by the
following peculiar formula in 23:14: “you [= God] are angry at what was willed by you,
at the one who does bad things according to your will/design [Gk BouAnj].” (3) According
to 26:5, freedom of will coexists with predetermination (cf. 4bot 3,15): “As the will of
your father [= sinful] is in him, as your will is in you [= righteous], so also the will
desired by me [= God] is inevitable...” Angelology: (1) In 11:2 the angel lahoel is
described as appearing with the body of a griffon/eagle (like the angel Serapiel in 3 En
26:3). (2) In 15:7 special angelic language is mentioned: “They [= the angels] were
shouting in the language the words of which I did not know” (cf. TestJob 48:3; 49:2;
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2. Jewish Pseudepigrapha

Besides the Apocalypse of Abraham, the literary tradition of the Slavia
Orthodoxa preserved other valuable monuments of ancient religious thought.
Such Slavonic texts as 2 Enoch and the Ladder of Jacob, important versions of
compositions preserved also in Greek such as Apocalypse of Baruch (3 Baruch,),
Testaments of the Twelve Patriarchs, Testament of Abraham, Life of Adam and
Eve, many fragments of Palaea Interpretata, etc., go back to the early
pseudepigrapha and aggadic literature. The development of principles and tools
for their retroversion is critical for understanding the information contained in
the ancient sources, every bit of which is very valuable. This work is the first
systematic attempt to apply retroversion to one such text, in order to solve its
problems of interpretation. The material presented here is intended to make a
contribution to the accumulation of such solutions and thus to pave the way to a
developed general methodology of retroversion of Jewish pseudepigrapha
preserved in Slavonic.

3. Church Slavonic literature

It is well known that “the main reason for incomprehensibility [of early
Slavonic texts] is, of course, literal translation, and the list of works in which
whole passages are completely without meaning in Slavonic is long ...”
(Thomson 1978:117). In cases where the Vorlage has not survived, retroversion
is the only way to deal with such a text. Understanding the literary production of
the Slavs, especially in the “classic” period of Slavonic literature, irrespective of
the significance of their Vorlage, is no less noble a scholarly task than the

50:1,2; 1 Cor 13:1). History: In 9:9 four main points of Jewish history are defined
according to the destiny of the Temple: (1) building of the First Temple, (2) restoration of
offerings by the righteous kings of the First Temple period, (3) building of the Second
Temple, (4) renewed consecration (§ykaivic, 721M) of the Second Temple. Eschatology:
(1) 29:4-13 contains the Messiah (29:8-9) vs. anti-Messiah (29:4-8, 10-13) plot
previously considered as an interpolated Christological description (cf. Licht (1971) and
Hall (1988) on “Christian interpolations” in ApAb). (2) According to 28:3, in the last
“hour” before the eschatological end Israel will live “in mercy and agreement” with the
heathens. (3) Righteous men of the messianic world will feed on sacrifices like priests
(29:18). Exegesis: In 23:10 Adam is defined as “reason” and Eve as “desire” (cf. Philo,
Leg. All 11, 10, 14; Quis Her. 11). Psychology: In 6:3 the tripartite hierarchical nature of
the soul is mentioned (cf. Philo, Leg. Al. 1, 12—13 et pass.). Liturgical practice: In 1:2-3
“Terah’s sacrificial services” are described following the order of the Second Temple
daily morning tamid service according to Tamid 1-6; Yoma 2 (on the special place of the
Temple, its service and priesthood in ApAb cf. cosmology 19:2-8 (“heavenly temple”),
history 9:9, eschatology 29:18; cf. also 25:4).
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investigation of their ancient originals. Our retroversion can also shed some light
on the translation technique applied by the Slavs to Greek texts in the tenth to
eleventh centuries.

4. Slavonic linguistics

Church Slavonic was created and developed as a language of translation
from Greek. Studying translated texts with their extant Vorlage close at hand, or
reconstructing their lost prototypes, is the only way to understand the function
and development of Church Slavonic. The consequences of this phenomenon are
noticeable also in later stages of the development of Slavic languages, up to the
modern period. Retroversion allows us to improve our understanding of the
linguistic phenomena found in Slavonic pseudepigrapha.”

% See, e.g., the following Slavonic hapax legomena: usmans chisel’ (1:8); xoxonums
‘Nile’s grain’ (?) (2:3); nacmpwzamu ‘destroy’ or nacmpwvzamu ‘carve’ (1:1); nonosenus
‘consecration’ (9:9); cwvnonowenue ‘agreement’ (28:5); cwvnpumupenviu ‘proportional’
(6:9). Some well-known words occur in the document with unattested (or very rare)
meanings, mainly as a result of calquing: eradeixa as ‘domain’ (30:6); eracw as
‘language’ (15:7); oapv as ‘sacrificial offering’ (13:2); wuzwenaconaemer as ‘explicit’
(10:8); kynas as ‘affair, deal’ (2:8); ocraba as ‘willfulness’ (29:8); ocnosamu as ‘appoint’
(26:1); nomvwamu as ‘trouble’ (27:12); npumewu as ‘descend’ (27:3); pazepabumu as
‘seize, take’ (27:3,4); cpamumucs + dir. as ‘reverence’ (29:5); ceEmv as ‘fire’ (5:8);
ceBmw as ‘luminary’ (9:3); c(v)6Emv as ‘will,” ‘reason’ (22:2; 23:10; 23:14; 26:5-6;
29:10); cvxoodv/cwvxooa as ‘host,” “gathering’ (27:3; 28:4,5; see also other possibilities);
ycBuu as ‘hew’ (1:9); ymepvoumu as ‘sustain with food” (29:18). See also the examples
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of irregular verb usage due to the syntactic structure of Vorlage: enbeamucs + dat.
without prep. “be angry with” (23:14); obnadoamu ev (27:11), ovpocamu 6v (29:2),
enacmeosamu 6o (31:2) as “rule over”; cpBemu + dat. “meet” (27:10); meopumu éracme
+ na + acc. “have power over” (14:3); ms3v + gen. “name-sake of” (10:3); yspEmu 6v
“see s.-th.” (12:10; 31:4).



Abbreviations

The books of the Hebrew Bible and New Testament, Qumran documents,
Rabbinic writings, apocrypha, pseudepigrapha, and Jewish Hellenistic writings
are abbreviated according to the standard and well-known conventions. This
applies equally to most of the (Old) Church Slavonic documents. MT, LXX, Aq,
Sm, Th, NT are used to indicate, respectively, the Masoretic text, Septuagint,
Aquila, Symmachus, Theodotion, and the New Testament. GB and OB
designate, correspondingly, the Gennadij Bible of 1499 and the Ostrog Bible of
1581. All abbreviations are used without articles. For other abbreviations see
Manuscripts and References.

A ApAb, hypothetical Aramaic original
al. alii, other mss.
Aram Aramaic
Bulg Bulgarian
CS Church Slavonic
6 ApAb, Greek Vorlage
Gk Greek
geb ApAb, hypothetical Hebrew original
Lat Hel?rew
Latin
gsc(;) manuscript(s)
om Old Church Slavonic
OR’ omits
Pol Olq Russian
Russ POhS.h
S Russian
SC ApAb, Church Slavonic prototext
Slav Serbo-Croatian

Slavic






Manuscripts

A Bomoxkamamckas TonkoBas naines, M., PI'b, Mock. lyx. Axax. 172/549,
XV B., 85-100; ed. Tikhonravov (54-78); descr. Amumupckmii (1921:100).

B CunopaneHas tonkoBas nanes, M., TUM, 869 (Cun. 211), XVI B., 76—
90; ed. Rub (227-255); descr. Onucanus (1973:33).

C TonkoBas manes u3 coOp. MockoBckoil JlyxoBHoi Akamemuu, M.,
PI'b, 173111, #136, XVI B., 18-43.

D HUcropuueckas manest u3 codop. Tuxonpasosa, M., PI'b, 299, Ne 704,
XVIB., 145-175.

H M., PT'B, 242, Ne 100, XVI B., 145-175.

I TonkoBas manes u3 cobp. Pymsanesa, M., PI'B, 256, Ne 361, XVI B.,
94-114.

K Conoseukas nanes, CI16., PHB, Kaz. lyx. Axan. 431, XVI-XVII BsB.,
79-92; ed. Porfir’ev (111-130).

O TonkoBas nanes u3 cobp. Bssemckoro, CI16., PHB, 190, XVII B., 257—
305.

S CumbBectpoBckuii cooprauk, M., IT'AJIA, Cun. Tun. 53, XIV B., 164—
183; ed. Cpesnenckmii (1861-1863:648—665); Tikhonravov (32—53); HoBumkwii
(1891).

U TonkoBasg WIIIOCTpHpOBaHHAs mmanes U3 cobp. YBapoma, M., MM,
cobp. YBapoBa 85, XVI B., 299-313; descr. Jleonun (Kasemun) (1894:3.9);
Ctpoen (1848:Ne 286).

Later fragmentary and obviously secondary versions are not included.
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